《Ellicott’s Commentary for English Readers – Zechariah》(Charles J. Ellicott)
Commentator

Charles John Ellicott, compiler of and contributor to this renowned Bible Commentary, was one of the most outstanding conservative scholars of the 18th century. He was born at Whitwell near Stamford, England, on April 25, 1819. He graduated from St. John's College, Cambridge, where other famous expositors like Charles Simeon and Handley Moule studied. As a Fellow of St. John's, he constantly lectured there. In 1847, Charles Ellicott was ordained a Priest in the Church of England. From 1841 to 1848, he served as Rector of Pilton, Rutlandshire. He became Hulsean Professor of Divinity, Cambridge, in 1860. The next three years, 1861 to 1863, he ministered as Dean of Exeter, and later in 1863 became the Lord Bishop of Gloucester and Bristol.

Conspicuous as a Bible Expositor, he is still well known for his Critical and Grammatical Commentaries on Galatians, Ephesians, Philippians, Colossians, Thessalonians and Philemon. Other printed works include Modern Unbelief, The Being of God, The History and Obligation of the Sabbath.

This unique Bible Commentary is to be highly recommended for its worth to Pastors and Students. Its expositions are simple and satisfying, as well as scholarly. Among its most commendable features, mention should be made of the following: It contains profitable suggestions concerning the significance of names used in Scripture.
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CHAPTERS 1-8

I. The Prophet.—He describes himself as “Zeehariah, the son of Berechiah, the son of Iddo,” which can only mean—(LXX., Jerome, and Cyril are in error)—that he was the grandson of the latter. But in Ezra 5:1; Ezra 6:14, he is called “the son of Iddo.” Similarly, Laban, the grandson of Nahor, is called his son (Genesis 29:5); and Jehu is in 2 Kings 9:14 called “the son of Jehoshaphat, the son of Nimshi,” while in Haggai 2:20 he is styled simply “the son of Nimshi.” The supposition, therefore, that the words “son of Berechiah” (Zechariah 1:1) are an interpolation borrowed from Isaiah 8:2, where “Zechariah, the son of Jeberechiah,” is mentioned, is superfluous. The conjecture, too, that the Book of Zechariah is made up of the writings of three distinct prophets—Zechariah son of Iddo, Zechariah son of Jeberechiah, and Uriah, fellow-witness of the latter (Isaiah 8:2)—though ingenious, is but based on the erroneous idea that Zechariah 9-14 cannot be of post-exilian authorship. In Ezra 5:1-2, Zechariah is mentioned as prophesying, in conjunction with Haggai, during the time of Jeshua, the son of Josedech (the high priest). A certain Iddo is reckoned as among the heads of priests (and Levites) who came up with Zerubbabel (Nehemiah 12:1-4); and again, a Zechariah is spoken of as the lineal representative of Iddo, and one of the heads of the priestly houses in the days of Joiakim, the successor of Jeshua (Nehemiah 12:12-16). It may be not unreasonably assumed that this is Zechariah the Prophet, and that this Iddo is his grandfather. From these materials we may fairly deduce that (1) Zechariah was a young man when he entered upon his office; (2) that his father died early, and was, perhaps, never head of his house, which would account for his being passed over by Ezra; (3) that Zechariah, like Jeremiah and Ezekiel, was a priest as well as a prophet. The first of these deductions is sufficient to dispose of the fables of Epiphanius, Dorotheus, and Hesychius (see Köhler, Einleitung; Wright, Introduction), that Zechariah was an old man at the time of the return from the captivity, and that he had already foretold to Shealtiel the birth of Zerubbabel, and to Cyrus his victory over Crœsus, &c. The second of these fables is also contradicted by the fact that Zerubbabel was not the actual son of Shealtiel, but of his brother Pedaiah (1 Chronicles 3:19). Shealtiel seems to have died without male issue, and Pedaiah to have taken his deceased brother’s wife in accordance with Deuteronomy 25:5-10. Zerubbabel, or Sheshbazzar, seems to have been the son of this Levirate marriage.

The name Zechariah is compounded of the stem zâchôr, “to remember,” and Yâh, the first half of the Holy Name (see Notes on Exodus 15:2; Exodus 17:16; Psalms 68), and probably means “Yah remembers.” Some, however, take it as meaning “who remembers Yah.” (Comp. ΄νησίβεος and τιμόθεος.) Jerome explains it as ΄νήμη κυρίου, memoria Domini; Hesychius as ΄νήμη τψἰστου, “Memory of the Highest,” or νικητἠς λεόντος, “Lion-conqueror;” Marck as “hero of Yah.” The last two are impossible. The name has probably no reference whatever to the contents of the prophecies.

II. Occasion of the Prophecies.—The genuineness of Zechariah 1-8 has never been called in question, and they are undoubtedly to be referred to the time of the re-building of the Temple (see Introduction to Haggai). The date and authorship of Zechariah 9-14 must be discussed separately.

III. Contents of Chapters 1-8—These chapters consist of three distinct prophetic utterances: viz., (1) Zechariah 1:1-6; (2) Zechariah 1:7—Zechariah 6:15; (3) Zechariah 7, 8.

(1) Zechariah 1:1-6.—A declaration of the prophet’s mission, and an earnest exhortation to the people to turn unto the Lord, that He might turn unto them, together with a warning not to fall into that error of neglect of God’s word which had proved so fatal to their fathers.

(2) Zechariah 1:7—Zechariah 6:15.—A series of seven visions, with two appendices, Zechariah 2:6-13; Zechariah 6:9-15. Some commentators have maintained that these visions were not, even subjectively, seen by the prophet; but that he deliberately sets forth his experience under the similitude of dreams, as Bunyan does in the Pilgrim’s Progress. But it seems to us, from the prophet’s words, to be imperative to regard these visions as subjectively, though perhaps not objectively, visible to him, just as one would naturally so regard the visions of Amos (Amos 7-9).

First Vision (Zechariah 1:7-17).—The horsemen among the myrtles. This vision was intended to convey to the prophet the truth that, though as yet there may be little sign of God’s “overthrowing the kingdoms” (Haggai 2:22), yet He, with His all watchful eye, was scanning the horizon, and preparing to fulfil His word.

Second Vision (Zechariah 1:18-21).—The four horses and four workmen indicate that God would continue to remove the hostility of the Persians, even as He had already broken the power of the Assyrians, Egyptians, and Babylonians.

Third Vision (Zechariah 2:1-5).—The man with the measuring line. The enlargement and perfect security of the people of God. An appendix (Zechariah 2:6-13) prophetic of the ingathering of the nations in the days of BRANCH, the Messiah.

Fourth Vision (Zechariah 3)—Joshua, the high priest, arraigned before the angel of the Lord. The forgiveness of the sins of the priesthood, and of the people, whose representative he was.

Fifth Vision (Zechariah 4).—The candlestick with the two olive-trees. The diffusion of God’s grace by means of His two channels—the priesthood and civil power. It contains a promise (Haggai 2:9) that Zerubbabel’s hands should finish the building of the Temple.

Sixth Vision (Zechariah 5:1-11.)—The flying roll, and the woman in the ephah, denoting the curse on sinners, and the banishment of sin.

Seventh Vision (Zechariah 6:1-8).—The four chariots. God’s judgments on the nations. An appendix (Zechariah 6:9-15), the crowning of Joshua, which foreshadows the two-fold office of BRANCH, as king and priest. A probable lacuna in the text.

(3) Zechariah 7, 8—The inquiry concerning the fasts. The prophet’s rebuke of the people for their formalism. The answer to their inquiry, in the form of a promise that their fasts should be turned into feasts.

CHAPTERS 9-14.

Mede (who died in 1638) was the first to doubt the genuineness of this second part of the book. He was led to do so on observing that in Matthew 27:9, a passage, which is certainly a quotation from Zechariah 11:12-13, is ascribed to Jeremiah. On further investigation, he conceived that he found internal evidence in support of his theory: that these chapters were of an earlier date than the age of Zechariah. Since that time the question has been continually discussed by scholars of many nations, with such inconsistent results that chapters 9-14 have been ascribed to various times, ranging between 772 B.C. (Hitzig) and 330 (Böttcher).

We need not here attach any weight to the supposed external authority of St. Matthew in the matter. (See the New Testament Commentary, in loc.) But the question of internal evidence—first, with regard to style, secondly, with respect to historical standpoint—demands careful investigation. At the same time the reader will do well to bear in mind Pusey’s weighty remark: “It is obvious that there must be some mistake either in the tests applied, or in their application, which admits of a variation of at least 450 years.”

Seeing that the preponderance of authority appeared to be subversive of the view that the latter chapters were of as late a date as the age of Zechariah, we came to the special study of the subject with a certain inclination to accept the hypothesis that this portion is of pre-exilian origin. But we have since felt compelled to abandon this theory. We now proceed to put before the reader the process of reasoning which has led us to our present conclusions. We shall print the arguments of the impugners of the integrity of the book in italics, and give our answer to each objection.

I. Arguments against the genuineness of Zechariah 9-14 : (A) from style, (B) from the historical standpoint.

A. DIFFERENCE OF STYLE BETWEEN Zechariah 1-8, 9-14.

1. Zechariah 1:7 to Zec_6:8 consists almost entirely of visions, while in Zechariah 9-14. there are none.

Ans. When the prophet saw visions, he related them; when he did not see any, he could not do so. There is no reason in the nature of things why God should not at one time reveal His will to a prophet in visions, and at another by other means. Thus, as a fact, Amos has only visions in the second part, and none in the first; and so, too, Isaiah and Ezekiel related visions when they saw them, but at other times they delivered their oracles in a different manner. Moreover, Zechariah 7, 8 do not consist of visions, and the genuineness of these chapters has not been called in question.

2. The angel-interpreter and Satan disappear from Zechariah 9-14.

Ans. And so they do from Zechariah 7, 8, simply because they were actors, the one in the whole series of visions, and the other in one portion of it.

3. The seven eyes, as a symbol of God’s Providence, disappear from Zechariah 9-14.

Ans. True; but a writer is not compelled to use continually a certain symbol, because he happens to have done so on a former occasion. Moreover, a very similar expression, “for now have I seen it with mine eyes,” is actually used in Zechariah 9:8. (Comp. Zechariah 9:5.)

4. Exact dates are given many times in the former chapters, but none in the latter.

Ans. Similarly, we find dates prefixed to other visions, such as Isaiah 6:1; Ezekiel 1:1-3; Ezekiel 8:1-2; Ezekiel 40:1-2; and dates are frequently found in the prophets, where answers are recorded as given by Divine command to inquiries addressed to them.

5. In Zechariah 1-8 introductory formulas constantly occur, which are not found in the concluding six chapters.

Ans. So, too, Hosea uses introductory formulas in the first five chapters of his book, which are wanting in the last nine chapters; and yet no doubt is entertained of the integrity of that book.

6 a. The style of Zechariah 1-8 is utterly different to that of Zechariah 9-14.

Ans. So is that of Hosea 1-3 different to that of Zechariah 4-14; and the style of Ezekiel 4, 5 is totally different to that of Zechariah 6, 7, or of Zech. 27, 28

b. The style of the first eight chapters is prosaic, feeble, poor, while that of the remaining six is poetic, weighty, concise, glowing (Rosenmüller).

Böttcher, on the other hand, says: “In comparison with the lifeless language of these chapters (9-14), as to which we cannot at all understand how any can have removed them into so early pre-exile times, the Psalms attributed to the time of the Maccabees are amazingly fresh.”

Ans. When critics so disagree as to the respective merits of the styles of the two sections, it seems hardly worth while to consider the argument. We will merely remark that neither sweeping statement is correct. When the prophet is describing a vision, or giving an answer to questions propounded, he naturally writes in the language best suited to his purpose, viz., prose. But when he comes to speak of the distant future, he naturally rises to a loftier style of diction; and this is the case even in the earlier chapters, when occasion requires: e.g., Zechariah 2:10-13, Zechariah 6:12-13. (See further, under The Integrity of the whole Book, 7.) Further, the argument from style must be, indeed, very strong to enable us to affirm that this chapter is by one author, and that by another. And even when the evidence appears most forcible to the propounder of the theory, facts may come to light which will prove it to be utterly fallacious. Thus an acute German has found reasons why the Laws of Plato should not be Plato’s, and yet Jowett (Translations of Plato’s Dialogues, vol. iv. 1) has shown them to be undoubtedly genuine by four sets of facts: (1) from twenty citations of them by Aristotle, who must have been intimate with Plato for some seventeen years; (2) by the allusion of Isocrates, writing two or three years after the composition of the Laws:

(3) by the references of the comic poet Alexis, a younger contemporary of Plato; (4) by the unanimous voice of later antiquity.

B. THE HISTORICAL STANDPOINT.—Those who impugn the integrity of the Book of Zechariah on historical grounds may be divided into two classes. (1) Those who ascribe Zechariah 9-14 to one author, and (2) those who attribute Zechariah 9-11 to one author, and Zechariah 12-14 to another; or who imagine that they discover the traces of three different pens in Zechariah 9-14. We will discuss the integrity of Zechariah 9-14 further on. At present we will content ourselves with disposing of the difference with regard to historical standpoint which has been urged in the two sections 1-8 and 9-14 generally. The particular passages in which such a difference has been urged we shall discuss in our Notes on those passages, viz., Zechariah 9:1-17; Zechariah 10:2-12; Zechariah 11:1-3; Zechariah 11:14; Zechariah 12:1-9; Zechariah 12:11; Zechariah 14:5; Zechariah 14:1-21.

1 a. In Zechariah 9-14 the historical standpoint is entirely changed. In Zechariah 1-8 the prophet is continually mentioning the rebuilding of the Temple, and the re-inhabiting of Jerusalem; but in Zechariah 9-14 he is occupied with quite different matters.

Ans. This is true, for the latter chapters were (we have good reason for supposing) written many years after the former, when the rebuilding of the Temple was a fait accompli, and when those abuses of the Temple-service, which so vexed the righteous spirit of Malachi, had not yet crept in. It would not, we suppose, be imagined strange if a Parisian, writing in 1871, spoke much of the siege of Paris, while, when writing in 1881, he said nothing whatever about that event, but was engrossed with the affairs of Tunis, and the possibility of eventual collision with other Powers. The case of Zechariah is still stronger, for not ten, but probably some forty years, intervened between the delivery of the prophecies of Zechariah 1-8, and those of Zechariah 9-14.

b. In the former chapters he mentions his contemporaries, such as Joshua and Zerubbabel, but not so in the latter portion.

Ans. In the former chapters he was chiefly occupied in contemporary events; in the latter he speaks of a more distant future, which none of his contemporaries would live to see. This difference of subject-matter accounts, also, for the occurrence of such expressions as “in that day,” “the people round about,” in the latter chapters, which are not found in the former.

2. Zechariah 9:1-8 is so like to Amos 1 and Amos 2:1-6, &c., that it seems impossible that two prophecies so similar should have been uttered at periods so wide apart.

Ans. There is this much of resemblance between the two passages: viz., that in both Damascus, Tyre, Gaza, Ashdod, Ashkelon, and Ekron are threatened. But here the similarity ceases, and the great dissimilarity becomes apparent. ( α) In Amos, Edom, Ammon, and Moab are included, but not so in Zechariah. And this is most natural, for, while in the time of Uzziah these were still powerful nations, on the return from the captivity they were so weak, that when in the time of Nehemiah “Sanballat and Tobiah, and the Arabians and the Ammonites and the Ashdodites” all conspire to hinder the Jews from rebuilding the Wall of Jerusalem, it was found sufficient to repel them that half of the returned exiles should stand to arms, while the other half went on with the work of building. ( β) Amos expressly states that Aram-Damascus should be carried away to Kir, while there is no such intimation in Zechariah 9. ( γ) The style of the two passages is not similar. That of Amos 1:1 to Amos 2:6 is of a marked character, but we find no echo of that style in Zechariah 9:1-8. ( δ) In Amos 2:4-6, Judah and Israel are threatened equally with the other nations, and looked on equally with the other people there mentioned as separate governments. But in Zechariah 9:8 God’s “house” is promised special protection (see further in our Notes), and in Haggai 2:13 “Judah” and “Ephraim” are used as parallel terms.

Thus we see that the arguments in favour of the preexilian authorship of these chapters, whether urged on the score of style or of historical reference, fall to the ground. On the other hand, there is, we will show, strong internal testimony to the truth of the opposite opinion.

Compare

Zechariah 9:12 (a) with Isaiah 42:7; Isaiah 49:9; Isaiah 61:1.

Zechariah 9:12 (b) with Isaiah 61:7.

Zechariah 10:10 with Isaiah 49:19-20.

Zechariah 11:15-16 with Isaiah 56:11.

Zechariah 2:1 with Isaiah 51:13.

Zechariah 12:2 with Isaiah 51:22-23.

Zechariah 13:9 with Isaiah 48:10.

Zechariah 14:16 with Isaiah 60:6-9; Isaiah 66:23.

Zechariah 14:17 with Isaiah 60:12.

Zephaniah. Compare Zechariah 9:5-6 with Zephaniah 2:4-5.

Jeremiah, Compare

Zechariah 9:12 with Jeremiah 16:18.

Zechariah 11:3 with Jeremiah 25:34-36.

Zechariah 11:3 with Jeremiah 12:5, Jeremiah 49:19, Jeremiah 50:44.

Zechariah 11:5 with Jeremiah 2:3; Jeremiah 50:7.

Zechariah 11:6 with Jer. 26:29-33.

Zechariah 13:9 with Jeremiah 30:22.

(Comp. also with these Zechariah 8:8, and Hosea 2:23.)

(The only passages in which “The pride of Jordan” occurs.)

Zechariah 14:7 with Jeremiah 30:7-8.

Zechariah 14:10 with Jeremiah 31:38-40
Zechariah 14:20-21 with Jeremiah 31:40.

Obadiah. Compare

Zechariah 12:6 with Obadiah 1:18.

Zechariah 14:9 with Obadiah 1:9.

Ezekiel. Compare

Zechariah 9:2-4 with Ezekiel 28:1-23.

Zechariah 10:2 with Ezekiel 34:5; Ezekiel 34:8.

Zechariah 10:3 with Ezekiel 34:12; Ezekiel 34:17; Ezekiel 34:20; Ezekiel 34:22; Ezekiel 34:31.

Zechariah 11 with Ezekiel 34 especially Zechariah 11:4-5; Zechariah 11:16 with Ezekiel 34:3-4, and Ezekiel 34:9 with Ezekiel 34:16.

Zechariah 11:7; Zechariah 11:14 with Ezekiel 37:16-22.

Zechariah 12:10 with Ezekiel 39:29.

Zechariah 13:1-2 with Ezekiel 36:25; Ezekiel 37:23.

Zechariah 13:8-9 with Ezekiel 5:2; Ezekiel 5:12; Ezekiel 11:20.

Zechariah 14:2 (Zechariah 12:2-9) with Ezekiel 38:14-18.

Zechariah 14:4 with Ezekiel 38:19-20.

Zechariah 14:8 with Ezekiel 47:1.

Zechariah 14:13 with Ezekiel 38:21.

Zechariah 14:14 with Ezekiel 39:10.

Zechariah 14:21 with Ezekiel 44:9.

Haggai. Compare

Zechariah 14:13 with Haggai 2:21-22.

Similarly Zechariah, in Zechariah 1-8, exhibits the same familiarity with the later prophetic books which we have shown to be a characteristic of Zechariah 9-14.

Compare, for example:

Zechariah 2:6 with Isaiah 48:20, or with Isaiah 52:11 and Jeremiah 51:6; Jeremiah 51:9.

Zechariah 2:9; Zechariah 2:11, and Zechariah 4:9, with Ezekiel 6:7; Ezekiel 6:10; Ezekiel 39:10, &c

Zechariah 3:8; Zechariah 6:12, with Jeremiah 23:5; Jeremiah 33:15 (Isaiah 4:2).

Zechariah 6:15 with Jeremiah 17:24.

Zechariah 7:5-10 with Isaiah 58:3-7.

Zechariah 7:9 with Ezekiel 18:8 and Jeremiah 7:5-7; Jeremiah 22:3.

Zechariah 7:12 with Ezekiel 11:19.

Zechariah 7:13 with Jeremiah 11:11.

Zechariah 7:14 with Jeremiah 16:13, &c.

Zechariah 8:3 with Jeremiah 31:23.

Zechariah 8:4 with Isaiah 65:20.

Zechariah 8:6 with Jeremiah 32:17; Jeremiah 32:27.

Zechariah 8:7 with Isaiah 43:6.

Zechariah 8:8 with Isaiah 48:1.

This argument seemed so convincing to De Wette that, after having in the first three editions of his Introduction declared for two authors, he felt compelled to change his mind, and in his fourth edition admitted the post-exilian origin of Zechariah 9-14, and even the possibility of their having been written by Zechariah. We are not, however, prepared to regard this argument as conclusive. We own the difficulty that there is in computing the exact weight due to the argument derived from the consideration of parallel passages, and concur with Cheyne’s pertinent remarks on the subject (The Prophecies of Isaiah, vol. 2, p. 210): “The argument from parallel passages is sometimes much overrated. How prone we are to fancy an imitation where there is none, has been strikingly shown by Munro’s parallel between the plays of Shakspeare and Seneca (Journal of Philology, vol. vi., Camb. 1876, pp. 70-72); and even when an imitation on one side or the other must be supposed, how difficult it is to choose between the alternatives! A recent revolution of opinion among patristic students may be a warning to us not to be too premature in deciding such questions. It has been the custom to argue from the occurrence of almost identical sentences in the Octavius of Minucius Felix and the Apologeticum of Tertullian, that Minucius must have written later than the beginning of the third century, on the ground that a brilliant genius like Tertullian’s cannot have been such a servile imitator as the hypothesis of the priority of Minucius would imply. But Adolf Ebert seems to have definitely proved that Tertullian not only made use of Minucius, but did not even understand his author rightly.”

2. In no way can they be so consistently interpreted as by supposing them to have been written after the captivity (as will be seen in our Notes). This is especially the case with regard to the mention of the “sons of Greece” (Zechariah 9:13), which can refer to no event of which we have cognizance before the time of Alexander or of the Maccabees; and with regard to the prophecies contained in Zechariah 12-14, they would be simply untrue if uttered in reference to the destruction of Jerusalem by Nebuchadnezzar.

We conclude, therefore, that the last six chapters are, equally with the first eight, of post-exilian origin.

We come next to the question of—

III. The Integrity of chapters 9-14.—The theory, which Bunsen has called one of the triumphs of modern criticism, that Zechariah 9-11 and Zechariah 12-14 are the work of two different prophets: viz., Zechariah 9-11 that of a contemporary of Isaiah, perhaps Zechariah son of Jeberechiah (Isaiah 8:2), and Zechariah 12-14, possibly that of Urijah son of Shemaiah (Jeremiah 26:20-23), falls to the ground with the establishment of the post-exilian origin of the whole section. Archbishop Newcome, who originated this theory, concluded that Zechariah 9-11 were written much earlier than the time of Jeremiah, and before the captivity of the tribes; but was not so positive as his followers with regard to the pre-exilian authorship of Zechariah 12-14, though he thinks the mention of idols (Zechariah 13:2) to be in favour of that supposition. We must therefore discuss a little more fully what have been termed the grounds for separating Zechariah 12-14 from Zechariah 9-11.

(1) Zechariah 11 has a distinct introductory formula. But since this formula is the same as that of Zechariah 9:1, and that a formula which recurs only in Malachi 1:1, this-argument tends rather in the other direction.

(2) The former chapters speak of Israel and Judah, but the latter do not mention “Israel.” On the contrary, Zechariah 12:1 states that the whole of the following prophecy is concerning “Israel.”

(3) In the former, Syrians, Phœnicians, Philistines, and Greeks are mentioned, but Assyrians and Egyptians described as the most powerful. These chapters belong therefore to early times. We have shown in our Notes that the manner in which the Greeks are here described as enemies of Israel fixes the date of these chapters to the post-exilian period. Egypt and Assyria are spoken of (Zechariah 10:10) as the nations who had carried off the people, and whence they were to be brought back, while in Haggai 2:11 the stereotyped language of former prophets is evidently used in a figurative sense.

(4) The anticipations of the two prophets are different. The first trembles for Ephraim, but for Judah he has no fear. On the contrary, Ephraim and Judah are included equally in the promised protection.

(5) The second prophet does not mention the northern kingdom, but is full of alarm for Judah, and sees the enemy laying siege to Jerusalem. “Ephraim” does not denote “the northern kingdom” in Zechariah 9-11 (see Notes). If Jerusalem was to be besieged at any time after its rebuilding, there is no reason why the same prophet who spoke before in general terms of wars, should not afterwards speak more particularly of a siege. In prophesying concerning a siege of Jerusalem it is only natural that Judah, in which tribe it partly stood, should be especially mentioned. Moreover, as we remarked above, the section is expressly addressed to all “Israel.”

(6) Difference of style: “And it shall come to pass” does not occur in Zechariah 9-11; “in that day,” which occurs so often in Zechariah 12-14, occurs only once in Zechariah 9-11, and “saith the Lord” occurs only twice in Zechariah 9-11. There are also favourite expressions in Zechariah 12-14, such as “all peoples,” “all nations round about,” “family of Egypt,” &c. This is true, but Zechariah 12-14 are admitted by all to be a separate section, delivered probably on a different occasion to the former section, and pointing on the whole to a much further distant future. These facts are quite sufficient to account for such very slight differences of style.

IV. The Integrity of the whole Book.—We now proceed to adduce some arguments to prove that there is sufficient correspondence between Zechariah 1-8, 9-14 to justify us, in default of any positive evidence to the contrary, in regarding the whole book as the work of one prophet.

1. Both portions exhibit, as we have shown, an extensive acquaintance with the writings of the later prophets.

2. They both exhibit also an extensive acquaintance with the earlier books: thus, in Zechariah 1:4-6, Zechariah 7:12, reference is made to “the former prophets” generally:—

Zechariah 2:12 (E. V. 8) recalls the thought, though not the phraseology, of Psalms 17:8.

Zechariah 3:8; Zechariah 6:12, allude to Isaiah 4:2, as well as to Jeremiah 23:5; Jeremiah 33:15.

Zechariah 3:10 is from Micah 4:4.

Zechariah 6:13 evidently refers to Psalms 110:4.

Zechariah 8:8 recalls Hosea 2:21 (E.V. 19).

Zechariah 8:20-22 in substance may be compared with Micah 4:1-2, Isaiah 2:2-3.

And in the second part:—

Zechariah 9:1-8 bears some resemblance to Amos 1:3; Amos 2:6.

Zechariah 9:10 (first half) is borrowed from Micah 5:10, and (second half) from Psalms 72:8.

Zechariah 13:2 is a quotation from Hosea 2:17 or Micah 5:12-13
(comp. Isaiah 2:18; Isaiah 2:20); and Haggai 2:9, from Hosea 2:20 (E.V. 23).

Comp. also Zechariah 9:16 with Isaiah 11:12.

Zechariah 10:12 with Micah 4:5.

Zechariah 10:10-12 with Isaiah 11:15; Isaiah 14:25; Isaiah 10:24-27; Isaiah 30:31, &c.

Zechariah 12:8 with Joel 4:10.

Zechariah 12:10 with Joel 3:1-2.

Zechariah 14:3 with Isaiah 34:1-4.

Zechariah 14:6-7 with Amos 5:18; Amos 5:20, Joel 4 (E.V. 3) Joel 3:15, Isaiah 30:26.

Zechariah 14:8 with Isaiah 11:9; Isaiah 2:3, Micah 4:2.

Zechariah 14:11 with Amos 9:13-15.

Zechariah 14:20 with Isaiah 23:18.

Zechariah 14:21 with Isaiah 4:3; Isaiah 35:8, Joel 4 (E.V. 3) Joel 3:17, &c.

But we cannot lay much stress on this argument, since prophets, belonging as they did in most cases to a school, were in all probability acquainted with the works of their predecessors.

3. In both portions the whole people are similarly styled “the house of Israel, and the house of Judah (Zechariah 8:13); or, “house of Judah, and house of Joseph” (Zechariah 10:6); or “Judah, Israel, and Jerusalem (Zechariah 1:19); or “Judah and Ephraim” (Zechariah 9:13); or “Judah and Israel” (Zechariah 11:14). And in both portions (see the above reference), as was done by Jer. (Jeremiah 23:6; Jeremiah 50:20) and Ezek. (Ezekiel 37:16-19), a future is promised to the re-united Israel-Judah.

4. In both parts (Zechariah 2:9; Zechariah 2:11; Zechariah 11:11) we have the prototype of our Lord’s saying (John 14:29): “And now I have told you before it come to pass, that when it is come to pass ye might believe” (John 13:19; John 16:4). In both (Zechariah 8:10; Zechariah 11:6) internal discord is directly attributed to God’s Providence. In both (Zechariah 8:12; Zechariah 10:1) the prophet promises God’s gifts of the produce of the earth. In both (Zechariah 2:10; Zechariah 9:9) he bids Jerusalem burst out for joy. The only king of Israel mentioned in either portion is the Messiah (Zechariah 6:12-13; Zechariah 9:9).

5. Both portions are written in pure Hebrew, free from Aramaisms. Both (Zechariah 7:14; Zechariah 9:8) contain the expression “passes to and fro,” in the sense of “all inhabitants,” which elsewhere occurs only in Ezekiel 35:7. (But we must be careful not to lay too much stress on this latter argument, since, if more Biblical Hebrew were extant, the expression would probably occur often.)

6. In both parts alike may be observed the habit of dwelling on the same thought or word—e.g., in Zechariah 6:10, Zechariah 6:12-13, Zechariah 8:4-5, Zechariah 8:23; Zechariah 11:7; Zechariah 14:10-11; Zechariah 14:4-5. In both the whole and its parts are, for emphasis, mentioned together—e.g., in Zechariah 5:4; Zechariah 10:4; Zechariah 10:11, we have “every family apart,” and then in Haggai 2:12-13 the specification. And as an outcome of this fulness of diction we find, in each, instances of one fundamental idea expanded into the unusual number of five parallel clauses, e.g.:—

Zechariah 6:13—

“And shall build the temple of the Lord;”

“And He shall bear Majesty;”

“And He shall sit and rule upon His throne;”

“And shall be a priest upon His throne;”

“And a counsel of peace shall be between these twain.”

Zechariah 9:5—

“Ashkelon shall see it, and shall fear;”

“Gaza, and shall tremble exceedingly;”

“And Ekron, and disappointed is her expectation;”

“And perished is a king from Gaza;”

“And Ashkelon shall not be inhabited.”

Zechariah 9:7—

“And I will take away his blood from his mouth;”

“And his abominations from between his teeth;”

“And he too shall be left to our God;”

“And he shall be as a governor in Judah;”

“And Ekron as a Jebusite.”

7. So far from looking upon the difference between the contents of the first eight and of the last six chapters as a sign of difference of authorship, we consider that the high-flown poetic language and imagery and deep prophetic insight of the latter chapters are just such as might have been expected, in his later years, from one who, in his youth, saw and related the mysterious series of visions contained in the former portion. For, as with other gifts of the Spirit, so with the gift of prophecy: we may well suppose that God gives to a man in accordance with that which he hath, and not according to that which he hath not. When, therefore, the seer, who even in his youth was found worthy of such mysterious revelations, had spent many years in communion with God, and meditation on the promises revealed by “the former prophets”—the deep things of God—it seems only in accordance with our experience of the workings of Divine Providence that he should, in after life, become the recipient of the stupendous revelations contained in the concluding chapters.

The voice of antiquity is thus unanimous in accepting the last six chapters, without question, as the work of Zechariah, the contemporary of Haggai, equally with the first eight.

In conclusion: seeing that external evidence has nothing to say against the integrity of the book, and that internal evidence (from style and contents) is rather in favour of it than otherwise, we conclude that the whole book called “Zechariah” is probably by Zechariah, grandson of Iddo.

V. Probable Date of Zechariah 9-14.—Prophets, we hold, are by Divine inspiration enabled to foretell events. Therefore it is not necessary to suppose that these chapters were written after the events to which we suppose them to refer. But, on the other hand, prophets (except with regard to the Messianic times, which were ever present in anticipation) cannot be supposed to speak of things which are not more or less pointed to by “the signs of the times” (Matthew 16:3). If they did so, they could not expect to command an audience; for why should people be expected to listen to what could have no interest for them? Accordingly, in fixing the date of these prophecies, we have two guides: it must not be so late that Zechariah could not be still alive, nor so early that the Jews could have as yet had no occasion to fear the Greeks. Supposing Zechariah to have been about twenty-one years of age in the second year of Darius (520), he would have been little over fifty soon after the battle of Marathon (490), nor much over sixty when the Persians sustained their great naval defeat at Salamis (480). It will be easily perceived how, on hearing of the victories of the Greeks over their Persian protectors, the Jews would begin to tremble lest the Greeks, confounding them with the Phœnicians—whose fleets had been requisitioned by the Persians for the subjugation of the rebellious Ionians—should wreak their vengeance on the Holy Land as well as the seaboard. At this time, then—about 489 or 479 B.C.—it seems to us probable that Zechariah was commissioned to encourage his nation with promises of God’s continued protection, and with hopes for the time to come.

VI. Contents of Zechariah 9-14.

Zechariah 9, 10. Doom of adjacent nations. The struggles, but eventual triumph and security, of Israel. The coming of the King (Zechariah 9:9, sqq.).

Zechariah 11. [Zechariah 13:7-9(?)]. The storm threatens the shepherds. Rejection of the Good Shepherd. Doom of the foolish shepherd.

Zechariah 12:1-9. Struggles of Israel with the nations.

Zechariah 13:1-4. Zeal against prophets in general.

Zechariah 12:10-14. Mourning over Him whom they pierced.

Zechariah 13:5-6. General disclaiming of prophetic powers.

[Zechariah 13:7-9 (?)].

Zechariah 14 “The last things,” as seen in the light of the old dispensation.

01 Chapter 1 

Verse 1
(1) The prophet is (in spite of the accents), no doubt, to be referred to Zechariah. (See further in my Hebrew Student Commentary.) LXX., πρὸς ζαχαριαν τὸν τοῦ βαραχιου υἱὸν αδδω τὸν προφήτην, in which υἱὸν appears to be a corruption of υἱοῦ, caused by the common Greek collocation τὸν τὸῦ . . . υἱὸν.
Verses 1-6
(1-6) On the four-and-twentieth day of the sixth mouth of the second year (B.C. 520) of Darius Hystaspis, the re-building of the Temple had been resumed (Haggai 1:15); and in the seventh month, on the twenty-first of that month, the prophet Haggai had foretold “the latter glory of this house shall be greater than its former” (Haggai 2:9); and now, but a few weeks later, Zechariah receives his mission. He is commanded to exhort the people to avoid such punishments as fell on their fathers, and to make themselves worthy of the glory which should be revealed, by turning unto the Lord with sincere repentance.

Verse 2
(2) Your fathers.—This verse contains the word of the Lord addressed directly to and through the prophet, who is included among those addressed in the pronoun “your fathers.” It gives the ground on which the exhortation to repentance is founded.

Verse 3
(3) Unto them—i.e., to the prophet’s contemporaries, whose fathers are spoken of in the preceding verse.

Turn ye . . . and I will turn.—These words need not imply any special backsliding on the part of the people since the commencement of the re-building of the Temple, when the Lord had declared that He was “with them” (Haggai 1:13; Haggai 2:4); but, rather, that the more sincerely they turned unto Him, the more gloriously would His merciful intentions be revealed to them, and fulfilled in them. Still, it may be seen from Haggai 2:14-17, how great need they had of repentance. “Zechariah comes forth like John the Baptist, and begins his preaching with a call to repentance, and warns the people by the history of their fathers that no spiritual privileges will profit them without holiness, but rather will aggravate their guilt, and increase their condemnation if they disobey God” (Wordsworth). Observe in this and the next verse the emphatic threefold “saith the Lord of hosts.”

Verse 4
(4) The former prophets—viz., those who prophesied when Jerusalem was inhabited and in prosperity (Zechariah 7:7), before the captivity. LXX., οἱ πατέρες ἔμπροσθεν [to whom] the prophets before [enjoined], which is inaccurate. οἱ προϕῆται οἱ ἔμπροσθεν, “the prophets of former times,” would have been correct.

Verse 5
(5) Fathers . . . prophets.—To show the evil result of the obstinate disobedience of their fathers, the prophet asks, “Your fathers, where are they?”—i.e., they are perished through their iniquity. To this the people answer, “But the prophets, do they live [or did they go on living] for ever?”—i.e., the prophets, who did not sin, they are dead too; so what is your argument worth?

Verse 6
(6) My words.—True, says the prophet, both your fathers and the former prophets are dead; “but” for all that, the words of the prophets were actually fulfilled in your fathers, as they themselves confessed. This is the interpretation of these verses given by Râv (second to third century A.D.) in Talmud Babli, Synhédrin, 105a. Another view of the passage is that it is equivalent to “The light of prophecy is dying out; while ye have the light, walk as children of the light.” But such an interpretation destroys the prophet’s argument.

My statutes.—Better, my decrees, as in Zephaniah 2:2. LXX. introduce “receive ye,” after “my decrees.” After “I command,” they introduce “by my spirit,” probably from Zechariah 7:12.

Take hold of.—Better, as marg., overtake. LXX., οἳ κατελάβοσαν may be a corruption of ου κατελάβοσαν. (Comp. Lamentations 1:12.)

Returned.—Better, turned: i.e., repented. The same word is used in Zechariah 1:3. LXX., wrongly, καὶ ἀπεκρίθησαν, “answered.”

Like as the Lord of hosts thought to do . . .—So Jeremiah confessed in Lamentations 2:17. Zechariah had no doubt those words of Jeremiah in his mind at the time.

Verse 7
(7) Sebat.—The eleventh month. The names of the months, which occur in Zechariah, Esther, and Nehemiah, are of Assyrio-Babylonian origin; they are in use among the Jews to this day.

Came the word of the Lord . . . saying.—This expression is fitly used here of the nocturnal visions, because the substance of them was a Divine revelation, and because the means by which the signification of them was conveyed to the prophet was that of the angel’s speaking to him the word of the Lord.

FIRST VISION.—THE HORSEMAN AMONG THE MYRTLES.

Verses 7-15
A SERIES OF SEVEN VISIONS.

Zechariah 1:7 to Zec_6:15. Between the commencement of Zechariah’s prophetic labours and the incidents recorded in Zechariah 1:7 to Zec_6:15, the Prophet Haggai received the revelation contained in Haggai 2:10-23. On the four-and-twentieth day of the eleventh month, just five months after the re-building of the Temple was resumed, Zechariah sees a succession of seven visions in one night, followed by a symbolic action (Zechariah 6:9-15).

Verse 8
(8) I saw.—Not in a dream, but apparently, from Zechariah 4:1, awake, in an ecstatic vision.

By night.—Better, on this night. LXX., τὴν νύκτα. It was during the night of the twenty-fourth of Sebat that the prophet saw this series of visions. The expression does not mean that in his vision it appeared to be night.

Red horse, and . . . the bottom.—Better, bay horse, and he was standing among the myrtles that were in a certain hollow. The construction of the Hebrew shows beyond controversy that “the man that stood among the myrtles” and “the angel of the Lord” (Zechariah 1:11) are identical. On the appellation, “the angel of the Lord,” see Note on Genesis 16:7. Angels, when they assume the human form, are often called “men”—e.g., in Genesis 18:2. There can be no doubt but that “horses” means horses with riders. Commentators endeavour to attach special significance to the expression, “the myrtles which were in the hollow.” Some see in “the myrtles” a symbol of the pious; others of the theocracy, or of the land of Judah, and take “the hollow” as a figurative representation of Babylon, or of the deep degradation into which the land and people of God had fallen at that time. Similarly with respect to the colour of the horses: some suppose that the colours either denote the lands and nations to which the riders had been sent, or the three imperial kingdoms, Babylonian, Medo-Persian, and Græco-Macedonian (Kliefoth), or as connected with the various missions which the rider had to perform. The following are specimens of such interpretation—(1) that of Keil: The riders on red horses are to cause war and bloodshed; those on pale-grey (seruqqîm) to cause hunger, famine, and pestilence; those on white go to conquest. But this explanation takes no account of the single horseman on the red (bay) horse. Moreover victory implies bloodshed, as much as does war, so that there is no practical distinction made between the red and the white horses. (2) Ewald deprives “the man standing among the myrtles” of his horse, then he renders the colours of the horses bright-red, brown, grey, and supplies dark-red, from his interpretation of Zech. vi, 3. Having thus arranged the colours to his fancy, he compares this vision with that of the chariots in Zechariah 6, and sees in the colours the mission of the riders to the four quarters of heaven. The red denotes the east; the brown (the black of Zechariah 6) the north; the grey, the west; the dark-red, the south. (3) Vitringa interprets the three colours as follows: red, times of war; varicoloured, times of varying distress and prosperity; white, times of complete prosperity, which were sent on the Jewish people. (4) That of Kliefoth, mentioned above. (5) Rabbi Mosheh Alshekh, the cabbalist, interprets red of the company of Gabriel which inclines to Strict Justice; seruqqîm of that of Raphael (who is the angel of healing after smiting, that is Justice tempered with Mercy); white of that of Michael who inclines to Free Grace. But all these suppositions are purely conjectural, utterly unsuitable, and perfectly unnecessary. In a vision or a parable we must not expect to find something in the interpretation to correspond with each detail of the figurative representation: the setting must not be confounded with the gem. So, in this case, we are of opinion that the fact that the horsemen were standing among the myrtles in a certain hollow is mentioned merely as a natural incident; for where would a body of scouts so naturally come to a halt, especially in the East, where shade and herbage are scarce, and where travellers always strive to escape as much as possible the observation of hostile tribes, as under the cool and protecting shadow of a grove of myrtles growing in a hollow place? LXX., for “among the myrtles which were in a certain hollow,” ἀνὰ μέσον τῶν δύο ὀρέων τῶν κατασκίων, misreading seemingly the word for “myrtles,” and taking the word for “hollow” as from a similar root meaning “to be shady.”

Red.—Better, bay. (Comp. Zechariah 6:2.)

Speckled, or, starling grey, is, perhaps, the meaning of the Hebrew word seruqqîm, which occurs only once again—viz., in Isaiah 16:8, and there in the sense of vine-tendrils; nothing certain is known of it as an adjective of colour. The meanings given by the Authorised Version and ourself are merely conjectural, and derived (unsatisfactorily) from a comparison of this passage with Zechariah 1:3 and Revelation 6:3. We are almost inclined to suggest that the word is a corruption of shechorîm, “black” (see Zechariah 6). The colours seem to be mentioned as those most commonly found among horses, in order to give a more realistic form to the vision, or perhaps, rather, because the prophet actually so saw them. The writer of Revelation has (Revelation 6) adopted the colours mentioned in Zechariah 6, and himself given to them a special significance in his own writings. But to interpret Zechariah in this case by the light of the Book of Revelation, as some commentators have done, would be most uncritical. The colours in LXX. of this chapter are πυρροί, ψαροὶ καὶ ποικίλοι, λευκοί. In Zechariah 6 they are πυρροί, μέλανες, λευκοί, ποικίλοι ψαροί. In Revelation 6 the colours are λευκός, πυρρός, μέλας, χλωρός.

Verse 9
(9) O my lord.—This is addressed to “the angel that talked with me,” or, perhaps, in me, according as we regard him as discharging the office of the Virgil of Dante, or the Daimon of Socrates (but, see Lawes’ History of Philosophy). LXX., ὁ λαλῶν ἐν ἐμοί. This is the angel-interpreter, whose office it was to interpret the visions (Zechariah 1:18; Zechariah 2:3; Zechariah 4:1; Zechariah 4:4-5; Zechariah 5:5-10; Zechariah 6:4), and who is often referred to simply as “he.”

I will shew thee.—viz., by the word of “the man who stood among the myrtles.”

Verse 10
(10) Answered.—The question which Zechariah had put to the angel-interpreter.

The earth—i.e., the world, “all the earth” (Zechariah 1:11), not merely “the land of Israel,” as is often the meaning of the word (e.g., Zechariah 13:8).

Verse 11
(11) And they answered need not necessarily imply that any question had been asked. Like the New Testament ἀπεκρίθησαν, it often implies merely “began to speak.”

The angel of the Lord.—That is, the man riding upon a bay horse. (See Note on Zechariah 1:8.) Just two months before this, Haggai had prophesied (Haggai 2:20-23) that God would shake the heavens and the earth, and overthrow the throne of kingdoms, &c. The horsemen had been sent forth to act, as it were, as scouts, and to bring back an account of the state of the world, that at the intercession of the angel of the Lord comforting words might be announced to Zechariah, and by him to the people. They reported the world to be still, and at rest: i.e., dwelling in self-confident security. The overthrow of the kingdoms foretold by Haggai had not yet begun, and so, although the building of the Temple was, by the decree of Darius (Ezra 5, 6), being carried on, Judah was still insecure as long as the heathen nations flourished.

Verse 12
(12) Consequently, the angel of the Lord intercedes for Jerusalem and the cities of Judah.

These threescore and ten years.—This is an old English expression. The Hebrew has one word—seventy—which is often used as a round number. From the taking of Jerusalem by Nebuchadnezzar (B.C. 605-6) to the date of the decree of Cyrus for the return of the Jews (B.C. 538) is sixty-eight years. These are the seventy years of captivity foretold by Jeremiah (Jeremiah 25:11; Jeremiah 29:10). But eighteen years had now elapsed since that decree of Cyrus. Consequently the angelic intercessor, in saying “how long . . . these seventy years,” can hardly have referred to the seventy years spoken of by Jeremiah, since the actual number of years was now eighty-eight. Therefore it is most probable that the reference is to the period of sixty-eight years between the second taking of Jerusalem by Nebuchadnezzar, when Zedekiah was removed in chains to Babylon (B.C. 588), and the year of this prophecy (B.C. 520).

Verse 13
(13) Angel.—The Lord does not reply directly to the intercessor, but addresses the angel-interpreter, who at once, in the words of Zechariah 1:14-17, delivers the message of comfort to the prophet.

Verse 14
(14) That communed with me.—The Hebrew words are the same as those rendered elsewhere, “that spake with me.”

I am jealous.—The verb is in the perfect, like “I am returned” (Zechariah 1:16), and denotes that the Lord had already shown His jealous love for Israel in bringing them out of captivity, and that He would continue to do so in completing the restoration of Jerusalem. “The hour of darkest desolation to the Church, and of haughtiest triumph to her enemies, is often the very hour when God begins His work of judgment on the one, and returning mercy on the other” (Moore).

Verse 15
(15) But a little.—(Comp. 2 Kings 20:18.) Or, for a little while. (Comp. Job 24:24.)

Helped forward the affliction.—Better, helped for evil—i.e., they not only acted as God’s instruments to chastise Israel, but even wished to annihilate them. (Comp. Isaiah 47:6 : “I was wroth with my people . . . thou [Babylon] didst shew them no mercy.”) LXX., for “that are at ease,” τὰ συνεπιτιθέμενα, “which combine to set upon [Israel],” and for “helped,” συνεπέθεντο “combined to set upon.”

Verse 16
(16) A line.—To measure, and mark out its confines. (Comp. Zechariah 2:1-2.)

Verse 17
(17) Be spread abroad—i.e., be filled to overflowing; LXX. inserts “And the angel that spake in me said to me.” (Comp. Zechariah 2:4.) The same verb and conjugation is used in Zechariah 13:7 of “being scattered,” in a bad sense, and such is the ordinary use of the verb. But in another conjugation this verb is used in Genesis 10:18 of “being spread,” not in a bad sense.

“Then let the world forbear their rage,

The Church renounce her fear;

Israel must live through every age,

And be the Almighty’s care.”

Verse 18
SECOND VISION.—THE FOUR HORNS AND THE FOUR SMITHS (Zechariah 1:18-21).

(18) Horns.—The horn is a symbol of power and hostility. The “four horns” denote the heathen nations which had oppressed them.

Verse 19
(19) Scattered.—This word need not necessarily refer to dispersing into captivity, but may simply mean “endeavoured to destroy the national unity,” or “disintegrated.” Compare the Roman motto, “Divide et impera.”

Judah, Israel, and Jerusalem.—The expression “Israel and Jerusalem” is a closer definition of Judah, as in Malachi 2:11. (For undoubted instances of the name Israel being used in reference to Judah after the separation of the Kingdoms, see 2 Chronicles 12:1; 2 Chronicles 15:17, seqq.)

Verse 20
(20) Carpenters.—Better, workmen, for the Hebrew word does not mean “carpenters,” unless followed by the word meaning “wood.

Verse 21
(21) Many commentators suppose that this vision refers to the future as well as the past, and that in it the objects are combined together so as to form one complete picture, without any regard to the time of their appearing in historical reality. And so they take the “four horns” to symbolise the four empires—the Assyrian, the Babylonian, the Medo-Persian, and the Græco-Macedonian. But such is not the case, as is clearly shown by this verse. It is true that the word “scattered” might, if standing alone, be taken as discharging the duties of historic and, at the same time, of prophetic perfect. But since in the dependent clause we have, “so that no man did lift up his head”—in the perfect—the word “have scattered” can refer only to the actual past. We must, therefore, reject all reference to the four monarchies which we have enumerated, because the Græco-Macedonian had not yet come into existence. If, then, the “four horns” do symbolise four monarchies, they can only be the Assyrian, Egyptian, Babylonian, and Medo-Persian. Some commentators have gone so far as to identify the four workmen with Nebuchadnezzar, Cyrus, Cambyses, and Alexander the Great. (Comp. and contrast Haggai 2:22.) But it seems more probable that here (as in Zechariah 1:8) we must not draw too close a comparison between the symbol and the thing symbolised, and should understand the “four workmen” as merely figuring the destruction of these nations for the good of the Jewish nation, without the manner of its accomplishment being accurately defined. We may remark, in passing, that some commentators do not take the vision as referring to four distinct nations, but suppose the number four to be used in reference to all the powers hostile to Judah, from whatever quarter they may have come. The vision, a natural consequent of the preceding, is one of comfort, its object being to assure the people that as the former nations which had been hostile to Israel and Judah had been destroyed, so the present Medo-Persian monarchy, which also had at times oppressed them, should have the horn of its hostility utterly cast out, and should protect them and encourage the re-building of Jerusalem.

02 Chapter 2 
Verse 1
(1) A man does not seem to mean “an angel,” as in Zechariah 1:8, for he has no message to deliver or mission to perform; but he is to be considered rather as a mere figure in the vision, performing an action for which, indeed, he is implicitly rebuked.

Verses 1-5
II.

THIRD VISION.—THE MAN WITH THE MEASURING LINE.

(1-5) This vision is a prophetic realisation of the fulfilment of the promise (Zechariah 1:16): “A line shall be stretched forth upon Jerusalem.”

Verse 2
(2) What is . . .—Since there is no verb “is” or “will be” expressed in the original, it has been disputed whether the reference is to the actual or to the future condition of Jerusalem. But, we have little hesitation in saying that the whole vision is prophetic of the state of Jerusalem from its restoration to the time when God’s protection should be eventually removed from it. To this latter event, however, no reference is as yet made.

Verse 3
(3) Went forth.—Literally, goes forth, from the prophet’s side, in the direction of the man who went to measure. LXX., εἱστήκει.

Went out.—Literally, comes forth: viz., from the invisible—i.e., appears, reveals himself. The same word in Hebrew means to come and to go forth, according to circumstances. (Comp. Zechariah 5:5-6.)

Verse 4
(4) And said unto him.—Some commentators suppose that it is the angel-interpreter who here speaks; but if this were the case, an “other angel” would be a superfluous figure in the vision, for the angel-interpreter might have addressed “this young man” directly. Accordingly, we agree with the Authorised Version in taking this “other angel” as the speaker.

This young man is by some supposed to be Zechariah: but it gives a much more definite turn to the meaning of the vision to understand the expression as referring to “the man with the measuring line.”

Towns without walls—i.e., unfortified towns. A similar expression in the Hebrew is contrasted with “fortified cities” in 1 Samuel 6:18. The “other angel,” for the instruction of Zechariah, directs the angel-interpreter to inform the man who was measuring that there could be no object in taking an exact measure of Jerusalem, since “for the multitude of men and cattle” it would soon exceed its original limits. It would be an unnecessary forcing of the words to suppose with some commentators that the measurer is called a “young man” on account of his simplicity and ignorance. That this prophecy was fulfilled in the grandeur and extent of Jerusalem may be seen by a reference to the descriptions of it, after its restoration, by Aristéas (Ed. Schmidt), Hecatæus, &c. Josephus (Bell, Jud i. 5. 4, 92) says that in the time of Herod Agrippa Jerusalem had, “by reason of the multitude” or its inhabitants, gradually “extended beyond its original limits,” so that another hill had to be taken in, which was fortified, and called “Bezethá.”

Verse 4-5
The City Without Walls

Jerusalem shall be inhabited as villages without walls, by reason of the multitude of men and cattle therein. For I, saith the Lord, will be unto her a wall of fire round about, and I will be the glory in the midst of her.—Zechariah 2:4-5.

The prophet Zechariah lived in a time of discouragement and distress. It was that pathetic yet heroic crisis in the national history when a remnant of Israel had returned from the long captivity in Babylon. Few if any of them had ever seen Jerusalem. They had been born in exile; but their fathers had told them of the dear Homeland, and they had been dreaming of it and yearning for it all their days; and now at length in the providence of God they were brought back. They had travelled across the desert in high hope, eager to see the land of their dreams and the Holy City and the encircling mountains; but their arrival was a cruel disillusionment. They found Jerusalem a desolation and her Temple a ruin; and they had to face the task of reconstruction.

At the best it would have been a heavy task, but for that weak remnant it was overpowering. They had been bondsmen all their days, and the yoke had crushed them. Their spirit was broken, and their poor souls fainted in face of an ordeal which demanded not only a strong hand but, even more, a stout heart. It was a perilous crisis, and their supreme need, if ever they would be a nation again, was a brave leader who should rally them, inspire them with faith and hope, and nerve them to the work. And he appeared. In the providence of God the time always brings the man; and the man at that crisis was the prophet Zechariah.

His message was a call to faith in God and to courageous endeavour. Expect great things from God: attempt great things for God. And it did not fail. The peoples hearts leaped to the challenge, and they girded themselves to the work. Their purpose was to rebuild and restore Jerusalem; but the prophet had a larger ideal. The work was begun. A surveyor had gone forth with his measuring line to map out the ancient site—the circle of the walls, the lie of the streets, and the position of the houses—that the city might be rebuilt on the old scale and the old design. That was their ideal reconstruction; but it was not Zechariahs.

He saw the surveyor at work, and a message came to him from the Lord. By the prophets side there stood an angel-interpreter, just as Virgil or Beatrice stood beside Dante in his visions; and when another angel appeared upon the scene, the interpreter bade him run and stop the young man with the measuring line, and for this reason: the Jerusalem of the future was not to be rebuilt on the same lines as the Jerusalem of the past; no measurements would be needed; for the new city was to be built upon a larger scale, to make room for the large increase of its citizens; it was to lie open like an unwalled town, capable of indefinite expansion; and as for defences, stone walls would not be needed, for Jehovah Himself would be a wall of fire round about, and His glorious Presence would dwell within the city. Observe the fine mingling of the outward and the inward. The material fabric is not to be dissolved into a mere symbol or picture; there is to be a city and it is to be inhabited by a multitude of men and cattle; but the material fabric is to be spiritualized, the circumference a wall of fire, the centre Jehovahs Presence in glory; matter and spirit, human and Divine, welded into one corporate whole. As we follow the track of the prophets thought, we catch already a glimpse of the shining climax to which it leads.

The prophets vision serves to bring into prominence two great ideas regarding the City of God—

Its Expansion.

Its Security.

I

The Expansion of the City

“Jerusalem shall be inhabited as villages without walls.”

Surely there is great boldness of faith underlying this promise. A city without a wall was unknown in the prophets time, and it is only in recent times that by the creation of large countries with common sentiments and interests it has become an actual fact. For many centuries the very idea of a city was that of a walled space, the centre of a district, where men could flee for refuge when the enemy scoured the open country. Within these walls were found the sanctuary where men worshipped their God and the fortresses where they resisted the last attack of their foes. For a man to believe that God would be present with His people in such a living sense that the common material defences would be superseded was a supreme act of faith. There is splendid audacity in the thought, but we are not strong enough even now to accept it in all its fulness. It is an ideal which worldly common sense regards with scorn as the mere play of religious fancy.

Faith realizes the city that is not yet built, grasps coming events as though they were already present, finds strong bulwarks, stately palaces, and the very city of God where other eyes see very little except ruins. It is the grand secret of Faith, her prerogative, that the better things which are going to be, the glories which are only promised, the Divine creations still afar off, are to her as real and solid as the ground under her feet or the fact of God Himself.1 [Note: J. G. Greenhough, The Cross in Modern Life, 150.] 

1. The young man with the measuring line represents the narrow and mechanical interpretation of prophecy which led to sad disappointments and grievous loss in the history of Judaism, and is by no means extinct among us now. For it is a tendency in human nature to imagine that we can apply our human measurements to Gods plan and purpose. Those Jewish exiles imagined that the future was simply to reproduce the past; the Jerusalem they had in their minds was the strong fortress which could resist attack, the guardian of the nations throne and altar, wherein Israel might dwell secure from the heathen world outside. On these lines, then, the city was to be measured out; the first business was to see what should be the breadth thereof and what should be the length thereof.

There are in every community men of mathematical mind, who lay great stress on the statistics of a subject. If they hear of a city they wish at once to know its exact size and population. That is good in its place, it checks mere dreaming and limits unbridled imagination; but there are facts to which figures do scant justice and forces that cannot be imprisoned in a definite formula. When it is a matter of Gods presence, our small measurements are put to shame.

All written or writable law respecting the arts is for the childish and ignorant; in the beginning of teaching, it is possible to say that this or that must or must not be done; and laws of colour and shade may be taught, as laws of harmony are to the young scholar in music. But the moment a man begins to be anything deserving the name of an artist, all this teachable law has become a matter of course with him, and if, thenceforth, he boast himself anywise in the law, or pretend that he lives and works by it, it is a sure sign that he is merely tithing cummin, and that there is no true art nor religion in him. For the true artist has that inspiration in him which is above all law, or rather which is continually working out such magnificent and perfect obedience to supreme law, as can in nowise be rendered by line and rule. There are more laws perceived and fulfilled in the single stroke of a great workman, than could be written in a volume. His science is inexpressibly subtle, directly taught him by his Maker, not in any wise communicable or imitable. Neither can any written or definitely observable laws enable us to do any great thing. It is possible, by measuring and administering quantities of colour, to paint a room wall so that it shall not hurt the eye; but there are no laws by observing which we can become Titians. It is possible so to measure and administer syllables as to construct harmonious verse; but there are no laws by which we can write Iliads. Out of the poem or the picture, once produced, men may elicit laws by the volume, and study them with advantage, to the better understanding of the existing poem or picture; but no more write or paint another, than by discovering laws of vegetation they can make a tree to grow. And therefore, wheresoever we find the system and formality of rules much dwelt upon, and spoken of as anything else than a help for children, there we may be sure that noble art is not even understood, far less reached.1 [Note: Ruskin, Stones of Venice, vol. iii. chap. ii. § 89.] 

2. The last thing that Zechariah wished was to discourage and hinder the rebuilding of the material walls of the ruined city. The very life of Jerusalem depended on the wall; the patriotic Nehemiah and his helpers had to combine the use of sword and trowel in order to complete the fortifications. The Jews at this time had many troublesome neighbours, and to ensure a peaceful place on the earth it must be enclosed and protected by a well-built wall. The angel was sent forth, not to prevent the young man from accomplishing his task, but to remind him of the greatness of Israels spiritual ideal—not to tell him that his present project was altogether futile, but to show him that any reconstruction engaged in at that time was only the Divine foreshadowing of a far more glorious destiny. The surveyors task, indeed, could not thus be set aside. It was the one pressing necessity of the hour; and no dreams of a possible increase of population in the future could justify them in neglecting it. Every generation, it is true, has a clear duty towards the future, even though, as some retort, posterity has done nothing for us. Still, the present duty must always have the prior consideration; and to suggest that because of some problematic increase of population, municipal corporations, in any age, should provide, not simply for the present necessity, but for future possibilities as well, is nothing better than the proverbial half-truth, which is never independent of some necessary qualification. Israel could well afford to peer into the future and think of the greatness of her coming destiny; but the present duty of the returned exiles was clear and urgent. It was not to arrest the youthful surveyor in his efforts to map out the city walls, but to begin at once the work of restoration, that, having secured a firm footing in the land of their fathers, they might be ready for all eventualities.

The interest of this Vision is not only historical. For ourselves it has an abiding doctrinal value. It is a lesson in the method of applying prophecy to the future. How much it is needed we must feel as we remember the readiness of men among ourselves to construct the Church of God upon the lines His own hand drew for our fathers, and to raise again the bulwarks behind which they sufficiently sheltered His shrine. Whether these ancient and sacred defences be dogmas or institutions, we have no right, God tells us, to cramp behind them His powers for the future. And the great men whom He raises to remind us of this, and to prevent by their ministry the timid measurements of the zealous but servile spirits who would confine everything to the exact letter of ancient Scripture—are they any less His angels to us than those ministering spirits whom Zechariah beheld preventing the narrow measures of the poor apprentice of his dream?1 [Note: G. A. Smith, The Book of The Twelve Prophets, ii. 290.] 

3. But while Zechariah, like a wise teacher, was intensely interested in the plans of the builders, he at the same time tried to fire their imagination by emphasizing the greatness of Israels calling. As the people of Jehovah, the nation was destined to hand on to future ages, not a political economy, but a religion. She was summoned to hold aloft the torch of revelation, and thus fulfil the part of a great missionary people. Her ideal was not political, but religious. She was not an empire, but a Church.

Gods purpose was wider than men imagined; it could no longer be contained within the boundaries which sufficed for earlier needs; Gods city must be built without walls. There must be ample room for expansion, space for more citizens, for a wider franchise, for a bolder confidence in the future. And lest any man should be afraid to welcome this larger view, Jehovah Himself promised the defence of His encircling guard and the illumination of His abiding presence. Here, in this vision of Zechariah, we have presented to us in vivid contrast the rival elements in the faith of Israel—the temper which was always in favour of setting up stone walls and living within them, and the temper which refused to be confined, and looked beyond and trusted God. These elements run deep in human nature; they need not be rivals, if we can once learn how to be both loyal to the past and open-minded towards the future, and how to maintain the material fabric, the outward institutions, for spiritual ends.

You cannot measure anything that God builds. You cannot measure the Church, the Church of Christ. It is easy to find out how many nominal Christians there are. Government tables will do that for you, or a little map painted in black here and in red there and in gold there, and you think you have got it. God does not make nominal Christians. He has nothing to do with that work, so you can measure and count them. But the Church of Christ—you have to find out how much self-forgetting, Christlike fervour, generosity, enthusiasm, Christlike patience, zeal, there are; these give you the extent of the Saviours kingdom, and you cannot measure them. You might as well attempt to tabulate a martyrs zeal, or keep a ledger account of a mothers love. Two or three hundred years ago a little ship crossed the Atlantic, the Mayflower. People would not venture to cross the Atlantic in such a tub to-day. You could have swung it up on the after-deck of one of the latest Cunard steamers without having appreciably added to the freight. That little ship carried in its hold a company of men and women who had left home and fatherland for Jesus name, carried moral forces enough to lay the foundation of the mightiest republic the world has ever seen. Nobody could measure that; it was Gods building.1 [Note: J. G. Greenhough, The Cross in Modern Life, 158.] 

4. The dream of Zechariah never came to pass. Jerusalem was rebuilt, but she never attained her former greatness and glory. Her after-history was a succession of disasters and humiliations. Ere many generations elapsed, she was conquered by the Greeks; then she fell under the Roman dominion; and finally she was devastated by the army of Titus and her citizens were dispersed over the face of the earth.

In the century after Zechariah, we find Ezra organizing the Jewish community on the most exclusive principles, and Nehemiah setting to work at once to repair the walls of Jerusalem, and to collect the people within them for protection. So far from any thought of welcome for converted Gentiles, the main object of the religious leaders was to safeguard the community from heathen surroundings. Consolidation rather than expansion was the supreme necessity, if the Jewish faith and nation were to survive at all. In the centuries which followed, as the Persians succeeded to the Babylonians, and the Persians again gave place to the successors of Alexander, and Syria and Egypt fell under changing powers, sometimes friendly, sometimes hostile to the struggling little nation in Jerusalem—during this period the main religious tendencies were making for the preservation rather than the enlargement of the distinctive faith and practice of Judaism. It was the period when the faithful turned to the past for encouragement and idealized their ancient history, and studied the writings of the prophets, annotated and added to them, in a wistful effort to adjust their belief in Gods particular providence to the non-fulfilment of His promise.

At last, in the second century b.c., we come to the Book of Daniel, and what do we find? A life-and-death struggle going on between loyal Israelites and a wanton heathen persecutor of their religion. Death any day rather than eat the heathen meat, or profane the Sabbath, or sacrifice to idols, or neglect the hours of prayer! The spirit of martyrs and confessors is abroad, and it is no narrow creed that such men champion. They have their wide outlook, their grasp of principles. They are convinced that no heathen powers can in the end prevail against God, that the truth is bound to triumph and the Kingdom of God to be established. And they were bold enough to fix a date; in three and a half years deliverance would come and the reign of the holy people of God begin. So in former days the prophets had again and again expected that a great act of salvation was at hand, to be followed at once by the dawn of a glorious day. But no! it was not to be. The hour was not yet come.

5. And yet Jerusalem did spread out her scattered settlements into the great world. The synagogue was planted in the chief cities of the Roman Empire; and just in proportion as the Jews were true to the higher elements of their faith they sent forth truths of priceless value and imperishable influence. They were forced out into the great world, and wherever they went they carried their religion with them; and notwithstanding their hard legalism and exclusive temper the nobility and attraction of that religion manifested itself. The patriotic saintly men scattered through foreign lands thought with tenderness of Jerusalem as the city of their God and the home of their religion, but many of them began to realize that the true Zion is not the soil or the walls of an earthly city but the living truth, the glorious revelation from God. From this point of view, the prophecy received a very real fulfilment. Jerusalem did indeed break its barriers; the life inspired by prophets and regulated by lawgivers overspread the world, and became one of the most important factors in its religious life. Churches and sects may struggle, as they do to-day, for the soil of the ancient city, fighting with vulgar fanaticism for “the sacred places,” but the city of God, “Jerusalem the golden,” is otherwhere; it is found wherever men are fighting for true liberty, personal purity, and social righteousness.

When we try to apply our reason to the whence and the whither of the cosmos, to the analysis of time and change, reason and imagination fail. But if neither is more intelligible than the other, that which looks forward to a consummation appears to correspond more with the other powers of developed manhood. Both feeling and will demand that life as we know it shall have a consummation; both feeling and will demand that human history as we know it shall work toward that consummation. This was the great strength of the Hebrew prophet; God had a purpose in history; it was a purpose that man could partly understand; it was a purpose that man, if he would, could wholly co-operate with; it was in the co-operation of man and God that the purpose was to be accomplished. If there be a Divine purpose in history, insight into the meaning and survival value of events is the same thing as foresight into the result of those events. Dr. Edward Caird said that with the Hebrew prophets insight was foresight. But it is not alone of the Hebrew prophet that this is true; the man who can look about him to-day, and see with penetrating eye those elements in the life of his community which have survival value, can, if there be purpose in history, sketch the future. The imagery of his sketch may be crude, as in Jewish prophecy, but just in so far as his insight is true, his vision of future events will symbolize truth. The crudeness of the symbol will not alter the inner certainty that it sets forth.1 [Note: The Practice of Christianity, 100.] 

6. Out of that rebuilt Jerusalem came the Christian faith. Near the walls of Jerusalem was reared the Christian cross. From the cross of Christ issued a power which is most aptly and beautifully described by the very words of this prophet. How could the Christian religion be better described than by saying that it is a wall of fire round about, and the glory in the midst? And as that new faith came out of the old, the nations of the earth were gathered to it as Zechariah saw—not gathered to Judaism, but gathered to the transformed Judaism of the cross of Christ.

Our Lord advances far beyond Jerusalem and Gerizim and Hermon and Tyre and Sidon, and makes the measurements of His Kingdom as wide as the world: “God is a spirit: and they that worship him must worship him in spirit and in truth.” He looks beyond the Hebrew races scattered abroad in every nation under heaven, and He says, “Other sheep I have, which are not of this fold: them also I must bring, and they shall hear my voice; and there shall be one fold, and one shepherd.” And He gives the word of command on Olivet, “Go ye into all the world, and preach the gospel to every creature.”

Bishop Montgomery has said, “the Body of Christ is a torso.” Only when the glory and honour of all nations are brought into the Kingdom will the true greatness of the Kingdom be known. A meeting of devout Christians a little while ago was startled to hear a well-known missionary say something like this: “What are the characteristic virtues of a converted Englishman? Honesty, manliness, truthfulness, trustworthiness. And what are the characteristic virtues of the converted Hindu? They are love, joy, peace, long-suffering, gentleness, goodness, faith, meekness, temperance.” But what will be the result when the mystical and spiritual nations of the East, and the affectionate and childlike peoples of Africa, are quickened by contact with the perfection of their own virtues in the Person of Jesus of Nazareth? Inevitably the whole Church will be filled with a new spirit of devotion and selflessness. Stage by stage, then, the Church must build itself up, its work at home rendering possible more work abroad, and the work abroad bringing new inspiration for the work at home; until at last the one Purpose of God will govern all mankind, and the measure of the stature of the fulness of the Christ is made known.1 [Note: W. Temple, in Foundations, 358.] 

7. We may still look forward to the building and expansion of Jerusalem. Let us beware of our short-sighted views of Gods purposes; our human measurements are useless and misleading. The narrow limitations of an older day will not be sufficient for the present or the future. We must have room to expand and grow; we must be large and generous in our welcome to the truth as it unfolds before us. Even if the old defences are inadequate, we will have no fear, but will rather address ourselves to our high task with a firm confidence in Gods protection of Gods own cause, in the wall of fire around, in the glory which abides within.

The Christian religion is not a revolutionary attempt to sweep away all barriers and abolish all distinctions, but in its nature it is spiritual, diffusing itself as an atmosphere and refusing to be confined within the limits of any “chosen people.” In connexion with the various Churches there has been much wall-building; a needful operation at times, but not the highest order of architecture. Some minds are easily provoked to build a separating wall. If, however, any Church could succeed in making itself absolutely a sect, cutting itself off completely from the large universal currents of life, it would die; its strong wall would enclose not a living city but a silent tomb. The Church can open wide her gates just in so far as she possesses the fearless expansive life which comes from the indwelling God.1 [Note: W. G. Jordan, Prophetic Ideas and Ideals, 297.] 

The forgiving Love of God goes freely forth to all men through the Cross, and Pardon and Salvation may be had by all without money and without price. This Gospel of the Grace of God needs to be proclaimed in all its Divine freeness and fulness, so that our faith and hope may be in God, and not in any measure in ourselves. But we need to remember that it is in His Kingdom that God so comes to us, and that we can only make the pardon offered a reality to ourselves, or find the Salvation, as we become the loyal members of Gods Kingdom, and make the Divine purpose that of our individual lives.… And, whether we think of the Kingdom and membership in it here and hereafter, or of the Family of God and our place as children therein, we cannot but see that both call us to a life of love and unselfish devotion to the cause of God in the world. We cannot be the members of a Kingdom of God while we live in a self-regarding isolation; and we cannot be the children of God if we are not moved by the spirit of brotherhood in relation to the other members of His great family, whether they have as yet come home to the Father, or are still wandering in the darkness and sorrow of ignorance and sin. We cannot be the members of that Kingdom, to bring in which Christ died, if we do not seek, in the spirit of Jesus, to extend it over all the world, and over life in all its aspects and interests, while at the same time we limit not our thoughts to earth, but seek to be made fit, and to make others fit, for membership in that Eternal Kingdom, in which alone mans permanent good can be found.2 [Note: W. L. Walker, The Cross and the Kingdom, 279.] 

II

The Security of the City

“I, saith the Lord, will be unto her a wall of fire round about.”

The metaphor is that of an army or a company of travellers spending the night in a place infested with beasts of prey. The halt is made where fuel is easily procurable, and there a circle of fires is drawn round the encampment. Away in the outer darkness hungry baffled forms may be seen moving to and fro, but they dare not venture nigh. A ring of flame is a wall of salvation.

1. Here is safety from all outward enemies. As long as the city obeyed and trusted God it was impregnable, though all the nations stood round about it, like dogs round a sheep. The fulfilment of the promise has passed over, with all the rest that characterized Israels position, to the Christian Church, and to-day, in the midst of all the agitations of opinion, and all the vauntings of men about an effete Christianity and dead churches, it is as true as ever it was that the living Church of God is eternal. If it had not been that there was a God as a wall of fire round about the Church, it would have been wiped off the face of the earth long ago. If nothing else had killed it the faults of its members would have done so. The continuance of the Church is a perpetual miracle, when we take into account the weakness, and the errors, and the follies, and the stupidities, and the narrownesses, and the sins of the people who in any given day represent it. That it should stand at all, and that it should conquer, seems to be as plain a demonstration of the present working of God as is the existence still, as a separate individuality amongst the peoples of the earth, of His ancient people, the Jews.

When the Romans had cast a torch into the Temple, and the streets of the city were running with blood, what had become of Zechariahs dream of a wall of fire round about her? Then can the Divine fire be quenched? Yes. And who quenched it? Not the Romans, but the people that lived within that flaming rampart. The apparent failure of the promise carries the lesson for churches and individuals to-day, that in spite of such glowing predictions, there may again sound the voice that the legend says was heard within the Temple on the night before Jerusalem fell: “Let us depart,” and there was a rustling of unseen wings, and on the morrow the legionaries were in the shrine. “If God spared not the natural branches, take heed lest he also spare not thee.”

2. But there is inward defence too. “A radiance will I become in her midst.” It was that symbolic Light that spoke of the special presence of God, and went with the children of Israel in their wanderings, and sat between the Cherubim. There was no “Shechinah,” as it is technically called, in that second Temple. But yet the prophet says, “The glory”—the actual Presence of God—“shall be in the midst of her,” and the meaning of that great promise is taught us by the very last vision in the New Testament, in which the Seer of the Apocalypse says, “The glory of God did lighten it (evidently quoting Zechariah), and the Lamb is the light thereof.” So the city is lit as by one central glow of radiance that flashes its beams into every corner, and therefore “there shall be no night there.”

The God who wards off all enemies gives light and warmth to those within the circle of His embracing love. It was a happy thing for the shepherds that the fires which they lighted to drive away beasts of prey also afforded to themselves a cheerful light and a comforting blaze. Even so it is that, while Gods light is a terror to the impure, it is a joy to the good. The first thing created was light; and Christ came, as the Light of the world, to shed “a marvellous light” over its darkness and sin. Night and darkness flee at His coming. “In thy light,” says the Psalmist, “shall we see light.” And one of the most delicate of Scotch “Paraphrases” has this stanza—

Our hearts, if God we seek to know,

Shall know Him, and rejoice;

His coming like the morn shall be,

Like morning songs His voice.

3. The only means by which a Christian community can fulfil its function, and be the light of the world, is by having the presence of God, in no metaphor, the actual presence of the illuminating Spirit, in its midst. If it has not that, it may have anything and everything else—wealth, culture, learning, eloquence, influence in the world—but all is of no use; it will be darkness. We are light only in proportion as we are “light in the Lord.” As long as we, as communities, keep our hearts in touch with Him, so long do we shine. Break the contact, and the light fades and flickers out.

The ancient Israelite would hardly have dared to take these great words as personal. They applied to the country and the city, but not to the individual; but since Christ came, and since in the faith of Christ we learnt the value of the individual, we have come, and rightly come, to take these great prophetic ideas as personal experiences; and every man who is a Christian, who has faith in Jesus Christ, may have the wall of fire round about him and the Glory in the midst. And when we take the words in this personal sense, we cannot help feeling how aptly and even exquisitely they describe the relation between the soul and God. How could those two complementary facts, the transcendence and the immanence of God, be more suitably described than by this image? The wall of fire round about represents the transcendence, and the Glory in the midst represents the immanence of God. The inward life is of this character, that by the faith of Christ your inward being becomes filled with God. The Spirit of God dwells there. Harmony, purity, and love are within you. And that inward light becomes a guidance and a power in every action of the day. You do not walk at random; you are led. Whatever the world around you may be, within you there is peace. The Kingdom of God is established there.

Each life lies overshadowed, enfolded, embosomed in the Spiritual Whole which is God; eternity is our home; we “cannot drift beyond His love and care”;

The eternal God is thy refuge,

And underneath are the everlasting arms.

That is the Gospel of the transcendent God. Within each life the divine Spirit dwells; the divine eternal Life is present, lifting us up to the heights, bringing our visions to pass, urging us to be “perfect even as your Father is perfect”; a Spirit guiding us “into all the truth,” as a lamp within the breast; the promise and potency of all we long and pray for as dearest and most precious; the pledge of immortality amid mortality, of abundant life through every tribulation, and out of any death. That is the Gospel of the divine immanence.1 [Note: E. W. Lewis, in Getting Together, 73.] 

Conscience, as we all know, is liable to perversion, to morbid exaggerations, to partial insensibility, to twists and crotchets of all sorts, and itself needs correction by various external standards. Conscience, therefore, can never be our supreme and absolute guide.… That individual and immediate guidance, in which we recognize that “the finger of God is come unto us,” seems to come in as it were to complete and perfect the work rough-hewn by morality and conscience. We may liken the laws of our country to the cliffs of our island, over which we rarely feel ourselves in any danger of falling; the moral standard of our social circle to the beaten highway road which we can hardly miss. Our own conscience would then be represented by a fence by which some parts of the country are enclosed for each one, the road itself at times barred and narrowed. And that Divine guidance of which I am speaking could be typified only by the pressure of a hand upon ours, leading us gently to step to the right or to the left, to pause or to go forward, in a manner intended for and understood by ourselves alone.2 [Note: Caroline Stephen, Quaker Strongholds, 31.] 

The Deism that is now passing away said, God is not here, God is beyond—beyond everything we know. He is outside of His universe. He is in the region of the unknown; in the emptiness beyond. He does not declare Himself in nature nor in history. And having defined Him negatively as against the finite, we naturally, nay inevitably, pronounce Him to be unknown. Of course, if thus conceived, He is unknown and unknowable; the very hypothesis places Him beyond the knowable. Then we condemn reason for not being able to know what we have just defined as unknowable.

Now, however, owing in part to our great poets, who are also our greatest philosophers, such as Wordsworth, Browning, and Tennyson, owing to Goethe and the great philosophical idealists, we are revising our view of God; we are feeling our way towards the conception of God as immanent in nature and in the mind of man. We are admitting the natural and moral universe into the witness-box to strengthen the testimony of the sacred Book; and once more we are venturing to say that “The heavens declare the glory of God, and the firmament sheweth his handiwork.”

It seems to me that our most recent theology in doing this is simply rising to the demands that the religious spirit has always made. For, of course, the task of theology is only to interpret religion, to explain mans relation to his God; and theology is as different from religion itself as astronomy from the stars. The starry system is a fact; astronomy is the attempt at the explanation of it. Religion is also a fact, the living force in history; theology is the explanation of that fact, or the attempted explanation. Now the religious spirit always gives genuine significance to the notion that God is omnipresent; for the trustful spirit finds God everywhere. Yea, it finds God in the midst of the sorrows and the disasters of life, even amongst the tragedies of sin. And when theology rises to the dignity of its task it also will seek God everywhere. If it does not it is not faithful to the subject which it is its problem to explain.1 [Note: Sir Henry Jones, Social Powers, 102.] 
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Verse 5
(5) A wall of fire.—This verse is not intended to discountenance the building of walls to Jerusalem, a thing which was actually done under Nehemiah (B.C. 445), but is simply a solemn promise of God’s protection. Many indeed were the troubles which fell on the city in the times which intervened between the days of Zechariah and those of our Lord; but still, abundant proof was given that God had not forgotten His promise to shield it. Such troubles, as at other periods of the history of the Jews, were but chastisements, and even those not in proportion to their transgressions. (For the figurative use of the expression “wall,” see 1 Samuel 25:16.)

Verse 6
(6) The land of the north—i.e., Babylonia, as in Jeremiah 1:14; Jeremiah 6:22; Jeremiah 10:22.

For I have spread you abroad.—This conjugation of this verb occurs nine times in all in the Hebrew Scriptures. Seven times it is used of “stretching forth the hands;” once (Psalms 68:15) it means “to scatter.” If we assign to it this latter meaning here, the tense must be taken as the actual past, and the reference must be to the dispersions which had already taken place. “The Book of Esther (Esther 1:1; Esther 3:8; Esther 3:12-14; Esther 8:5-9) shows that, sixty years after this, the Jews were dispersed over the one hundred and twenty-seven provinces of the Persian empire, from India (the Punjaub) to Ethiopia, whether they were purposely placed by the policy of the conquerors in detached groups, as the ten tribes were in the cities of the Medes (2 Kings 17:6), or whether, when more trusted, they migrated of their own accord. “God, in calling them to return, reminded them of the greatness of their dispersion. He had dispersed them abroad as the four winds of heaven; He, the same, recalled them” (Pusey). Or, if we take the verb in a good sense, the tense must be regarded as the prophetic perfect, meaning, “for it is my fixed intention to spread you abroad.” According to this interpretation they are encouraged to flee from Babylon by being warned of the judgments which were to come upon her (Zechariah 2:8-9), and because God was determined so to bless them, that they should spread out to all quarters of the globe.

As the four winds of the heaven.—The rendering of some, “for I will scatter you to the four winds,” as referring to a new dispersion of Israel, which loomed darkly in the future, rests on a linguistic error. LXX. deliberately paraphrases, ἐκ τῶν τεσσάρων ἀνέμων τοῦ οὐρανοῦ συνάξω ὑμᾶς, “from the four winds of heaven I will gather you.”

Verses 6-13
(6-13) This address to Zion may be taken as the words of the prophet himself, or of the angel who had been speaking before. In any case, it was intended to be communicated to the people by the prophet, whose mind had been prepared by the foregoing vision for the reception of such a revelation.

Verse 7
(7) Daughter of Babylon means inhabitants of Babylon, as (Zechariah 2:10) “daughter of Zion” means inhabitants of Zion. (With the whole passage comp. Isaiah 48:20; Jeremiah 51:6; Jeremiah 51:9; Jeremiah 51:45.) LXX. for “O Zion,” εὶς σιῶν—comp. a somewhat similar mistake in Ezekiel 21:15 (Zechariah 2:10, LXX.).

Verse 8
(8) After the glory—i.e., in search of glory—viz., to display God’s glory upon the heathen in judgment and mercy, by first breaking their power (Zechariah 2:9), and afterwards attaching them to His service (Zechariah 2:11). (Comp. Zechariah 14 : when the prophet gives the substance of the Lord’s words, as in this verse and Zechariah 2:9, the first person singular refers to the prophet; but when. as in Zechariah 2:9, he gives the actual words of God, “I” means, of course, the Lord Himself.)

Verse 9
(9) The troubles which overtook Babylon shortly after this time are sufficiently borne witness to by the inscription executed by Darius in the fifth year of his reign (Sir W. Rawlinson) on the great rock of Behistun, near the western frontier of Media. Thereon are recorded two great insurrections in Babylonia, and that Babylon itself was twice taken, once by Darius in person, and again by his general, Intaphres (Records of the Past, Vol. I., pp. 118-125). On the latter occasion, “says Darius the king, I made a decree that Arakha and his principal followers should be put to death in Babylon.”

Verse 10
(10) I will dwell in the midst of thee.—These words (comp. Zechariah 8:3) were, no doubt, meant by the prophet to refer, in the first place, to God’s indwelling in the second Temple (see Note on Haggai 2:9), although the visible manifestation of His presence (the Shekinah) was not again given. This prophecy received a glorious fulfilment, little dreamt of by the prophet, in the great event chronicled in John 1:14.

Verses 10-13
(10-13) The prophecy contained in these verses is admitted by most Jewish as well as Christian commentators to be of a Messianic character; but opinion is not so unanimous with regard to the nature of its fulfilment. Now, in considering such passages as this, we must bear in mind that the prophets were but men—inspired men, it is true—but still, men with the unrestrained use of their natural faculties preserved to them. When they received a prophetic inspiration, some grand idea of God’s purpose was impressed on their minds, while they were left to work out the details according to the bent of their human imaginations, and in accordance, more or less, with the views current in their times. If we adopt this reasonable view of the nature of prophecy, we shall not be surprised to find that in the fulfilment, while all that is essential to the grand idea of God’s purpose, as revealed to and by the prophet, actually comes to pass, the historical details which surround its accomplishment are not often such as the prophet himself seems to have expected. (See Notes on Zechariah 2:11-12, Zechariah 14:16-19.) Even the Apostles themselves were—at any rate, for a time—in error with regard to the time and manner of Christ’s second advent. Upon the supposition, then, that Zechariah had no certain knowledge of the time, and was in error with regard to the actual manner, of the fulfilment of God’s purpose, of the essential points of which he had, however, a grand and faithful prophetic perception, we shall have no difficulty in interpreting this passage, and others like it, of the coming of Christ in the flesh, and the establishment of the Christian Church.

Verse 11
(11) Many nations.—Comp. Zechariah 8:20-22. This prophecy, which is clothed in Old Testament imagery, was spiritually fulfilled by the gathering-in of the Gentiles to the Church of Christ.

And . . . . shall be joined.—LXX., καὶ καταφεύξονται, “and shall flee for refuge,” as in Jeremiah 1:5 (Jeremiah 27:5, LXX.).

My people.—Heb., to me for a people. LXX., αὐτῷ εἰς λαὸν, “to Him for a people.” Instead of “And I will dwell,” LXX., καὶ κατασκηνώσουσιν, “and they shall dwell.”

And thou . . . unto thee.—The pronouns are in the feminine, and refer to the “daughter of Zion” (Zechariah 2:10).

Sent me.—The person changes (comp. Zechariah 2:8). These words seem to imply an expectation of a near fulfilment of the prophecy, such as would prove to the people the truth of the prophet’s (or angel’s) mission. (Comp. Zechariah 4:9; Zechariah 6:15.) But when the promise was fulfilled in Christ, it was just “the city” that failed to perceive its fulfilment (Luke 19:44).

Verse 12
(12) The holy land.—This is the only passage in which this term is used. This promise has not been literally fulfilled, for, so far from God’s then inheriting “Judah or the Holy Land,” and choosing “again Jerusalem,” the coming of Christ was but the beginning of the rejection of His people, and the destruction of Jerusalem. But such discrepancies between promise and fulfilment (see Note on Zechariah 2:10-13) do not case any suspicion on the prophet’s trustworthiness, or in the least invalidate our Christian interpretation of the passage; they simply afford an illustration of the fact that the prophets, as well as others, saw only “through a mirror in enigma” (1 Corinthians 13:12), and that the truth was never revealed to any one prophet in its entirety, but to all the prophets “in many portions, and in diverse manners” (Hebrews 1). We may believe, on the authority of St. Paul, that God hath not cast off His own people, and that a time will come when all Israel shall be saved.

Verse 13
(13) Be silent.—Better, Hush! (Comp. Habakkuk 2:20.)

Raised.—Better, roused. The figure is that of a lion roused up from its lair. (Comp. the still bolder metaphor of Psalms 78:65.) LXX. misread the word for “habitation,” which they render correctly elsewhere, and give ἐκ νεφελῶν ἁγίων αὐτοῦ, “from His holy clouds.”

03 Chapter 3 
Verse 1
(1) And he.—Probably, the angel-interpreter.

Joshua.—The various forms of this name, that of the Saviour of the world, are well worth noticing. The oldest form of the word is that used here, Yehoshua‘, which was contracted into Yoshua‘ (Mishnah, passim), also into Yeshua’ (Ezra 2:2), and then into Yeshu. This last was represented in Greek by ιηοου, and with the nominative ending s became ἰησοῦν. In the Talmudim the name takes also the forms Îsâ and Îsî, and in Arabic ‘Îsâ.

Standing before.—There is a great variety of opinion among commentators with respect to the capacity in which Joshua is represented as standing before the angel of the Lord. Theodoret, among early expositors, and Hengstenberg, among moderns, maintain that Joshua is seen in the sanctuary engaged in the work of his priestly office before the angel of the Lord. Against this view may be urged that, however high may be the dignity of the angel of the Lord, it is hardly in accordance with the spirit of the Old Testament to represent the high priest as ministering before him, as if before God. Observe, too, how in Zechariah 1:12-13, the personality of the angel of the Lord is distinct from that of the Lord Himself. Ewald imagines that at this time the high priest was actually accused, or was dreading an accusation, at the Persian court, and that a defamation and persecution of this kind may be discerned as underlying this vision. But there is no historical trace of any such personal accusation, nor could Joshua be looked upon as the people’s representative before the Persian Court, since Zerubbabel was their civil representative. Koehler regards Joshua as standing before the judgment-seat of the angel, while Satan stands at his right hand (Psalms 109:6) to accuse him. But, while this interpretation is in the main correct, it must be remembered that no formal judicial process is described in the vision, nor is there any mention of a judgment-seat. Wright’s explanation seems to us the best: “The high priest was probably seen in the vision, busied about some part of his priestly duties. While thus engaged, he discovered that he was actually standing as a criminal before the angel, and while the great Adversary accused him, the truth of that accusation was but too clearly seen by the filthy garments with which he then perceived that he was attired.”

Satan.—Literally, the adversary, who is, not Sanballat and his companion (Qimchi), but ὀ διάβολος, the adversary of mankind. A belief in a personal devil was current among the Jews from, at any rate, the time of the composition of the Book of Job to Talmudic times. (See Job 1, 2; 1 Chronicles 21:1; Talmud Babli, Baba Bathra, 26 b, &c.)

At his right hand.—The position of the adversay, or complainant, as represented in the original passage (Psalms 109:6).

Verse 1-2
A Brand Plucked out of the Fire

And he shewed me Joshua the high priest standing before the angel of the Lord, and Satan standing at his right hand to be his adversary. And the Lord said unto Satan, The Lord rebuke thee, O Satan; yea, the Lord that hath chosen Jerusalem rebuke thee: is not this a brand plucked out of the fire?—Zechariah 3:1-2.

The Israelites were engaged in rebuilding the Temple, but notwithstanding their own zeal and earnestness, and the ostensible permission and encouragement of the Babylonian king, they found themselves making little progress. They were being continually thwarted. The work halted in their hands. We can well imagine the thoughts which may have troubled many at so unexpected an event. Had then God indeed cast them off? Would the Lord no more dwell upon Mount Zion? Was it a vain effort to attempt to raise from its ruins their holy place? Meditations like these may well have swept across their minds, and made their souls disquieted within them. And now what is the message from the Lord? It comes in a vision to Zechariah. In this vision is laid bare the whole secret of the hindrances which so bowed the hearts of the people. In this they are led to trace the radical cause of all their difficulties. The Jewish Church and nation are suitably represented in the person of the high priest. Their moral condition contaminated with past idolatry, and their struggling against opposition to rebuild the Temple, is with equal precision denoted by the foul garments of the high priest and the close neighbourhood of Satan. Then follows the consolation. Satan is rebuked; the inglorious apparel is taken away, the mitre set upon Joshuas head, and a sublime promise added, that if Joshua, having been thus readorned, shall discharge his office faithfully, he shall retain a perpetual priesthood; if, in other words, the Israelites would walk in Gods law, they should never be rejected.

I

The Accused

“He shewed me Joshua the high priest.”

1. This Joshua was a leading figure of the period. In the contemporary prophet Haggai he is frequently mentioned. There we learn that he was the son of Jehosadak, and that he was closely associated with Zerubbabel in all the pious and patriotic undertakings of those days. The one, indeed, was the ecclesiastical and the other the civil head of the new community.

In Ezra and Nehemiah this Joshua is called Jeshua. His grandfather, Seraiah, who was high priest at the time of the capture of Jerusalem, was executed at Riblah by Nebuchadnezzar, and his father Jehosadak was carried captive to Babylon, where Joshua was probably born. On the arrival of the caravan at Jerusalem, Joshua naturally took a leading part in the erection of the altar of burnt-offering, and in the laying of the foundations of the Temple.

2. When it is said that he was seen standing before the Lord, the first notion suggested by the words is that, as high priest, he was engaged in the duties of his sacred office; because to stand before the Lord is frequently mentioned in Scripture as the privilege of the priesthood. It is probable, however, that the image presented to the mind of the prophet was totally different. It was not in the Temple that Joshua seemed to him to be, but in the hall of judgment. To stand before the judge is a phrase used of the prisoner at the bar; and that this is its signification here is proved by the statement which follows—that Satan was standing at his right hand to accuse him; for this was the position of the prosecutor in a court of justice. And the same view is further supported by the fact that Joshua was clothed in filthy garments—a condition in which the high priest could, under no circumstances, have appeared before God in the service of his office, but which befits exactly the position of a criminal.

Josephus says that among the Jews persons who had to appear at the bar of a judge as accused usually, on such occasions, were habited in black garments. The garments, however, in which Joshua was seen were not black, but filthy; they may have been originally white or splendid, but they were unclean, sordid, or befouled. Now, as clean and white garments betokened purity and righteousness, garments dirtied and defiled indicated the opposite—a state of humiliation, impurity, and guilt. The filthy garments, therefore, in which Joshua was attired indicated his being in a state of moral impurity and sinfulness. Unlike the worthy few in the Church at Sardis “who had not defiled their garments,” that is, had kept themselves free and blameless, he had come under sin, and appeared before the Angel of the Lord as one encompassed with iniquity.

Let a man persevere in prayer and watchfulness to the day of his death, yet he will never get to the bottom of his heart. Though he know more and more of himself as he becomes more conscientious and earnest, still the full manifestation of the secrets there lodged is reserved for another world. And at the last day who can tell the affright and horror of a man who lived to himself on earth, indulging his own evil will, following his own chance notions of truth and falsehood, shunning the cross and the reproach of Christ, when his eyes are at length opened before the throne of God, and all his innumerable sins, his habitual neglect of God, his abuse of his talents, his misapplication and waste of time, and the original unexplored sinfulness of his nature, are brought clearly and fully to his view? Nay, even to the true servants of Christ, the prospect is awful. “The righteous,” we are told, “will scarcely be saved.” Then will the good man undergo the full sight of his sins, which on earth he was labouring to obtain, and partly succeeded in obtaining, though life was not long enough to learn and subdue them all. Doubtless we must all endure that fierce and terrifying vision of our real selves, that last fiery trial of the soul before its acceptance, a spiritual agony and second death to all who are not then supported by the strength of Him who died to bring them safe through it, and in whom on earth they have believed.1 [Note: 1 J. H. Newman, Parochial and Plain Sermons, i. 48.] 

3. It was not, however, his own personal transgressions alone of which Joshua bore the guilt. He appears here as the representative of a guilty people. The filthy garments with which he is clothed are the sins of the community; and the charges urged against him by Satan are its crimes and backslidings. The uncleanness of Israel which infests their representative before God is not defined. Some hold that it includes the guilt of Israels idolatry. But they have to go back to Ezekiel for this. Zechariah nowhere mentions or feels the presence of idols among his people. The vision itself supplies a better explanation. Joshuas filthy garments are replaced by festal and official robes. He is warned to walk in the whole law of the Lord, ruling the Temple and guarding Jehovahs court. The uncleanness was the opposite of all this. It was not ethical failure: covetousness, greed, immorality. It was, as Haggai protested, the neglect of the Temple, and of the whole worship of Jehovah. If this be now removed, in all fidelity to the law, the high priest will have access to God, and the Messiah will come. The high priest himself will not be the Messiah—this dogma is left to a later age to frame. But before God he will be as one of the angels, and himself and his faithful priesthood omens of the Messiah. We need not linger on the significance of this for the place of the priesthood in later Judaism. Note how the high priest is already the religious representative of his people: their uncleanness is his; when he is pardoned and cleansed, the uncleanness of the land is purged away. In such a high priest Christian theology has seen the prototype of Christ.

Heaven is not a place of sacrifice, and our Lord is no longer a Sacrificing Priest. He has “offered one sacrifice for sins for ever.” But His Presence in the Holiest is a perpetual and effective presentation before God of the Sacrifice once offered, which is no less needful for our acceptance than the actual death upon the Cross. He has indeed “somewhat to offer” in His heavenly priesthood, for He offers Himself as representing to God man reconciled, and as claiming for man the right of access to the Divine Presence. He Himself, as He sits on the Throne, in the perfected and glorified Manhood which has been obedient unto death, is the living Propitiation for our sins, and the standing guarantee of acceptance to all “that draw near unto God through him.”1 [Note: H. B. Swete, The Ascended Christ, 43.] 

II

The Accuser

“And Satan standing at his right hand to be his adversary.”

1. The rôle played in this scene by Satan is similar to that ascribed to him in the Book of Job, where he appears in the court of Heaven, to minimize the merits of good men and to place their shortcomings in the worst of lights. So here he is the accuser who, with the skill of an advocate, urges the offences of which the people of God have been guilty and endeavours to secure their condemnation and rejection.

It has been contended that in such passages we have a conception of Satan out of accordance with the later representations of Scripture. Satan, it is said, is not here a fallen angel and an enemy of God, whose abode is in hell, but one of the sons of God, enjoying free access to the Divine Presence, and fulfilling a necessary, though perhaps a disagreeable, function in the Divine administration.

This, however, is a shallow view; because the part played by Satan both here and in Job is a thoroughly evil one. It is true that to expose sin may be praiseworthy work. It is the work of the prophet; an Amos, a Malachi, and a John the Baptist had to make manifest the exceeding sinfulness of the public crimes of their day, and drag into the light the hidden vices. In all ages this is the duty of the preacher; it was performed by a Chrysostom, a Savonarola, and an Andrewes; and in no country or city is it superfluous. The office of conscience itself is to accuse and condemn the sinner. Yet it does not follow that everyone is praiseworthy who undertakes the office of accuser. All depends on his motive. The prophets stigmatized sin because they were jealous for the honour of God; the true-hearted preacher awakens the conscience in order to save the soul; but it is possible to expose sin merely for the purpose of gloating over it. The shortcomings of good people may be held up to ridicule, not for the purpose of correcting them, but in order to prove that no such things as unselfishness and purity exist. There are those who are never so happy as when they have discovered something which seems to prove that a profession of religion or high principle is only the mask under which a hypocrite is concealing his misdeeds. When Gods work is making progress and its leaders are performing acts of heroism, such critics are silent; but, when any good cause shows signs of decline or any good man takes a false step, they seize upon the fact with avidity and publish it to all the winds of heaven. This is the spirit of the devil, and it is the one attributed in this passage to Satan.

In a letter to his friend F. J. A. Hort, Maurice writes: “You think you do not find a distinct recognition of the devils personality in my books. I am sorry if it is so. I am afraid I have been corrupted by speaking to a polite congregation. I do agree with my dear friend Charles Kingsley, and admire him for the boldness with which he has said that the devil is shamming dead, but that he never was busier than now. I do not know what he is by theological arguments, but I know by what I feel. I am sure there is one near me accusing God and my brethren to me. He is not myself; I should go mad if I thought he was. He is near my neighbours; I am sure he is not identical with my neighbours. I must hate them if I believed he was. But oh! most of all, I am horror-struck at the thought that we may confound him with God; the perfect darkness with the perfect light. I dare not deny that it is an evil will that tempts me; else I should begin to think evil is in Gods creation, and is not the revolt from God, resistance to Him. If he is an evil will, he must, I think, be a person. The Word upholds his existence, not his evil. That is in himself; that is the mysterious, awful possibility implied in his being a will. I need scarcely say that I do not mean by this acknowledgment of an evil spirit that I acknowledge a material devil. But does any one?”

In a subsequent letter, Maurice relates that “Mr. Hall, the Baptist preacher, was once accosted by one of his confrères: Sir, do not you believe in the devil? No, sir, he answered; I believe in God. Do not you? Now he had an intense feeling of the devil as his personal and constant enemy; but he kept his belief for his everlasting friend.”1 [Note: Life of Frederick Denison Maurice, ii. 21, 403.] 

Between these two classes, of the happy and the heartless, there is a mediate order of men both unhappy and compassionate, who have become aware of another form of existence in the world, and a domain of zoology extremely difficult of vivisection—the diabolic. These men, of whom Byron, Burns, Goethe, and Carlyle are in modern days the chief, do not at all feel that the Nature they have to deal with expresses a Feast only; or that her mysteries of good and evil are reducible to a quite visible Kosmos, as they stand; but that there is another Kosmos, mostly invisible, yet perhaps tangible, and to be felt if not seen.

Without entering upon the question how men of this inferior quality of intellect become possessed either of the idea—or substance—of what they are in the habit of calling “the Devil”; nor even into the more definite historical question, “how men lived who did seriously believe in the Devil”—(that is to say, every saint and sinner who received a decent education between the first and the seventeenth centuries of the Christian era)—I will merely advise my own readers of one fact respecting the above-named writers—that they, at least, do not use the word “Devil” in any metaphorical, typical, or abstract sense, but—whether they believe or disbelieve in what they say—in a distinctly personal one: and farther, that the conceptions or imaginations of these persons, or any other such persons, greater or less, yet of their species—whether they are a mere condition of diseased brains, or a perception of really existent external forces,—are nevertheless real Visions, described by them “from the life,” as literally and straightforwardly as ever any artist of Rotterdam painted a sot—or his pot of beer: and farther—even were we at once to grant that all these visions—as for instance Zechariahs, “I saw the Lord sitting on His Throne, and Satan standing at His right hand to resist Him,” are nothing more than emanations of the unphosphated nervous matter—still, these states of delirium are an essential part of human natural history: and the species of human Animal subject to them, with the peculiar characters of the phantoms which result from its diseases of the brain, are a much more curious and important subject of science than that which principally occupies the scientific mind of modern days.1 [Note: Ruskin, Deucalion, vol. ii. chap. ii. § 21 (Works, xxvi. 344).] 

2. This is the secret of the slow progress of Christs Kingdom. “He shewed me Joshua the high priest standing before the angel of the Lord, and Satan standing at his right hand.” Who is this Joshua but the representative of Jesus, our great High Priest within the veil? The names “Joshua” and “Jesus” are identical, and, being interpreted, mean “Jehovah, the Saviour.” When the Jews were struggling, amidst diverse hardships, to build up their Temple at Jerusalem, the prophet was taught the secret of the opposition they met with by being made to behold in vision the then head of the Israelitish Church, and Satan close by resisting him. And this vision is the key which unlocks the secret of the entire history of the Christian Church. The cause of Christianity is the cause of Christ. He is, and has been throughout, as really involved in all that has been done; He has throughout been acting as really, though invisibly, as when He taught in the streets of Capernaum. And, even as beneath the outward instrumentality of apostles and preachers we are to trace and appreciate the unseen hand and the inaudible voice, of the high priest of our profession, so in the resistance of the heathen, in the cruelties heaped upon the martyrs, in the slow progress of the faith, we are to feel the presence and energy of the great fallen angel. It is from hell that the opposition comes. As it is Christ from His throne, in the light inaccessible, who animates the souls, and influences the hearts of His saints to do and suffer for His Names sake, so is it the apostate seraph, from his lurid abode, who stirs up adversaries on every side.

To Luther Satan was no mere influence or principle of evil, but a real personal foe—the prince of the powers of the air, the ruler of this world—against whom he, as a captain of the Lords host, had to wage a terrible and constant conflict. The Diabolus of Bunyans Holy War, the Apollyon of the Pilgrims Progress, was to Luther also a mighty adversary of Gods saints and of Christ, the Captain of our salvation.

If enemies abound and dangers are thickening, it is the Devil who is leading his hosts of evil against the cause of Christ. If there is a time of quiet and of prosperity, it may only be the craft of the Tempter, to cause want of earnestness and of vigilance.

Always, it is more of the Devil than of the Flesh and the World that Luther appears to speak in his spiritual warfare. It was so in his early struggles with sin and with self-righteousness, and in fighting his way to a position of peace and safety through faith in Gods righteousness. It was so in the midst of the grand conflict with the potentates of this world, as when he steadfastly set his face to go to Worms, “though there were as many devils there as tiles on the roofs!” It was so in the evening of his life, when sickness and feebleness prevented his maintaining more active conflict for the cause of the truth.

It may be that, by dwelling upon the fact of the enmity of the devil and his angels, and allowing the idea of active personal conflict habitually to work in his imagination, Luther came to give an excessive prominence to this Satanic influence. The idea may even have exerted at times a morbid effect upon him; amounting almost to mental disease, in the eyes of those who knew not the Scriptural ground for his belief, nor understood his spiritual experience. But the charge—that stories of Luthers conflicts are only proofs of a weakly superstitious or a fanatically diseased mind—comes with bad grace from those who not only ridicule all belief in the personal existence and agency of the devil, but who are unable also to understand Luthers belief in the existence and presence of God, in whose sight he ever lived, and wrote, and acted.

3. Satans accusations were unfortunately true. Joshua could not refute them. He was actually clothed in filthy attire. The devil is generally a liar, but he was not a liar in this particular instance. That which the devil said was perfectly true. It is a grand thing when we are able to face the enemy and say, “You always were a liar, and you are a liar now”; but it is a terrible thing when we have to say, “The devil himself is speaking the truth for once.” Joshua has not a word to say. He is perfectly silent. What can he say? Suppose he were to deny the charge. All that Satan would have to do would be to point at him with his finger, and say, “Look at these filthy garments.” What could Joshua reply? And when Satan brings his charges against the sinner, what has the sinner to say? He himself proves that Satan is correct in everything that he says. Woe be unto the man when there is no one to speak up for him and he cannot speak for himself!

Satan stands at his right hand to resist him. In our language we should say that there is a social embodiment of opposition to goodness which that man has made for himself; he has created an atmosphere about his own life which is blighting to reforming efforts, and there is a social power which stands like a Satan, like an adversary, on his right hand, the hand of action, to paralyse it. Moreover, that sort of life puts itself in communication with great forces of evil, and altogether the man feels that a great overpowering adversary is against him. Before God he feels guilt, but no hope. Now what is there to be said to a man in this condition? He has no hope for himself, and says that no one who knows him has the least hope that he will ever be different. His garments are filthy, the devil is at his right hand, and God, so far as he knows, is only his Judge. That is the difficulty, and it is fearful. Is there any hope?

In fearful truth, the Presence and Power of Satan is here; in the world, with us, and within us, mock as you may; and the fight with him, for the time, sore, and widely unprosperous. Do not think I am speaking metaphorically or rhetorically, or with any other than literal and earnest meaning of words. Hear me, I pray you, therefore, for a little while, as earnestly as I speak.

Every faculty of mans soul, and every instinct of it by which he is meant to live, is exposed to its own special form of corruption; and whether within Man, or in the external world, there is a power or condition of temptation which is perpetually endeavouring to reduce every glory of his soul, and every power of his life, to such corruption as is possible to them. And the more beautiful they are, the more fearful is the death which is attached as penalty to their degradation.…

Now observe—I leave you to call this deceiving spirit what you like—or to theorize about it as you like. All that I desire you to recognize is the fact of its being here, and the need of its being fought with. If you take the Bibles account of it, or Dantes or Miltons, you will receive the image of it as a mighty spiritual creature, commanding others, and resisted by others.… If you take a modern rationalists you will accept it for a mere treachery and want of vitality in our own moral nature exposing it to loathsomeness or moral disease, as the body is capable of mortification or leprosy. I do not care what you call it,—whose history you believe of it,—nor what you yourself can imagine about it; the origin, or nature, or name may be as you will, but the deadly reality of the thing is with us, and warring against us, and on our true war with it depends whatever life we can win. Deadly reality, I say. The puff-adder or horned asp is not more real. Unbelievable,—those,—unless you had seen them; no fable could have been coined out of any human brain so dreadful, within its own poor material sphere, as that blue-lipped serpent—working its way sidelong in the sand. As real, but with sting of eternal death—this worm that dies not, and fire that is not quenched, within our souls or around them. Eternal death, I say—sure, that, whatever creed you hold;—if the old Scriptural one, Death of perpetual banishment from before Gods face; if the modern rationalist one, Death Eternal for us, instant and unredeemable ending of lives wasted in misery.1 [Note: Ruskin, Time and Tide, § 51 (Works, xvii. 361).] 

III

The Vindication

The Lord said unto, Satan The Lord rebuke thee, O Satan; yea, the Lord that hath chosen Jerusalem rebuke thee: is not this a brand plucked out of the fire?”

The speaker here is the Angel of the Lord before whom Joshua stood, and when He says, “The Lord rebuke thee,” there is the same distinction made between Him, the manifested Jehovah, and the invisible Jehovah that we find made in the account given of the destruction of the cities of the plain in Genesis 19:24, where we read, “Then the Lord [i.e. the Angel of Jehovah who had visited Lot] rained upon Sodom and upon Gomorrah brimstone and fire from the Lord out of heaven.” There is a distinction between the two, and yet the incommunicable name “Jehovah” belongs to both, and both are on an equality in respect of attribute, power, and honour. The language of the Lord here is not that of petition or desire; it is that of performance. As He “rebuked the Red Sea also, and it was dried up” (Psalms 106:9), so here He rebuked the adversary, and he was silenced and rebuffed.

1. Satan is silenced, not by argument, but on this simple ground—the election of God. What though this is a sin-defiled and unworthy servant, shall that hinder the riches of Gods free grace? Is he not chosen of the Father? and wherefore chosen but that he should be holy and without blame before Him in love? And shall His design be foiled, and the very object of His gracious purpose be set aside? What though he has followed too much the devices and desires of his own heart?—“There are many devices in a mans heart; nevertheless the counsel of the Lord, that shall stand.”

To our Divine Lord, when on earth, the mystery of election was a theme for praise. “I thank thee, O Father, Lord of heaven and earth, because thou hast hid these things from the wise and prudent, and hast revealed them unto babes. Even so, Father; for so it seemed good in thy sight.” How strange these words sound from the lips of Jesus! But with His knowledge we could rise to His praise. In heaven it is Christs silencing answer to the accusing enemy. “Shall not the Judge of all the earth do right?” That He chooses the sinner assures the righteousness of the choice. Even Satan is silenced. “Who shall lay any thing to the charge of Gods elect? It is God that justifieth.”

Certain theologians have placed the eternal sovereignty in the Divine will, asserting that God “out of His mere good pleasure” entered into a covenant of grace with men. Others with a greater reach have passed beyond the fiat of God to His infinite wisdom—“the counsel of His will.” But the heart cannot rest until it finds behind the wisdom of God the eternal love. “Gods first decree,” said an ancient Dutch divine, “is the bestowal of Christ.” This is in agreement with the teaching of St. Paul: “He chose us in him before the foundation of the world, that we should be holy and without blemish before him in love.” The election of the saints is for life and service, for holiness and glory. Gods chosen ones are the Divine ambassadors; they are witnesses to the preciousness of redeeming love. They are commissioned with the authority of the Master: “As thou didst send me into the world, even so sent I them into the world. And for their sakes I sanctify myself, that they themselves also may be sanctified in truth.”1 [Note: D. M. McIntyre, Life in His Name, 81.] 

Chosen not for good in me,

Wakened up from wrath to flee,

Hidden in the Saviours side,

By the Spirit sanctified,

Teach me, Lord, on earth to show,

By my love, how much I owe.2 [Note: R. M. McCheyne.] 

2. Then the Lord appeals to what He has done for Joshua already. Of Joshua, as representing the people, the Lord said, “Is not this a brand plucked out of the fire?” The same expression occurs in Amos 4:11, where it is applied to the people of Israel rescued by God from amidst the terrible judgments which had been sent upon them, and by which they had been consumed as in a furnace. The expression is probably proverbial, and was used to convey the idea of unexpected deliverance from imminent calamity. Satan would have had the brand kept in “the furnace of affliction” until it was utterly consumed; but the Lord would not have it so; His grace and power had interposed to rescue His people from captivity, and He would complete the deliverance He had begun. The brand had been plucked from the burning, and was not again to be cast into the fire.

Israel in the Exile had been thrown into the fire of the Divine wrath. Much had been burnt, and perhaps all deserved to be. But at the critical moment the heart of God relented, and He snatched the burnt stump out of the fire. It was still defaced with what it had passed through, and bore the smell of burning. To gloat over the wretchedness of such a remnant was a shameful thing to do; and, for doing so, Satan received a sharp rebuke. But God Himself took up the brand tenderly, His repentings kindling together, to see what might still be made of it. Have I not already, He seems to say, snatched him from destruction; and shall I not deliver him from sin? I have delivered his soul from death; shall I not deliver his feet from falling, that he may walk before Me in the light of the living? I have done the greater, shall I not do the less? What can Satan answer? He is speechless.

When the prairie catches fire, if the wind is blowing very strongly the prairie fire will travel faster than a horse can gallop. Those who have settled on the prairies see the devouring flames come, and they know they cant run away from them. What do they do? They burn a large space in the vicinity of their home; in a short time a very large piece of ground is absolutely cleared and blackened. What do they do then? For purposes of safety they go and stand on the ground where the fire has been already. When the great devouring prairie fire comes up it stops there—it can go no farther—there is nothing to burn. There is but one place where the fire has already been, and that is the cross of Calvary, the cross of the Lord Jesus Christ. We have only to come to the place where the fire has already been, the cross of our Lord Jesus Christ, and we shall hear these words: “I have caused thine iniquities to pass from thee.”1 [Note: Church Pulpit Year Book, 1909, p. 21.] 

3. “And he answered and spake unto those that stood before him, saying, Take the filthy garments from off him.” The speaker here is the Angel of the Lord, who gave the command to those that stood before Him, i.e., the attendant angels who waited to do His pleasure, to remove from Joshua the filthy garments in which he had appeared. That this symbolized the remission of sins, and the acceptance into favour of Joshua and the people whom he represented, is seen from what follows. Addressing Joshua, the Lord says, “Behold, I have caused thine iniquity to pass from thee”—I have taken it away and delivered thee from it—“and I will clothe thee with change of raiment” (festive garments, or rich dress). The Targum explains this as meaning, “I have clothed thee with thy righteousness”; and such seems to be substantially the meaning.

One thing alone remained, and Joshuas restoration to favour was complete. “And I said”—why the prophet should have said it does not appear, but he seems to have been so overwhelmed with the interest of the vision as to have been carried out of himself—“And I said, Let them set a fair mitre upon his head. So they set a fair mitre upon his head, and clothed him with garments and the angel of the Lord stood by.” The mitre was the sign and token of high priestly service, and Joshua knew, as it was placed upon his head, that he was once more “a priest in function,” and that he was free to serve.

Seldom, if ever, do we find in Scripture the entire plan of Gods salvation shadowed forth in any one individual; but here we have it all. The man is brought before our view as a sinner and as a saint, and in this little picture we have all the successive stages by which he passes from the one state to the other. We see the man brought step by step from a condition of defilement, shame, and ignominy—a position in which Satan himself, the accuser of the brethren, points at him and laughs him to scorn—and accepted before God and made splendid in beauty; and the work is not finished until—wonder of wonders—a mitre is put upon his head, and he is qualified for priestly work; and all the while this miracle of grace is being wrought the Angel of the Lord stands by.

Sainthood is the concrete presentation of the spiritual element in humanity. It is the incarnation in human personalities of that Infinite Holy which is eternally seeking to make us share in its blessedness. But here arises a question. How far do the saints of the past stand for the true expression of the idea? Does sainthood, in the conception which is to rule the future, consist necessarily, as they imagined, in a withdrawal from the worlds activities, in celibacy, in semi-starvation, in maiming and torturing the body, in a denial of the human joy of living? Are saints only of one type, the Church type? Are the men of affairs, the inventors, the captains of industry, the artists, the musicians, to be by the nature of their calling excluded from the category? Are their products to be classed as non-sacred? Is sainthood of the cloister only, and never of the market-place?

That is a swiftly-dying, if not already an actually dead, idea. It is one which shuts God into one corner of His world. In its place has dawned a conception which is destined to remain. It is that which regards holiness as essentially a wholeness, which sees the saint as the complete man, and everything which tends to his completion as a holy ministration. Not in the torture of his body—as though God loved cruelty!—but in the development of its highest power; not in the restriction of his vision, but in such broadening as helps it to take in the whole of things; not in meaningless austerities, but in a joyous helping of ones fellows; not in the selection of one class of duties as specially consecrate, but in the pious dedication of our common work as a service of God: it is on these broader bases that the modern world will build its saintliness.… The saints are the men and women in whom the Divine Spirit works, and who in their day and generation listen to its voice and obey its call.1 [Note: J. Brierley, The Secret of Living, 126.] 

Thomas Olivers was one of the trophies of Whitefields preaching. His conversion was almost a moral miracle. He was a Welshman, born at Tregaron in 1725. Being left an orphan at the age of five he early became bold in sin, and mastered the whole of the blasphemers language, and was familiar with the dialect of hell, in fact, being considered the most wicked boy throughout the region where he lived. At eighteen he went as an apprentice to shoe-making, but never learned half his trade. He plunged into the grossest vices, and his sins were of the deepest dye. With another young man, wicked as himself, he “committed a most notorious and shameful act of arch villainy,” which caused them suddenly to leave their neighbourhood. They went to Bristol, where Whitefield was then preaching. Young Olivers, while walking out one evening, saw a great number of people all pressing in one direction, and ascertained that they were going to hear Whitefield.

Says Olivers: “As I had often heard of Whitefield, and had sung songs about him, I said to myself, I will go and hear what he has to say.” He arrived too late, but on the next evening he was some three hours ahead of time. He heard the great “son of thunder,” who thundered conviction into his inmost soul, striking him with the hammer of Gods word, and breaking a heart of stone. Whitefields text was, “Is not this a brand plucked from the burning?” Olivers says: “When the sermon began I was a dreadful enemy of God and all that was good, and one of the most profligate and abandoned young men living; but during that sermon there was a mighty transformation in me. Showers of tears poured down my cheeks, and from that hour I broke off all my evil practices, and forsook all my wicked and foolish companions without delay, giving myself up to God and His service with all my heart. O what reason had I to say, Is not this a brand plucked from the fire?”

The Gospel from the lips of Whitefield proved the power of God to the salvation of young Olivers. His after-life showed how wonderful was the change. He ever afterward remained a true soldier of the Lord. He joined Mr. Wesleys band and became one of his ablest itinerants, a flaming herald of the cross, an able minister of the New Testament. His hymn “The God of Abram praise” is one of inimitable beauty. James Montgomery, no mean poet himself, says concerning it, “There is not in our language a lyric of more majestic style, more elevated thought, or more glorious imagery.” After a ministry of many years, this distinguished convert of Whitefield died suddenly March 7, 1799, and was buried in the tomb of Wesley, City Road Chapel, London.1 [Note: J. B. Wakely.] 

A Brand Plucked out of the Fire
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Verses 1-7
III.

FOURTH VISION.—JOSHUA BEFORE THE ANGEL OF THE LORD.

(1-7) The accusation against Joshua was not that of neglecting the building of the Temple (for the re-building had been resumed five months before), nor was it that he had allowed his sons to marry foreign wives (for that took place some sixty years later), but, rather, as high priest he was the representative of the priestly nation, and so was looked on as laden, not only with his own, but also with the sins of the whole people. Moreover, the priesthood itself had fallen under the severest condemnation. “Her priests have violated my law, and have profaned my holy things” (Ezekiel 22:26).

Verse 2
(2) The Lord rebuke thee.—See Note on Jude 1:19. Satan is justly rebuked; “for who shall lay anything to the charge of God’s chosen?”

The fire.—Of penal suffering in the captivity in Babylon. (Comp. Amos 4:11) As with the guilt, so with the pardon and promise in both, Joshua was the representative of the people.

Verse 3
(3) Filthy garments.—Such as would render him unfit to appear before God as priest. They are a symbol of the guilt and defilement of sin. (Isaiah 64:5.)

And stood before.—See Note on Zechariah 3:1.

Verse 4
(4) Those that stood before him is an expression meaning courtiers and counsellors (1 Kings 13:6-8); and here, probably, means angels of inferior grade to the “angel of the Lord.”

Thine iniquity—i.e., of thee, and of the people whose representative thou art.

And I will clothe thee.—Better, and I clothe thee. The tense is “the aorist of immediate past.” (Comp. Gr. ἐδεξάμην, “I welcome.”) LXX. change the mood and person, and render καὶ ἐνδύσατε αὐτὸν ποδήρη, “and clothe ye him with a long garment.”

Change of raiment.—The word means simply different garments to the filthy ones in which he was clothed before: clean ones, in fact. (See next verse.) The figure seems to be borrowed from Isaiah 61:10 : “He hath clothed me with garments of salvation, He hath clothed me with a robe of righteousness.” That it does not mean “festal garments” is shown by the ordinary word for “garments” being used in Zechariah 3:5.

Verse 5
(5) Fair—i.e., clean. (Comp. the words of the Rubric, “a fair white linen cloth.”) The prophet seems to have felt constrained to make the request contained in this verse from an idea that the changing of Joshua’s raiment might be only a sign of the removal of the high priest’s own guilt.

Mitre, or turban, it was upon which was fastened the golden plate inscribed with “Holiness to the Lord” (comp. Zechariah 14:20), by virtue of which the shortcomings of the sanctuary were atoned (Exodus 28:38). That the prophet was justified in making the request is shown by the fact that it was granted. and that even before the “garments” were put on.

Stood by.—Better, kept standing (where he was).

Verses 6-10
(6-10) The angel of the Lord now proclaims to Joshua a fourfold promise: (1) the confirmation of his official authority, and the elevation of his own spiritual nature; (2) the mission of the Saviour; (3) God’s providential care for the House, which was being rebuilt; (4) the peace and prosperity of the nation.

Verse 7
(7) Walk in my ways refers to personal holiness.

Keep my charge.—To the due discharge of his official duties.

Then thou.—The word “thou” is emphatic, and helps to mark the apodosis.

My house.—On this passage Wright remarks: “The words ‘my house’ seem to have been chosen to correspond with ‘my courts’ in the parallel clause. Though the two ideas are closely related, they are not identical in meaning. The expression ‘my house’ is probably to be understood in a metaphorical sense for my people (comp. Numbers 12:7; Hosea 8:1; Hosea 9:15, ἆκος θεοῦ; Hebrews 3:6; 1 Timothy 3:15), because the word judge takes an accusative after it of the person, and not of the thing, with the exception of an accusative of cognate meaning, as ‘to judge judgment’ (Jeremiah 5:28; Jeremiah 30:13; Jeremiah 21:12). The word ‘house’ may possibly have been chosen in preference to that of ‘people’ to avoid giving offence, as the people were then under Persian rule (Schegg). If the word ‘house’ be understood metaphorically, the sense is that the high priest was to direct the people in all things respecting the law of God, and especially to judge those who ministered in the sanctuary (Hitzig, Pressel, &c.). Others think that the Temple then in course of construction is referred to (Hengstenberg, Keil, Kliefoth, Pusey). In the latter case the meaning is not very different, namely, that the high priest was to rule and direct the services of the sanctuary and Holy of holies, and to keep away every kind of idolatry and ungodliness from its outer courts (Hengstenberg).” Thus Joshua is confirmed in his office of high priest, which had been called in question by the accusation of Satan (has-Sâtân).

Places to walk—i.e., as in margin, “walks,” meaning paths. LXX., ἀναστρεϕομένους ἐν μέσψ, “living among” vocalising the word differently. Ewald understands the word as meaning “leaders, but if that were its signification it would be followed by “from among,” instead of “among.”

Among these that stand by.—The angels of the heavenly court. Etymologically, assistants; but in legal phraseology, assessors. The whole scene is drawn on the model of an Oriental Darbár. He is promised free spiritual access to God among the holy angels. Observe the introverted parallelism of this verse—“wilt walk,” “wilt keep;” then “shalt keep,” “places to walk.” “A gratuitous justification furnishes no excuse for inaction and sin, but leads to more entire obedience . . . Fidelity in God’s service shall be gloriously rewarded.” (Moore.)

Verse 8
(8) For they—i.e., thou and they. For this change of person, comp. Zephaniah 2:12, which runs literally, “Also ye Cushim slain by my sword (are) they.”

Wondered at.—Literally, as in margin, of sign—i.e., men to whom signs are given, and for whom miracles are wrought; or, according to others, persons accustomed to interpret the enigmatical sayings of prophets. LXX., ἄνδρες τερατοσκόποι.

For, behold.—Better, simply, Behold. (Comp. ὅτι of New Testament.)

I will bring.—Literally, I (am) bringing, a somewhat indefinite tense, the exact meaning of which can be decided only by the context. (Comp. Haggai 2:6.) Thus in Isaiah 7:14 the context (3:16) shows that what the prophet looked on as a fulfilment could not be far off; in Ezekiel 24:17 this tense is shown by the next verse to be the imminent future; while in Zechariah 12:2 a similar form of construction seems to refer to a distant future.

My servant. . . .—Better, my servant Branch, after Ezekiel 34:23 : “my servant David.”

Branch.—Hebrew, Tsémach; occurs in Isaiah 4:2, “Branch of the Lord.” (Comp. the expressions in Isaiah 11:1; Isaiah 53:2.) These passages (especially Isaiah 4:2) Jeremiah had, doubtless, in mind when he uttered the prophecies of Jeremiah 23:5; Jeremiah 33:15, in which he speaks of “A righteous Branch” and a “Branch of Righteousness,” as springing from the house of David, to be a Saviour to deliver Israel from the captivity. (See the whole context in both places, especially Jeremiah 23:7-8, Jeremiah 33:12-14.) From these passages Zechariah adopts “Branch” as the proper name of the Saviour. He may have expected that this promised Saviour would be found in Sheshbatstsar (i.e., Zerubbabel), “the Prince of Judah” (Ezra 1:8), who should build the House (Haggai 2:23; Zechariah 4:9). In Haggai 2:23, Zerubbabel is expressly called “my servant;” but the expression is also a recognised title of the Messiah in the passage of Ezekiel referred to above, and in Isaiah 53:12—“a righteous one—my servant”—and elsewhere. (This last passage is, probably, the foundation of the expression in Acts 4:27, τὸν ἅγιον παῖδά σον ἰησοῦν.) A glimpse of Messianic times is here, indeed, revealed to the prophet, but the clearness of his view is obscured by the medium through which he views them. (See Notes on Zechariah 2:10-13; Zechariah 6:11-15.) From “Branch,” LXX., ἀνατολήν, “day-spring;” Syriac, “sunrise,” since Tsemcho in Syriac denotes “shining of the sun.” (Comp. LXX. of Isaiah 4:2, ἐπ λάμψει δ θεός.)

Verse 9
(9) The stone.—If this were the meaning of the original, the words “upon one stone” ought to have been upon that stone. But “the stone” means the stones, the singular noun being used as a noun of multitude, as it is in Genesis 11:3; Exodus 39:10. The stones are the material stones with which the House was to be built; the laying them before Joshua is used as figuring the whole command to build the House.

Upon one stone.—Better, upon one particular stone (for this use of the numeral “one,” comp. Note on Zechariah 14:7), i.e., either the foundation-stone laid in the time of Cyrus, or the stone on which the Ark had formerly stood (Jewish tradition), or the head-stone, or chief corner-stone; or, possibly, upon each stone (for this construction comp. Ezekiel 1:6; Ezekiel 10:14, and my Hebrew Student’s Commentary on Zechariah, p. 37)—viz., upon the whole scheme and process of re-building.

Seven eyes.—Ewald supposes the “seven eyes” to have been engraved on the stone, and thinks that they represent the “seven spirits” (Revelation 1:4). But it seems more probable that they represent the all-embracing, and here special, providence of God (Zechariah 4:10). The expression “to put the eyes upon” is used in Jeremiah 39:12; Jeremiah 40:4, in the sense “to protect,” “take care of.” The completion of this material building was an important era in the train of events, which, under Divine providence, was preparing the way for the coming of the Messiah. (See a further development of the meaning of “building” in Zechariah 6:12-13.)

Engrave the graving thereof.—As the graving of the figures, &c., puts the finishing touch to precious stones (Exodus 28:36), so the expression is here used to denote putting the final stroke to the work of rebuilding. It is impossible to take “And I will remove,” &c., as the sentence engraved on the stone, as many have done; for such an inscription could not possibly commence with vâv conversive and the perfect. Job 19:25, “Yet I know, my Vindicator liveth,” is in no sense a parallel case (see Delitzsch in loc.). LXX., ἰδοὺ ἐγὼ ὀρύσσω βόθρον, “lo! I am digging a trench,” misreading the word “graving.”

In one day.—The day when the Temple should be completed and consecrated. The successful completion of this great work would be a sign and seal of the forgiveness of the past “iniquity of the land.” “In one day” cannot refer to “the day of Golgotha” (Hengstenberg), for how could Zechariah 3:10 be applied to that day? How could Zechariah 12:10, sqq., and Zechariah 3:9-10, be possibly referred to the same event? For “and I will remove,” LXX., καὶ ψηλαφήσω, confounding the verb, which means “to remove,” with a somewhat similar verb, meaning “to grope after.”

Verse 10
(10) The wording of this verse is a reminiscence of 1 Kings 4:25, Micah 4:4, &c. It is an announcement of the approaching fulfilment of the promise of Jeremiah 33:16 : “In those days shall Judah be saved, and Jerusalem shall dwell safely: and this is the name wherewith she (Jerusalem) shall be called, The Lord our righteousness.” (Comp. “Jehovah, my standard,” as the name of an altar, in Exodus 17:15.) Such prophecies were partially fulfilled in the restoration of the Jews after the captivity; but perhaps their complete fulfilment is to be expected in the future, when “all Israel shall be saved” (Romans 11:26).

04 Chapter 4 
Verse 1
IV.

FOURTH VISION.—THE GOLDEN CANDLESTICK.

(1) Came again, and waked.—Better, possibly, again waked me, the construction being similar to that of Zechariah 5:1. But it is not impossible that the angel had gone forth, as before (Zechariah 2:3), to receive some fresh instruction from a higher angel, or from God, and that now he came back again. From this verse it would appear that between some of the visions the prophet fell into a state of lethargy, and that the angel roused him; or it may be that all the visions are seen in a dream, and that he only seemed in his dream to be woke up. (See Note on Zechariah 1:8.)

Verse 2
(2) This visionary candlestick differed in four points from the original of the Tabernacle and Solomon’s Temple—viz., in having “a bowl,” “pipes,” and “olive trees” each side of it, and “two golden spouts.”

With a bowl upon the top of it.—This is better than the marg., her bowl—i.e., its bowl—because this was one (a) of the points of difference between the visionary candlestick and its original. But the “seven lamps,” on the other hand, were in agreement with the original; therefore the prophet says, “and his seven,” i.e., its seven lamps, viz., the seven lamps proper to it. So, again, when he comes to the next point of difference, (b) the pipes, he does not say “his pipes,” nor does he (Zechariah 4:3) say (c) “his two olive-trees.”

Seven pipes.—Better, seven pipes apiece. There were, then, forty-nine pipes, but as the candlestick is only visionary, we need not trouble ourselves about the difficulties of its construction. The number seven in the original candlestick was, perhaps, mystical, in which case the forty-nine pipes in the vision would be so too. At any rate, it would seem that a great number of pipes is mentioned to indicate the unlimited nature of the supply of oil: “My strength is sufficient for thee.” The distributive use of the numerals in this passage has been much disputed, but we have, we think, satisfactorily established it in our Hebrew Student’s Commentary, in loc. The only other admissible interpretation is that of Koehler—viz., that the number is “seven and seven,” not “fourteen,” because one group of seven lamps was for supplying the lamps from the reservoir, and the other group of seven to connect the seven lamps. The English version follows LXX., Syriac, and Vulg., in omitting the first word “seven.” Hitzig cancels the numeral before “its lamps,” and renders “and its lamps upon it were seven, and there were seven pipes to the lamps,” &c. But all such emendations are arbitrary and unnecessary. Pressel thinks that “seven” is repeated on account of its importance, as corresponding to “the seven eyes of the Lord;” he renders “seven was the number of its lamps above the same—seven—and seven the number of its pipes.”

Verse 4
(4) These does not refer merely to the olive-trees, though in Zechariah 4:11-12 they are shown to be the salient point in the vision, but to everything described in Zechariah 4:2-3.

Verse 6
(6) This . . . word.—The vision is called “the word,” as being a symbolical prophecy. (Comp. Zechariah 1:7.) As the golden candlestick was placed in the holy place of the Tabernacle (and the Temple) “before the LORD, as an everlasting statute for their generations on behalf of the children of Israel” (Exodus 27:21), so did the congregation on whose behalf (or as a symbol of which) was the candlestick, require a sanctuary in which to let their light shine before the Lord, and from which it might shine before men. This sanctuary Zerubbabel had founded, and his hands were to complete (Zechariah 4:9); but not by any merit or strength of his own or of Israel, but simply by the Spirit of the Lord of Hosts, which would revive “the dry bones” of the house of Israel, “that they should live, and be placed in their own land” (Ezekiel 37:11-14).

Verse 7
(7) O great mountain?—This is figurative of the colossal difficulties put in the way of the completion of the building of the Temple by the neighbouring powers. (Comp. Matthew 21:21.)

Thou shalt become a plain.—This certainly gives the true meaning of the original, which, however, is singularly graphic, and consists of but one word—literally, to a plain: i.e., thou shalt become. LXX. mistake the word for an Aramaic infinitive, and render τοῦ κατορθῶσαι, “that thou shouldest bring it to a successful issue.” In the preceding vision, Joshua, as the high priest—in this, Zerubbabel, as the Prince of Judah—is the representative of the nation; in Zechariah 4:14 the two are referred to simultaneously.

Grace, grace unto it—i.e., unto the head stone which, as being the crowning stone of the building, is used to represent the whole Temple. The words are a prayer, which takes the form of a shout of triumph (like Hosanna!), and mean, May God’s grace or favour rest on the house for ever!

Verse 8
(8) Me.—The word of the Lord now comes directly to the prophet, as, possibly, in Zechariah 2:6-13.

Verse 9
(9) Thou . . . unto you.—Such a change in number is common in Hebrew, especially when addressing a nation, which at one time is looked on as a corporate unity, at another as a collection of individuals. Or “thou” may have been addressed to Zerubbabel, and “you” to the people, when the prophet delivered his oracle to them.

Verse 10
(10) For who hath . . . small things?—i.e., Surely no one, who intended to do great things, ever despised the day of small things. The interrogative sentence is practically a prohibition: “Let none despise the day of small things.”

For they shall rejoice . . . whole earth.—Better, Then these seven shall with joy behold the plummet line in the hand of Zerubbabel; the eyes of the Lord—they sweep through the whole earth—i.e., if ye despise not this day of small things, when ye see but the foundation of the Temple laid, the providential care of the Lord (comp. Zechariah 3:9) shall rejoice to see Zerubbabel taking the last perpendicular of the completed work; but if ye doubt the possibility of this, know that God’s providence extends over the whole earth, and that, therefore, He can make all things and all nations work together for the good of His chosen, Israel.

Verse 11
(11) Then answered I . . .—The prophet is not yet quite satisfied as to the meaning of the vision; he desires to know why there are two olive-trees. For as yet only Zerubbabel has been mentioned, and he could hardly be represented by two olive-trees.

Verse 12
(12) Olive branches.—Better, bunches of olives. Two important points in the vision are here incidentally introduced for the first time: viz., the bunch of fruits on each olive-tree, and the “two golden pipes,” or rather, spouts.

Which through . . . themselves.—Better, Which are resting in the two golden spouts, which pour out from themselves the gold [en oil]. The meaning appears to be that on each side of the golden bowl at the top of the candlestick was a golden spout turned upwards, into which the two clusters of olives poured their oil spontaneously, and from which the oil flowed into the bowl, and thence through the forty-nine pipes to the seven lamps. “The gold” stands for pure bright oil. Though the word which we render “resting in” (LXX., ἐν ταῖς χερσὶ, “in the hands “) might mean “through”—i.e., “by means of”—the rendering of the English version is inadmissible, because the definite article (equivalent here to the relative) is prefixed to the participle, “empty,” or “pour out.” LXX., τῶν ἐπιχεόντων καὶ ὰπαναγόντων τας ἐπαρυστρίδας τὰς χρυσᾶς, “which pour into, and lead up into the golden funnels,” taking the words “from themselves as” an active participle, and understanding “the gold” as “golden funnels,” and not “golden oil,” as we do.

Verse 14
(14) Two anointed ones.—Literally, as margin, two sons of oil: viz., Joshua, the high priest, and Zerubbabel, the Prince of Judah, “who stand by the Lord of the whole earth” as His appointed instruments, and through whom He causes His Spirit to flow to His congregation. Thus, as by the preceding vision it was signified that the religious head of the nation was accepted by God and purified, so in this vision the civil head receives the assurance of God’s assistance in his work. The anointed priest and the anointed prince are mentioned together in the last verse to show that it is by their joint efforts that the prosperity of the nation is to be brought about. It shows too that “in religious development, outward or inward, the efficient cause always lies behind what is seen. God uses human instruments, and rarely, if ever, operates independently of them, but when they effect their aim, the power comes from above” (Chambers).
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V.

SIXTH VISION.—THE FLYING SCROLL, THE WOMAN IN THE EPHAH, AND THE TWO WOMEN WITH STORKS’ WINGS.

This is to be regarded as essentially one vision in three dissolving views (Zechariah 5:1-11).

Verse 1
(1) Then I turned . . . eyes.—Better, And I again lifted up my eyes. (Comp. Zechariah 4:1.)

Flying roll.—A scroll floating in the air. The form of the vision seems to be suggested by Ezekiel 2:9-10. LXX., omitting the final ah of the word for “scroll,” render δρέπανον, “sickle.”

Verse 2
(2) He.—The angel-interpreter. (Comp. Zechariah 5:5.)

The length . . . and the breadth . . .—These were the dimensions of the holy place of the Mosaic Tabernacle, also of the porch of Solomon’s Temple. If, then, we are to consider the measurement of the scroll as symbolical, we may regard it as indicating that the measure of the sanctuary is the measure of sin: that is, the sinner must not say, “I am not worse than my neighbour,” but should measure his conduct by the standard: “Become ye holy, for I am holy” (Leviticus 11:44; comp. Matthew 5:48).

Verse 3
(3) The whole earth.—Better, the whole land: viz., of Israel.

For every one . . . on this side . . . on that side according to it—i.e., according to the curse written on this side and on that side of the scroll. But the Hebrew will hardly bear this interpretation. Koehler proposes to render, instead of “on this side” and “on that side,” “from hence” in both cases—viz., from the land. (Comp. Exodus 11:1). But the contrast, which is evidently implied here, precludes this interpretation. We prefer to render, For every one that stealeth, on the one hand, shall, in accordance therewith, be certainly destroyed; and every one that sweareth [falsely], on the other hand, shall, in accordance therewith, be certainly destroyed. Thieves are mentioned as a specimen of sinners against the second table of the Decalogue: viz., as false to man; and false swearers as sinners against the first table: viz., as false to God.

Verse 4
(4) It.—The curse, as borne on the scroll.

Bring forth.—As it were, from His treasure-house, where all pre-ordained events are stored up (Deuteronomy 32:34-35).

And shall consume it.—In Herodotus (Book vi:86) there is an interesting parallel to this verse. A Milesian had deposited with Glaucus a sum of money on trust. When the sons of the depositor came to claim it, Glaucus consulted the oracle of Delphi whether he might perjure himself and keep the money. The priestess told him that it was best for the present to do as he desired, for that death was the common lot of the honest and the dishonest. “Yet,” added she, “Oath hath a son, nameless, handless, footless, but swift he pursues, until he seize and destroy the whole race and house.”

Verse 5
(5) Angel . . . went forth.—The first scene of the vision disappears, and with it, apparently, the angel-interpreter, who now “went forth,” i.e., appeared again (see Note on Zechariah 2:3); so, too, “that goeth forth” means, that emerges from the region of the invisible into that of the visible.

Verse 6
(6) What is it?—i.e., What does it symbolise? For, of course, he could see that it was an ephah.

This is an ephah . . . all the earth.—Better, This, the ephah that cometh forth, this, continued he, is their resemblance throughout the whole lands: i.e., this is a symbol of the sinners mentioned above. (For “resemblance” the LXX., by the change of one letter, read iniquity.) The nature of the comparison is seen by some to be as follows. As in an ephah the separate grains are all collected together, so will the individual sinners over the whole length and breadth of the land be brought into one confused heap. (Comp. Matthew 13:30.) It is not mentioned till later that they are to be carried away.

Verse 7-8
(7, 8) Talent.—Better, disc. The construction of these verses is rather difficult. They should be taken as the words of the angel-interpreter, and be rendered: And behold (i.e., and you may see) a leaden disc being lifted up, and this [which you now see on the removal of the disc] is a woman sitting in the ephah; this, continued he, is wickedness. Observe the climax: first, representatives of the two classes of sinners are spoken of; then they are heaped into an undistinguishable mass, and afterwards they are spoken of as one woman, who impersonates wickedness.

Cast it.—Better, her, the woman.

Verse 9
(9) Behold . . .—Here commences the third scene of the vision. We need not enter into the minute details of the verse, as they are, probably, introduced merely to give greater distinctness to the picture. (Comp. Note on Zechariah 1:8.) The wings of the woman seem, however, to be represented as filled with the wind to enable them to carry their burden with greater ease and velocity through the air. The prophet, perhaps, borrowed his imagery from some of the grotesque figures he had seen in Babylon.

Verse 11
(11) Land of Shinar.—Where mankind had first organised a rebellion against God (Genesis 12:2); it was also the land of the Captivity of the Jews (Babylonia).

This vision is a circumstantial symbolisation of the promise given in Zechariah 3:9 : “I will remove the iniquity of the land in one day.” While it is a promise of the remission of the punishment of their iniquity (for in Hebrew, “iniquity” often means punishment), it serves also as an exhortation to the returned exiles to leave in Babylon the iniquity which had been the cause of their being transported thither.
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Verse 1
VI.

SEVENTH VISION.—THE FOUR CHARIOTS.

(1) And I turned . . . eyes.—Better, And again I lifted up my eyes (Zechariah 4:1; Zechariah 5:1; Zechariah 8:3).

There came.—Better, coming forth. The prototypes of these two mountains were, no doubt, the Mount of Olives (Zechariah 14:4) and Mount Zion, between which lies the Valley of Jehoshaphat, where the Lord judges (such is the meaning of the name) the nations (Joel 3:2, sqq.). But the mountains themselves were visionary, and are represented as of brass, to denote, according to some, the immovable firmness of the place where the Lord dwells, and where He has founded His kingdom.

Verse 2
(2) Red.—Better, bay, as in Zechariah 1:8. “Red” is applicable to cows, but “bay” to horses.

Verse 3
(3) For grisled and bay, read only the first word, grey, as in Zechariah 1:8. It is necessary (with the Syriac Version) to make this conjectural emendation, because (as the Hebrew text now stands), in this verse the “grisled and bay horses” are spoken of as identical, while in Zechariah 6:6-7 they are distinguished from one another; and, moreover, the “red horses” are not mentioned again. LXX., ποικίλοι ψαροί.

Verse 5
(5) Spirits.—Better, winds.

Which go forth.—Better, going forth. “Winds,” out of which He makes His messages (Psalms 104:4), are most appropriately used here, as symbolical of the working of God’s Spirit. (Comp. Jeremiah 49:36; Daniel 7:21; John 3:8.) Here the words of the angel-interpreter pass imperceptibly into the prophet’s own description of the scene.

From standing is correct; but LXX. have παραστῆναι, “to stand by.”

Verse 6
(6) The black . . . therein go.—Better, that in which are the black horses went; literally, [were] going. It would seem that two chariots go into the “north country,” because there were there two powers to be overcome: viz., the remnant of the old Asshur-Babylonian and the Medo-Persian.

The south country is Egypt. After the battle of Marathon (B.C. 490), Egypt revolted from Darius, but it was re-conquered by Xerxes (B.C. 485). From that time onward it was continually in a state of revolt, till finally it was subdued to the Persian power by Ochos (B.C. 340). It was afterwards wrested from the hands of Persia by Alexander (B.C. 332).

Verse 7
(7) Bay.—Better, powerful; but in the Hebrew the word which the English Version renders “red” must be substituted here, and rendered bay. Then the destinations of all the four coloured horses—bay, black, white, and grey—will be accounted for.

Get you hence.—Simply, Go ye.

Verse 8
(8) Cried he upon me, means summoned me. (Comp. “Who calls on Hamlet?”—Shakespeare, Hamlet, Acts 5, scenes 2, 3.)

Have quieted my spirit.—“Spirit” being used, as in Judges 8:3, in the sense of “wrath.” (For the phrase “to quiet wrath,” comp. Ezekiel 5:12; Ezekiel 16:42; Ezekiel 24:13. This is better than the interpretation, Have made my spirit to rest, i.e., caused my spirit of judgment (Isaiah 4:4) to fall upon. (Comp. Isaiah 56:1.) Many commentators have, without any warrant, drawn their interpretation of the colours of the horses in this vision from the Book of Revelation. According to them, “red” means war. “black” famine, “white” victory, “grisled” various chastisements. They identify the “grisled” with the “bay” of the English Version, or rather powerful ones (as they render the word in Zechariah 6:3; Zechariah 6:7), and say that the last mission was not received by the so-called “red horses,” but by the “powerful ones” (English Version, “bay,”) as the “grisled” are also called in Zechariah 6:3, to indicate that the manifold judgments symbolised by the grisled horses will pass over the whole earth in all their force. But it is better to consider that the horses are represented as of different colours merely in order to give greater distinctness to the vision. (Comp. Zechariah 1:8; Zechariah 5:9.) For the commentators fail to discover any ethical or historical reason for famine and victory being especially sent to the north, and various chastisements to the south, or why (according to the unamended Hebrew text) the “red” (English Version), i.e., “bay horses,” should not have been sent out at all. According to the amended text, “the bay horses” seek, and obtain, permission to go through all the earth, signifying possibly that Israel’s Protector would defend His people, not only against their ancient enemies, but also against any who should rise up against them from any quarter whatever. The difficulty with the colours of the horses is supposed by Hitzig to have arisen from the carelessness of the writer; but we agree rather with Maurer, who attributes it to a blunder of an early copyist.

Verse 10
THE SYMBOLICAL CROWNING OF JOSHUA.

(10) Of them of the captivity.—Even those who had returned from the Captivity were so called (Ezra 4:1; Ezra 6:19). These were probably, however, Jews who intended to remain in the land of their exile, but who were come on a visit to Jerusalem, bringing offerings of silver and gold, to show their sympathy with their brethren who were carrying on the work of the rebuilding of the Temple.

Heldai is called “Helem” in Zechariah 6:14, and Josiah seems to be called “Hen.” It is very common for a person to be called by several different names in the Bible; thus Hobab, Jethro, Reuel, &c., are some of the names of Moses’ father-in-law. LXX. interpret the proper names as follows:—Heldai as “rulers,” Tobijah as “their useful men,” Jedaiah as “those who understood them.”

The same day.—Literally, on that day: viz., on the same day on which thou takest, &c.

Verse 11
(11) Then take.—Better, yea take: viz., from the three mentioned above.

Crowns.—Better, a composite crown, since the word is construed with a singular verb in Zechariah 6:14, and though plural in form it seems to be used of a single crown or fillet in Job 31:36. Zechariah is commanded to go to the house of Josiah son of Zephaniah, who was entertaining certain Jews, who seem to have come from Babylon with gifts and offerings for the House of the Lord. From these men he was to take gold and silver, and to cause to be made thereof a composite diadem, with which he was to crown Joshua the high-priest. We cannot, of course, venture with Ewald to insert the words “and upon the head of Zerubbabel” after the words “upon the head of Joshua”; and to insert the name “Joshua” in the clause “and will be a priest upon his throne.” Even if such an arbitrary alteration of the text were admissible, it would be most inappropriate. No crown was placed on Zerubbabel, for such an act would have been a seeming restoration of the kingdom, when it was not to be restored. God had foretold that none of the race of Jehoiakim should prosper, “sitting on the throne of David, and ruling any more in Judah” (Jeremiah 22:30). Moreover, the crown had been definitely taken away in the time of Zedekiah, “until he come whose right is” (Ezekiel 21:27 (32)): viz., the “king who should reign in righteousness” (Is. xxxii, 1), “and prosper,” a Branch of righteousness (Jeremiah 23:5).

But there was placed upon the head of Joshua, the high priest, this “royal” (2 Samuel 12:30) crown—for the high priest did not properly wear a crown, and this word is never used for “mitre “—that in his person might be symbolised the twofold office of the Messiah, who, like Melchizedek, was to be a priest and king (Psalms 110). That the high priests during a succeeding period were practically the rulers of the nation is not sufficient to account for the terms of this prophecy, especially for the emphatic personality of the royal priest mentioned in the next verses.

Verse 12
(12) The man.—Better, a man, as in Isaiah 32:2.

Branch.—See Note on Zechariah 3:8.

Shall build.—This verb is often used in a figurative sense: e.g., of a family (Genesis 16:2). Since Zerubbabel is not even mentioned in this passage, Zechariah’s hearers could not possibly have thought that this symbolical action was merely a repetition of the promise of Zechariah 4:9, but must have perceived that the building of the Temple here spoken of referred to something of a higher nature than the material building then in progress.

Verse 13
(13) Even he . . . and he.—The pronoun is most emphatic in both cases. It implies that “He” shall be the true builder, “He” the true ruler.

And he shall be a priest upon his throne.—This is the only natural translation of the words. The word “priest” cannot be here taken as “prince” (as in 2 Samuel 8:8), for the expression “high priest” (Zechariah 6:11) sufficiently limits its meaning. Nor can “throne” mean merely “seat” (as in 1 Samuel 4:13), because the regal dignity of “Branch” must have been generally recognised from Jeremiah 23:5, &c. LXX., καὶ ἔσται ὁ ἱερεὺς ἐκ δεξιῶν αὐτοῦ, καὶ βουλὴ εἰρηνικὴ ἔσται ἀνὰ μέσον ἀμφοτέρων “And there shall be a priest at his right hand, and a peaceful council shall be between them twain.”

Counsel of peace—i.e., a counsel productive of peace. “Peace” denotes the perfection of all highest blessings, temporal and spiritual.

Shall be between them both.—The interpretations of this verse are various—we will note the chief of them. Hitzig holds that the Messiah and an ideal priest are referred to in the clause “counsel of peace shall be between them both.” But we cannot see how the thought of some ideal priest and king, who would coincide in some unity of purpose, could have occurred to the minds of the prophet’s hearers. There would be, moreover, no special reason for speaking of unity as existing between a king and a priest; for, as a matter of history, the priests and kings were seldom at variance, though the prophets and kings were frequently so. Rosenmüller considers that the offices of priest and king are alluded to. But a “counsel of peace” could not be spoken of as existing between two abstracts. Keil takes the words as referring to the two characters of ruler and priest combined in the person of the Messiah. But in this case the clause would be superfluous. Why should there not be unity between two such characters combined in one such person? Koehler thinks that the reference is to the two offices of the Messiah, and that the prophecy speaks of a plan devised by the Messiah in His double character, whereby peace and salvation should be secured to His people. But this is in accord with the modes of thought of neither Old nor New Testament. Such an idea would have been incomprehensible to the prophet’s hearers; and in the New Testament any such unity of design for the salvation of mankind is spoken of as existing between the Father and the Messiah (not between two of the offices of the latter), e.g., John 6:38; John 10:15-18; John 3:16-17; Colossians 1:19-20). The expression “between them both” can only mean between two persons, not between the two abstract ideas of royalty and priesthood. Nor can it mean between the king and the priest, for only one person is mentioned, who is himself a priest on a royal throne. The only two persons mentioned are “Branch” (the Prince of Peace: Isaiah 9:6) and the Lord Himself. It can, then, only mean between them. We must admit that the passage would have been easier of interpretation had it run, “between him and the Lord.” But when we, in the light of later revelation, consider the Divine nature of “Branch,” we can understand the fitness of the expression “between them both,” though to the prophet’s original hearers it must have sounded enigmatical.

Verse 14
(14) The crowns.—Better, the crown. (See Note on Zechariah 6:11.) The verb is in the singular.

For a memorial—viz., of their piety.

Verse 15
(15) And they that are far off.—Hardly the Jews of the Dispersion only, but non-Jews also. (Comp. Haggai 2:7; Zechariah 2:11.)

And build in—i.e., work at building, as in Psalms 128:1. With regard to the fulfilment, see Notes on the passages cited.

And this shall come to pass.—Better, And it shall come to pass, if our God. This must not be looked on as an abrupt aposiopesis, for the hearers could never have filled up the gap for themselves. Nor is the rendering of the English Version (although it has the support of Rashi and Kimchi) admissible. It only remains, therefore, to suppose that the remainder of the passage has been lost, though there is no tradition to that effect, as is the case in several instances.
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Verse 1
VII.

THE INQUIRY CONCERNING THE CONTINUED OBSERVANCE OF THE FASTS.

(1) Fourth year . . . This was in B.C. 518, the second year after the commencement of the re-building of the Temple, and about two years before its completion.

Verse 2
(2) When they had sent . . . before the Lord.—Better, Then [the people of] Bethel [such as] Sherezer and Regemmelech, and his men, sent to entreat the Lord. “Bethel” stands for the inhabitants of Bethel, many of the former inhabitants of which had returned (Ezra 2:28); similarly “Jerusalem” often means “the inhabitants of Jerusalem.” The verb “then there sent” seems to denote an event subsequent to the revelation spoken of in Zechariah 7:1. (Comp. 1 Kings 14:5, where the prophet Ahijah receives warning of the coming of the wife of Jeroboam. Though the literal meaning of “Bethel” is house of God, no instance can be adduced of the words being used to denote the Temple (as it is taken by the English Version). Some (with LXX.) translate “to Bethel;” but this rendering is unsuitable, for we have no reason to suppose that “the priests belonging to the house of the Lord” dwelt specially at Bethel. Others, again, render the words, “when Bethel sent Sherezer, and Regem-melech, and their people.” Sherezer, or rather Sarezer, is mentioned as a name of one of the sons of Sennacherib, Isaiah 37:38, and Nergal-Sarezer occurs Jeremiah 39:3. The name is Assyrian, [Nirgal]-sar-uśur, “May [Nergal] protect the king” (Schrader).

Verse 3
(3) In.—Better, belonging to. LXX., wrongly, ἐν τῷ οἴκῳ.

In the fifth month.—On the tenth of the fifth month (Ab), Nebuzar-adan burnt the Temple and Jerusalem with fire (Jeremiah 52:12-13), but in 2 Kings 25:8-10, the seventh day of the fifth month is given as the date; perhaps it was in flames for three days. Now that the re-building was well in progress, they naturally desired to know whether the fast which had been kept in commemoration of the past calamity should be still held.

Separating myself—viz., from meat and drink. LXX., for “shall I weep, separating myself?” give εἰσελήλυθεν ὧδε . . . τὸ ἁγίασμα, reading the same consonants, but different vowels (see my Student’s Commentary). Consequently, instead of “as I have done,” LXX. give καθότι ἐποίησεν.

:23. The prophet’s answer is contained in four sections (Zechariah 7:4-14; Zechariah 8:1-23), each of which is introduced by the words, “The word of the Lord of Hosts came,” &c., as a testimony that he spake not of himself.

Verses 4-7
(4-7) The people (as in Isaiah 58:3-8) are rebuked for the hypocritical, or merely formal, nature of their fasts. The prophet does not, even further on, give any direct answer to their inquiry. He seems to have wished to show them that fasting or not fasting was a matter of only secondary consideration. Their fasts were undertaken on account of their sufferings; their sufferings were caused by their sins. So, then, their sins were the origin of their fasts. Let them remove sin from their midst, then fasting would be unnecessary. “All stated fasts tend to degenerate into superstition, unless there is a strong counteracting agency. The original reference to God is lost in the mere outward act. . . . Selfishness is the bane of all true piety, as godliness is its essence” (Moore).

Verse 5
(5) All the people.—The question, though asked but by a few, was of interest to all the people; or the people of Bethel may have been the representatives of all the people; at all events the reply is given to the whole nation (Zechariah 7:5). Though the mission came in the ninth month, no question was asked about the fast of the tenth month, but only about that of the fifth month. The reason of this appears to be, that the fast in Ab being in connection with their mourning for the destruction of the Temple, it was natural that, now the rebuilding of it had progressed so far, they should inquire whether that particular fast should be kept. The prophet, in his first reply, mentions also the fast of the 3rd of the seventh month (Tishri), which was kept in memory of the assassination of Gedaliah, which took place soon after the destruction of the Temple. The seventy years to which he refers are those between the seventh month B.C. 587 (the date of the assassination of Gedaliah) and the ninth month B.C. 518 (the date of the Bethel mission).

Verse 7
(7) Should ye not hear the words which . . .—Better, are not these the very words which . . . Haggai 2:5, and Zechariah 8:17, afford exactly parallel constructions. There is no need to supply any verb, such as “should ye not hear?” “should ye not do?” or “do ye not know?” LXX., rightly, οὐχ οὗτοι οἱ λόγοι;

The south.—District belonging to Judah (Joshua 15:21).

And the plain.—To the west of Judah (Joshua 15:33).

Verses 8-14
(8-14) The prophet implies that true fasting is to loose the bands of wickedness and leave off oppression. But Israel had adopted quite the opposite course, and therefore God, in accordance with Deuteronomy 4:27, had scattered them among the nations.

Verse 10
(10) And let none of you imagine evil against his brother in your heart.—Better, and imagine not evil against one another in your heart. The LXX., ( καὶ κακίαν ἕκαστος τοῦ ἀδελφοῦ αὐτοῦ μὴ μνησικακείτω), and Auth. Version are here grammatically incorrect, the pronoun being not here (as it is in Zechariah 8:17) the nominative but objective case, as is shown by the collocation.

Verse 11
(11) Pulled away the shoulder.—Better, offered a stubborn shoulder (Nehemiah 9:29), as an ox that refuses to receive the yoke.

Verse 12
(12) Adamant stone means a very hard stone; “diamond” is the modern form of the word. “Adamant,” adhámas, meaning in Greek unconquerable, was originally applied to “steel” (Hesiod). LXX. explain the metaphor, “made the heart disobedient.”

Verse 13
(13) Therefore it is come to pass.—LXX., wrongly, καὶ ἔσται, the consequence of which mistake is that the following verbs are also put incorrectly in the future. (For the phraseology comp. Micah 3:4; Jeremiah 11:11; Jeremiah 14:12.)
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Introduction
VIII.

The third section of the prophet’s answer is divided into seven separate sayings (Zechariah 8:2, Zechariah 8:3; Zechariah 8:4, Zechariah 8:5; Zechariah 8:6; Zechariah 8:7, Zechariah 8:8; Zechariah 8:9-13; Zechariah 8:14-14), and the fourth into three (Zechariah 8:19-22, and Zechariah 8:23), each of which commences with “Thus saith the Lord of Hosts:” as much as to say, Do not imagine that these are merely the words of man; they are an express revelation from God.

Verse 2
(2) I was.—Better, I am in both cases. Here God declares His determination to give expression to His burning love for Zion.

Verse 3
(3) Comp. Zechariah 2:10-13.

Of truth—i.e., where truth and fidelity towards God have their home (comp. Isaiah 1:21), “the faithful city.” (For the other two titles, see Isaiah 2:2-3; Jeremiah 31:23.) Zion shall return to her former condition of faithfulness, and consequent favour with God. (Comp. Zechariah 8:8.)

Verse 4-5
(4-5) This promise may well be regarded as having been fulfilled to the letter in the days of Simon the Maccabee (1 Maccabees 14:4-15), when “the ancient men sat in all the streets . . . and the young men put on glorious and warlike apparel,” and “every man sat under his vine and his fig-tree, and there was none to fray them.”

Verse 6
(6) If it be marvellous in the eyes of the remnant of this people in these days.—Better, though it was marvellous in the eyes of the remnant of this people in those days, was it, therefore [or will it, therefore, be] marvellous in mine eyes? (Comp. “With men this is impossible; but with God all things are possible”—Matthew 19:26.)

Verse 7
(7) From the east . . . and from the west.—There were Jews in exile in the west as well as in the east (Joel 3:6); and, indeed, a very general dispersion may be almost implied from Isaiah 43:5-6.

Verse 8
(8) See Notes on Zechariah 10:8-12.

Verse 9
(9) Prophets.—It would almost seem that there were other prophets who spoke at the time besides Haggai and Zechariah.

That the temple might be built.—These words seem to be used in reference to the resumption of the building (Haggai 1:15), when the people set themselves to work with a will, as contrasted with the first laying of the foundation in the second year of Cyrus, king of Persia, B.C. 537 (Ezra 3:10, compared with Zechariah 1:1), which could hardly be said to have been done “that the temple might be built,” since the work of building was then suspended for about sixteen years. There is no reason to suppose that LXX. read a different preposition before the infinitive “to be built,” since the Hebrew preposition “to,” or rather “with reference to,” often denotes “with reference to the time when,” i.e., “from the time that.” (Comp. Zechariah 1:1.)

Verse 10
(10) Before . . . there was no hire for man, or cattle, because the land was so unproductive (Haggai 1:6, Haggai 1:9-11); but “from the day that the foundation of the Lord’s temple was laid . . . from this day will I bless you” (Haggai 2:18-19). LXX., ὁ μισθὸς . . . οὺκ ἔσται εἰς ὄνησιν, “the hire . . . would not be profitable,” reading the Hebrew verb, “was not,” as an Aramaic future, “will not be profitable.”

The affliction.—Better, the enemy. Not only were they oppressed by their neighbouring adversaries, but also during the time previous to their energetic resumption of the work of re-building, there took place the expedition of Cambyses against Egypt, when the march of the Persian hosts southwards through Palestine must have caused much distress to the Jews in their narrow circumstances.

Verse 12
(12) For the seed . . . prosperous.—Comp. the Syriac, “for the seed shall be peace.” Better, as in margin, For the seed of peace—viz., “the vine,” which is so called because it can flourish only in times of peace: so that to sit under the vine and under the fig. tree is a common figure to denote the enjoyment of peace and prosperity. For the word “seed” applied to the vine, comp. Jeremiah 2:21.

Comp. 1 Maccabees 14:8 : “Then did they till their ground in peace, and the earth gave her increase, and the trees of the field their fruit.”

Verse 13
(13) Comp. Isaiah 46:9 with Jeremiah 24:9. The contents of this verse is the converse of that of Joshua 23:15.

Verses 14-17
(14-17) As the Captivity had been brought about by God’s decree, so, too, the Restoration. The people, therefore, need not fear, if only they do that which is righteous in His sight.

Verse 16
(16) Judgment of truth and peace—i.e., in accordance with the true facts of the case, and such judgment as would tend to peace between man and man. (Comp. Zechariah 7:9; and contrast Malachi 2:8-9.)

Verses 18-23
(18-23) This fourth section gives at last all that the prophet deigns to answer concerning the fast of the fifth month (Zechariah 7:3), and also concerning the other fasts. On the 9th or 17th of “the fourth” month (Tammuz) Jerusalem was taken by Nebuchadnezzar, in the eleventh year of Zedekiah (Jeremiah 39:2; Jeremiah 52:6-7). On the tenth of “the tenth” month (Tebeth) siege was laid to Jerusalem by Nebuchadnezzar, in the ninth year of Zedekiah (2 Kings 25:1; Jeremiah 52:4). As, on account of their sins, their feasts had been changed into fasts, and their days of rejoicing into mourning (Amos 8:10), so now the prophet promises that if only they will keep the required conditions their fasts should be transformed into feasts. No express command is given with respect to the abolition of the fasts; but according to Jewish tradition (T.B. Rosh Hashshanah, 18 b), when the nation was in peace and prosperity the fasts were held in abeyance; when it was in trouble again the fasts were resumed. Since the destruction of the Temple by Titus, the Jews have kept the following fasts: the seventeenth of Tammuz, the ninth of Ab, the third of Tishri, and the tenth of Tebeth, on account of various calamities which took place on those days.

Verse 19
(19) “The fast of the fourth [month].”—LXX., after the analogy of Genesis 1:31, renders “the fourth fast,” and so also with the others.

Verses 20-23
(20-23) The language of the promises contained in these verses is evidently borrowed from Micah 4:2; Isaiah 2:2-3. (Comp. Isaiah 45:14-17.) According to the figurative language of the Old Testament, the nations are represented as coming up to Jerusalem with the object, doubtless, of keeping there the festivals. (Comp. Zechariah 2:10-13; Zechariah 14:16-19.) But we must not look for a literal fulfilment of such prophecies. The one before us seems to be virtually fulfilled, in the fact that through Jesus Christ (who was a Jew according to the flesh) the knowledge of the true God has been spread among most nations of the world. Still, in view of Romans 11, we are not without warrant in looking forward to a more glorious and perfect fulfilment of such prophecies as this in the unknown future.

Verse 21
(21) And the inhabitants of one city shall go to another.—LXX., καὶ συνελεύσονται κατοικοῦντες πέντε πόλεις εἰς μίαν πόλιν, “and the inhabitants of five cities shall come together to one city,” borrowing the word “five” possibly from Isaiah 19:18, “In that day there shall be five cities . . . one shall be called . . .”

Verse 23
(23) Ten.—This number is used indefinitely, to express a large number (comp. Genesis 31:7); the number “seven” is used in a like sense in Isaiah 4:1.
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IX.

On the date and genuineness of Zechariah 9-14, see Introduction. It has been urged as an argument for the earlier date of Zechariah 9:1-8, that this oracle speaks of several cities and kingdoms as independent, which had lost their independence before the period of the return from exile. Thus Damascus lost its independence when Tiglath-pileser overthrew Syria in the beginning of the reign of Ahaz, and Hamath was subdued to the Assyrians in the time of Hezekiah. But since the reference to Tyre and Sidon is admitted by the objectors to afford no clear indication of the early date of the prophecy, we may reply simply that Jeremiah prophesied against Damascus and Hamath even after Nebuchadnezzar had overrun their territories (Jeremiah 49:23-37), and Jeremiah (Jeremiah 25:20) and Ezekiel (Ezekiel 25:15-17) denounced judgments on the Philistines, so that it is not strange that a post-exilian prophet should speak in general terms of the disasters which would overtake these nations when the Medo-Persian empire should be overthrown by the Greeks. Moreover, in our note on Zechariah 9:2, we point out that the prophecies contained in Zechariah 9, 10 received an accurate fulfilment in the invasion of Palestine by Alexander the Great (B.C. 333). As early as B.C. 499, when Sardis was burnt by the Ionians, an eventual struggle between “the sons of Greece” and “the sons of Zion” must have been foreseen. But these prophecies may have been delivered, even by Zechariah himself, at a still later date than this. (See Introduction.)

Verse 1
(1) In the land.—Better, on the land.

Hadrach.—Until lately this word has been an insuperable difficulty to commentators, but now it is known, from various Assyrian inscriptions, that Hadrach (Ha-ta-ri-ka) was the name of a town or district in the neighbourhood of Damascus and Hamath. (Records of the Past, Vol. V.)

The rest[ing place] thereof.—viz., of the prophecy: i.e., the judgments of God should begin at that city. LXX., θυσία αὐτοῦ, “his sacrifice,” reading different vowels.

When the eyes . . . the Lord.—Various renderings of these words have been proposed, but the best is, for to the Lord [will] the eye of man [be directed], and [that of] all the tribes of Israel: i.e., when God’s judgments are fulfilled against these districts, the eyes of all will be turned towards Him in wonder. LXX., διότι κύριος ἐϕορᾷ ἀνθρώπους, ἀνθρώπους, καὶ πάσας ϕυλὰς τοῦ ἰσραήλ, taking “to” as possessive, and “man” as the objective genitive, “For to the Lord is an eye on man.”

Instead of Adam, “man,” some propose to read Aram, “Syria,” the letters d and r being easily interchanged in the Asshurith (square Hebrew), and many other Oriental characters.

Verse 2
(2) And Hamath . . . thereby.—Better, And even upon Hamath, [which] borders on it: viz., on Damascus.

Thus far concerning Syria; now he speaks of Phœnicia. The terms of the denunciation of Syria are so general, that if they stood alone we should be at a loss to fix the era of their fulfilment. But the case is different with Tyre (Zechariah 9:2-4); for, though Tyre was besieged by Shalmanezer, and perhaps even taken by Nebuchadnezzar, it was certainly never “devoured with fire” until (B.C. 333) Alexander, “having slain all save those who fled to the temples, ordered the houses to be set on fire” (Q. Curtius). At the same time, though he attacked Phœnicia with the main body of his army, he sent a detachment under Parmenio to operate against Syria. To this date, then, we consider this prophecy to refer. (On the mention of these nations in particular, and the argument founded on the supposed similarity of Zechariah 1:1-8, and Amos 1:1 to Amos 2:6, see Introduction, B. 2.)

Verse 5
(5) See it, and fear.—Well might Philistia fear and tremble on hearing of the destruction of Tyre. Ashkelon and Ekron, it is true, are not mentioned in connection with this march of Alexander, but they must necessarily have been occupied by his troops. But Gaza was certainly taken, after a siege of five months; and special mention is made by Hegesias (a contemporary of Alexander) of the “king” of Gaza being brought alive to Alexander after the capture of that city.

Not be inhabited.—Or, not remain.

Verse 6
(6) A bastard.—i.e., a mixed race. It was a special point in Alexander’s policy to break up nationalities, and to fuse different peoples.

Verse 7
(7) Blood . . . abominations.—viz., their idolatrous sacrifices.

Jebusite.—Some take this word to mean Jerusalem (comp. Joshua 15:8, and especially Joshua 18:28). Others suppose it to be a designation of the remnant of the Canaanitish tribes, who were, like the Gibeonites, retained for servile duties about the Temple. But since the “Jebusite” seems to be parallel with the word alluph, “governor” or “prince,” rather than contrasted with it, it seems more probable that it refers to the Jebusite people, who “dwelt with the children of Judah in Jerusalem,” as equals, and not as a conquered race (Joshua 15:63). But for the fact that the place Eleph is distinctly mentioned (ibid.) as being in Benjamin, not Judah, one would be inclined to read the word alluph (which occurs in the singular in this passage only without the u distinctly written) as Eleph, and to understand Jebusi as meaning Jerusalem. Perhaps Eleph was on the borders of Benjamin and Judah, and so may have sometimes been spoken of as belonging to Judah. Nothing is known of any great conversion of Philistines to Judaism at this time; nay, indeed, in later times we still hear of them as hostile to the Jews (1 Maccabees 3:41; 1 Maccabees 10:83); but after this last reference they disappear from history as a separate nation, probably because they were no longer distinguishable from the Jews or the Greek settlers of those regions.

Verse 8
(8) Amid all these dangers, Israel is promised, under Divine protection, a certain immunity.

Because of the army.—This is the meaning of the word as pointed in the Hebrew text, but some, altering the vocalisation, would render it “as a garrison;” and others, as LXX., “a column.”

Him that passeth . . . returneth.—Pusey refers these words directly to “Alexander, who passed by with his army on the way to Egypt, and returned, having founded Alexandria,” but this appears to us to be too special an application of an expression which occurs in a general sense in Zechariah 7:14; Exodus 32:27; Ezekiel 35:7. The promise, however, was undoubtedly fulfilled when Alexander entered Jerusalem, prostrated himself before the high priest, and treated the Jews with peculiar favour.

Oppressor.—The same word that is used in Zechariah 10:4. (Comp. Isaiah 3:12; Isaiah 60:17.)

Have I seen.—Compare Exodus 3:7. In the estimation of the man of little faith, God only sees when He actively interferes.

Verse 9
(9) Having salvation.—Better, saved. (Comp. the whole tenor of Psalms 2 and Ephesians 1:19-23; also Acts 2:23-24; Philippians 2:8; Hebrews 5:9.)

Lowly.—Better, afflicted. (Comp. Isaiah 53:4.)

Of an ass.—Literally, of she asses. (For this use of plural comp. Genesis 37:31; Judges 14:5.) Riding on an ass did not in later, as in earlier times (Judges 5:9, &c.), denote high rank, neither can it be proved that it is here intended to symbolise either peace or humility. But it does indicate an absence of pomp and worldly display. This prophecy was literally fulfilled by our Lord’s entry into Jerusalem on Palm Sunday (Matthew 12:15-20). We have no hesitation in saying that He deliberately, in view of this prophecy, performed that act, not merely in order to fulfil the prophecy, but rather as a symbolical act, by which He intended to correct the false notions concerning the mission of the Messiah entertained by His friends, as well as by His enemies. But our Lord’s consciousness that He was fulfilling prophecy, or even His deliberate intention of doing so, does not detract from the value of the act as a fulfilment of the prophecy. For, though it is true that any Jew might have fulfilled that part of the prophecy which consists in riding into the city on an ass, who would have done so amid the acclamations of the multitude, and so have been acknowledged as the expected king, except One, who, by the whole of His previous life, had already won the hearts of the multitude—though that “many-headed monster thing” did change its cry on the following Friday? Any one could have ridden in on an ass, but could any one have founded an almost universal religion?

The wording of this verse is borrowed from Micah 5:9-13 rather than from Micah 4:3; Isaiah 2:4, and seems to indicate that when their King should come, the nation would be enjoying a certain political independence, but that their military power would have come to an end.

Verses 9-17
(9-17) The advent of the king. It has been urged as an objection against the post-exilic authorship of this passage that “Ephraim” and “Jerusalem” are mentioned, as though Israel were still separated from Judah. But, on the contrary, Ephraim and Jerusalem are here strictly parallel terms, as are also “Judah” and “Ephraim” (Zechariah 9:13), where both are represented as equally opposed to the sons of Javan. The nation was now one (Ezekiel 37:22) and known by the names of “Israel” (Zechariah 12:1; Malachi 1:1; Malachi 1:5), “all the tribes of Israel” (Zechariah 9:1), also the “house of Judah” (Zechariah 10:3; Zechariah 10:6), “house of Joseph” and “Ephraim” (Zechariah 10:6-7). For now that the “dead bones of the whole house of Israel” were revived (Ezekiel 37:11), and “my servant David” was about to be “King over them” (Ezekiel 37:24), the prophecy of Ezekiel (Ezekiel 37:16-17) was fulfilled, and the staves (tribes, shibhete) of Joseph and of Judah had become one in God’s hand. Hence the interchangeable terms. This passage is now generally admitted to be Messianic. But the prophecy was not to be immediately fulfilled. The nation had yet severe sufferings to endure and triumphs to achieve, viz. in those struggles with the “sons of Greece” which render the Maccabean period (B.C. 167-130) one of the most noble pages in Jewish history. Those who still remained in the land of their exile are exhorted to come forth (comp. Zechariah 2:7-13), confident in the help of the Lord of Hosts, who would wield the reunited Judah and Ephraim (comp. Isaiah 11:13) as His weapons of war (comp. Jeremiah 51:20); He Himself will appear as their champion, with the rolling of the thunder as His war-trumpet, the forked lightning as His arrows, “the wild storm blowing from the southern desert, the resistless fury of His might.” And then, when they had fought the good fight, and not before, God promises “the flock His people” the blessings of peace (Zechariah 9:16-17).

Verse 10
(10) Speak peace.—Not only to His own people (Isaiah 52:7), but also to the heathen by setting up His spiritual kingdom among them. (Comp. Zechariah 6:13.) With the latter part of this verse comp. Psalms 72:8.

The river.—Namely, the Euphrates (Micah 7:12; Isaiah 7:20).

Verse 11
(11) Thee—i.e., Zion.

By the blood of thy covenant.—Comp. Exodus 24:3-8.

By means in consideration of.

The pit.—i.e., Babylon.

Verse 12
(12) Strong hold.—Better, steepness of their own land. Those who still remained in Babylon are exhorted to come forth. Somewhat similarly, in Zechariah 8:8 (which is on all sides admitted to be written after the return from the captivity) we read: “And I will bring them, and they shall dwell in the midst of Jerusalem; and they shall be my people, and I will be their God, in truth and in righteousness.” They are “prisoners of hope,” being prisoners still in Babylon, and “of hope,” because, if they chose to accept them, they are the subjects of glorious hopes and promises.

Double.—Recompense for all these sufferings (Isaiah 61:7).

Verse 13
(13) When.—Better, for; and read the verbs in the future, the tense used being the “prophetic perfect.” These verses are prophetic of the military prowess of Israel, through the aid of the Lord God, and were signally fulfilled in the triumphs of the Maccabees over the Grecian rulers of Syria (B.C. 167-130), even though the prophet may not have had any distinct notion of such distant events.

With Ephraim.—As though with an arrow. (Ephraim, see Note on Zechariah 9:10, and on Zechariah 12:1.)

Verse 14
(14) Shall be seen over them.—Perhaps better, on their behalf shall He manifest Himself.

Of the south.—Whence the most violent storms frequently came from over the desert. (Comp. Psalms 21:1.)

Verse 15
(15) Subdue with sling stones.—Better, trample on sling stones in their valorous onslaught on the enemy. For the figures “devour” and “drink,” comp. Numbers 23:24; Micah 5:8; Ezekiel 14:20; Ezekiel 39:16-17.

Be filled.—With the blood of their enemies, like the bowls in which the priests caught the blood of the victims, and then sprinkled it on the corners of the altar.

Verse 16
(16) Flock.—Observe here the first introduction of the word and idea of “flock,” which plays such a prominent part in the next three (four?) chapters.

Verse 17
(17) Goodness.—Better, goodliness (Hosea 10:11).

His means Israel’s. (Comp. Numbers 24:5.)

Make . . . cheerful.—Better, make to grow numerously. For the idea, comp. Psalms 72:16, and see also Zechariah 8:5; and for the fulfilment, the reference there to Maccabees.
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X.

This chapter is immediately connected with what precedes. The people are now directed to pray for that rain which alone could produce the fertility touched on in the concluding verses of Zechariah 9. It is probable, since the prophet mentions only the latter rain, that he was prophesying between the time of the former rains (Marcheshvan and Cislev), and of the latter rains (Nisan).

Verse 1
(1) Bright clouds.—Better, lightnings, which precede the longed-for rain. (Comp. Jeremiah 10:13; Psalms 135:7.)

Grass. . . .—Comp. Deuteronomy 11:15.

Verse 2
(2) Idols.—Better, as in margin, teraphim. (See on Judges 17:5.) Against the post-exilian origin of this passage, and of 13:2, it has been objected that idols and false prophets harmonise only with a time prior to the exile. It is true that after the captivity idolatry was not the sin to which the people were especially inclined, as they were in former times. Still, even if the prophet was not speaking of sins of the past, rather than those of his own day, it must be remembered that the marriage with heathen women, which is so often spoken of after the captivity, must have been, as was the case with Solomon, a continual source of danger in that respect. Moreover, idolatry, soothsaying, &c., were actually practised up to the time of the destruction of Jerusalem by Titus. Thus we read of false prophets who opposed Nehemiah (Nehemiah 6:10-14), and of “sorcerers” in Malachi 3:5, and so, too, of false prophets in Acts 5:36-37; Acts 13:6, &c., and at the destruction of Jerusalem (Josephus, Bel. Jud. vi. 5, §§ 2, 3). And in the wars of the Maccabees we read (2 Maccabees 12:40), “under the coats of every one that was slain they found things consecrated to the idols of the Jannites, which is forbidden the Jews by their law.”

And have told false dreams.—Better, and dreams tell that which is vain. The prophet had, doubtless, in mind the words of Jeremiah 14:22 : “Are there any among the vanities of the Gentiles that can cause rain? or can the heavens give showers? Art not thou He, O Lord our God? therefore, we wait upon thee; for thou hast made all these things.” Zechariah refers here chiefly to those sins which had in former times caused their captivity. But such passages as Ezra 9; Nehemiah 13:23; Nehemiah 6:10; Nehemiah 6:12; Nehemiah 6:14, show that even after the restoration the people were in danger of falling into idolatry, and of being deceived by false prophets. (Comp. also Zechariah 13:2, and Note on Malachi 3:5.)

Went their way.—Better, migrated—viz., into captivity.

Troubled.—Or, humbled.

No shepherd.—i.e., none to guide and lead them aright. This is the interpretation which the context seems to require, and is in accordance with the use of the expression in Ezekiel 34:5; Ezekiel 34:8, as it is also our Lord’s application of the idea (Matthew 9:36; Mark 6:34); but some take “shepherd” here to mean native king. The paraphrase of the LXX., “because they had no healer” (meaning probably “because the True Shepherd of Israel had ceased to guide and protect them”) might possibly be defended.

Verse 3
(3) Was kindled.—Better, is kindled. (Comp. Note on Zechariah 8:2.)

Shepherds.—This term is used of native rulers and guides (Jeremiah 2:8; Jeremiah 17:16; Jeremiah 23:1-4; Ezekiel 34:2, &c.), and also of foreign rulers and oppressors (Jeremiah 6:3-4; Jeremiah 25:34-38; Jeremiah 49:19).

I punished.—Better, I will punish.

The [he] goats are, probably, to be identified with “the shepherds” (as seems to be the case in Ezekiel 34), and both to be referred to foreign rulers and leaders, since the latter part of the verse seems to denote that the whole people (see Zechariah 10:6-7, and comp. Zechariah 9:13) is to be changed from a timid flock into a nation of warriors.

Verse 4
(4) Out of him.—Literally, from him. It is much disputed whether “him” means the Lord of Hosts or Judah. It appears to us best to take it as referring to “Judah”—i.e., to the whole Jewish nation.

Came forth.—Better, shall proceed. (Comp. Jeremiah 30:19; Jeremiah 30:21.)

Corner, or corner-stone, denotes a chieftain, on whom the whole national fabric is put together (1 Samuel 14:38; Isaiah 19:13).

Nail.—Also a chieftain, as him on which everything hangs, or depends (Isaiah 22:23); or the figure may be taken from the tent-peg which holds firm the ropes which support the tent.

Oppressor.—Either in the sense of ruler, as being one who keeps people to their work, or else it means oppressor of the heathen, and is so used in contrast with the heathen “oppressor” of Zechariah 9:8.

Together, or altogether, is added by way of emphasis. The meaning of the passage is that when the Lord of Hosts visits His flock, He will cause to arise from them such rulers and leaders as may be necessary to enable them to successfully resist their enemies.

Verses 5-7
(5-7) The preceding idea is now further dwelt on, and Ephraim not merely implicitly, but explicitly (as in Zechariah 9:13-16) included in the promise as one with Judah (Ezekiel 37:16-17; Ezekiel 37:22). For a fulfilment of the promises contained in this passage, see 1 Maccabees 3:39; 1Ma_4:7; 1Ma_4:31; 1Ma_6:30; 1Ma_6:35; 1Ma_9:4; 1Ma_9:11; 1Ma_10:73; 1Ma_10:77; 1Ma_15:13, &c.

Verse 8
THE FURTHER REDEMPTION OF ISRAEL (Zechariah 10:8-12).

(8) A yet further redemption of Israel was to take place before the consummation of these victorious promises. Some critics have considered this passage as conclusive against the assumption of a post-exilic origin of these latter chapters. But Zechariah 8:8 speaks in similar terms: “And I will bring them, and they shall dwell in the midst of Jerusalem;” and yet the genuineness of that passage has never been called in question. The fact is that the restoration under Zerubbabel was most incomplete: only some 42,360 returned from exile under him. There was a further return of exiles under Ezra, in 458 B.C., some twenty years posterior to the probable date of the prophecies contained in these last chapters, and numbers, no doubt, returned at various other times.

I have redeemed.—The decree had gone forth, and had been already, in part, executed.

As they have increased.—viz., in times past (e.g., Exodus 1:8). Jeremiah communicates a similar promise (Jeremiah 30:19-20).

Verse 9
(9) Sow is never used in a bad sense, i.e., “to scatter,” but rather means to spread and multiply (Hos. ; Jeremiah 31:27). There is, therefore, no word here of a new dispersion of the people, but rather of an increasing and in-gathering.

Shall live with.—Comp. Ezekiel 37:14.—i.e., survive with. They will “turn again,” because they “remember” God in the land of their captivity, and feel a yearning for the place where He hath set His name again.

Verse 10-11
(10, 11) These verses are evidently worded after the analogy of Isaiah 11:11-16. Compare especially the mention of Egypt and Assyria, the reference to the dividing of the Red Sea, and the unity of Ephraim and Judah, as spoken of by Isaiah (Isaiah 10:13), and by our prophet in the foregoing passage.

Egypt is, no doubt, mentioned here as the typical oppressor of Israel (Hosea 8:13; Hosea 9:3), as the exodus is the typical deliverance (Isaiah 11:16).

Assyria may be mentioned (and not Babylon or Persia), because it was thither that the ten tribes (Ephraim) were carried away; or “out of Egypt and Assyria” may be looked upon as a stereotyped expression for deliverance; or, again, “Assyria” may actually denote Persia, as in post-captivity times the king of Persia in Babylon is often called the king of Assyria (e.g., Ezra 6:22; 2 Kings 23:29; Judith 1:7; Judith 2:1; Herod. i. 178-188). The second interpretation seems to us the best, in view of the figurative reference to the passage of the Red Sea in Zechariah 10:11.

Gilead and Lebanon represent the old territory of the ten tribes on the other side and on this side of Jordan.

Verse 11
(11) He.—That is, God.

The sea with affliction.—Better, the sea [where is] affliction, or straitness; unless, with Ewald, we read “sea of affliction.” On the construction in the Hebrew, see my Student’s Commentary, pp. 95, 44.
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Verses 1-3
XI.

(1-3) Here, as in Zechariah 9:1-8, we have intimation of an invasion of the land of Israel from the north, only, whereas in the former case Philistia, as well as Syria and Phœnicia, was to be the sufferer, here it is “the pride of Jordan that is to be spoiled.” Some have considered the first three verses of this chapter to be a distinct prophecy by themselves. To this supposition no valid objection can be made. But the terms of the prophecy are so vague that it is impossible to decide with any degree of satisfaction to what particular invasion it refers. It might be descriptive of any invasion which took place from the north, whether Assyrian, Babylonian, Greek, or Roman. Others take these verses as introductory to the prophecy that follows, and consider them to be descriptive either of a storm breaking over the country (comp. Psalms 29 and, with some, Isaiah 2:10-22) from the north, or else of some terrible visitation which would come upon the land, similar to the invasions which had taken place in the days of old. In any case, these verses have so little necessary connection with what follows, that it will make little difference to our interpretation of the remainder of the chapter which of the above theories we adopt. (Compare for similar expressions, Isaiah 37:24; Isaiah 14:8; Jeremiah 25:34-36.)

Verse 4
(4) Of the slaughter—i.e., which is being slaughtered. (Comp. Zechariah 11:5.)

Verses 4-17
(4-17) The great difficulty of this passage, which is metaphorical and symbolical throughout, consists in the fact that hardly any clue to the interpretation is given to us. Thus commentators are quite unable to agree as to whether the shepherds spoken of are heathen or native rulers. And on this point the whole nature of the interpretation turns. Guided by the language of Zechariah 11:6; Zechariah 11:10, we conclude that the shepherds represent foreign oppressors. Our prophet seems to have had Ezekiel 37:16-22 in his mind when he, probably in a vision, performed the symbolical acts of the two shepherds; but he had also Ezekiel 34 in view. In feeding the flock, he actually, though, no doubt, unconsciously, represents not only God, who Himself would feed the flock (Ezekiel 34:11-12; Ezekiel 34:15-16), but also that ideal shepherd, “my servant David,” whom He would set up as “one shepherd over them” (Ezekiel 34:23-24). At the same time, he retains his old imagery of Zechariah 10:3, and speaks of the foreign oppressors as shepherds. The prophet’s historical starting-point seems to be the same here as in Zechariah 9, 10, though his goal is more distant.

Verse 5
(5) And hold . . . not guilty.—Comp. Jeremiah 1:7. Own is a gloss of the English version.

Verse 6
(6) Of the land.—Better, of the world.

The men.—Better, mankind. God would punish the nations for their cruelty to His people (comp. Zechariah 1:15). He would cause the world to be smitten or broken up with wars and civil tumults.

Verse 7
(7) Will feed.—Correctly, fed. The prophet, acting as God’s representative, performs a symbolical action, figuring thereby God’s treatment of His people.

Beauty.—Or, rather, favour.

Bands.—Or, as in margin, binders. The first staff denotes the return of God’s favour to His people; the second (comp. Ezekiel 37:16-22) the binding together of Judah and Ephraim in “brotherhood,” which latter took place, for the first time since the separation, on the return from Babylon. When He took His flock into favour once more, “He made with them a covenant of peace . . . so that they should no more be a prey to the heathen.” (See Ezekiel 34:25-28.)

Verse 8
(8) The effect of the prophet’s (i.e., God’s) feeding the flock is that He “cut off three shepherds in one month.” As in Ezekiel and Daniel (Ezekiel 4:4-6; Daniel 9:24-27, &c.), the space of time mentioned here seems to be symbolical; and taking a day for a year, one month will mean about thirty years. Some take “one month” to mean “a short time.” This interpretation will also agree with our view of the case. Some, again, take each day to represent seven years—so that thirty days would be two hundred and ten years—and explain the three shepherds as the Babylonian, Medo-Persian, and Macedonian Empires, which lasted two hundred and fifteen years, from the captivity to Babylon up to the death of Alexander the Great. But no instance can be cited in which a prophetic day is equivalent to seven years. “The three shepherds” may be, then (according to the view which we have adopted with regard to the expression “one month”), the Syro-Grecian kings (B.C. 172-141)—Antiochus Epiphanes (who died miserably in Persia), Antiochus Eupator (put to death by Demetrius I.), and Demetrius I. (overthrown by Alexander Balus). As specimens of attempts to find for the passage an historical reference, taking the expression “one month” literally, the following may be cited:—Cyril considers that kings, priests, and prophets are meant; and Pusey, “priests, judges, and lawyers,” who, having “delivered to the cross the Saviour, were all taken away in one month, Nisan, A.D. 33.” But the rejection of the good shepherd is spoken of by the prophet as posterior to the cutting off of the shepherds. Maurer would interpret the three shepherds of Zechariah (son of Jeroboam II.), his murderer, Shallum, who reigned but a month, and of a third unknown usurper, whose downfall speedily took place. But Shallum was certainly murdered by Menahem (2 Kings 15:10-14), and there is no room for a third unknown usurper. Hitzig would avoid the difficulty by rendering “I removed the three shepherds which were in one month” (in support of which construction he refers, and rightly, to such passages as Exodus 34:31; Isaiah 23:17; Ezekiel 26:20), and takes them to be the kings Zechariah, Shallum, and Menahem, who in about the space of one month sat upon the throne of Israel. But the difficulty is really not so obviated. Shallum reigned actually “a month of days” (2 Kings 15:13), and the events referred to occupied much longer.

Them.—The sheep, not the shepherds. In spite of what He did for them, they abhorred Him. Though, at first sight, it would seem more natural to refer the pronoun to “the shepherds,” we are precluded from so doing by the consideration that the fact that God loathed the shepherds, and they abhorred Him—shepherds whom He had cut off for the good of His flock—would be no reason for His refusing any more to feed the flock (Zechariah 11:9); whereas the flock’s disregard of all His loving-kindness towards them would afford good cause for His so doing.

Verse 9
(9) Comp. Jeremiah 15:1-2; Isaiah 9:20.

Verse 10
(10) The people rejected Him; therefore He broke His staff “Favour,” and so annulled the covenant He had made with the nations in behalf of His people. This was fulfilled at the close of the glorious Maccabean period, when the nation became corrupted, and as a consequence was harassed by the nations on every side. This verse is the converse of Ezekiel 34:25-28.

People.—Better, nations. (Comp. Zechariah 12:6.)

Verse 12
(12) My price.—The shepherd demands a requital for his toil, as a test of the gratitude of the sheep.

And if not, forbear.—Comp. Ezekiel 3:27, &c. God does not force our will, which is free. He places life and death before us; by His grace alone we can choose Him, but we can refuse His grace and Himself.

Thirty pieces of silver.—The price set on a foreign slave (Exodus 21:32).

Verse 13
(13) This verse proves, if proof be needed, that the prophet, in his action, represents the Lord.

Potter.—The price was so contemptible that it is flung to the meanest of craftsmen. It seems probable that “to the potter with it!” was a proverbial expression, used of throwing away anything that was utterly worthless. The LXX., by the change of one letter, read for “potter,” the “treasury.”

A goodly price . . . of them.—Better, O, the magnificence of the price that I was apprised at of them! That is to say, “What a price!” ironically. The prophet—in imagination, no doubt—goes into the Temple, and there before God and Israel, in the place where the covenant had been so often ratified by sacrifice, he meets “a potter” (the article is indefinite), and there flings to him the “goodly price,” and so pronounces the divorce between God and the congregation of Israel. The prophet, in his symbolical act, represented God (Ezekiel 34:5), but at the same time he might well (or must) have represented God’s vice-gerent, “my servant David,” or, in other words, the Messiah. (See Notes on Zechariah 3:8; Zechariah 6:12-13.) Thus, though this prophecy received, no doubt, numerous fulfilments in the oft-recurring ingratitude of Israel, yet we can well, with St. Matthew, see its most remarkable and complete fulfilment in Him who was in every sense “the Good Shepherd,” and in whose rejection the ingratitude of the chosen nation culminated. The citation in the New Testament is a free paraphrase of the original, made, probably, from memory, and agrees in all the main points with the original. The introduction of the word “field” (Matthew 27:10) was made, probably inadvertently, by an unconscious act of a mind which wished to find an excellent parallel between the prophecy and its fulfilment; but the price, thirty pieces of silver, does not seem to have been a mere coincidence. May not the “chief priests” have viciously proposed to Judas this price of a slave (the same that Hosea paid for the adulterous woman, half in money, and half in kind, Zechariah 2:1-2)? and may not the wretched Judas have maliciously accepted this very sum from the same motives which the prophet supposes to have actuated the people to whom he prophesies? Such a fulfilment would be a fulfilment indeed; while a mere chance coincidence between the sum mentioned in one case and that mentioned in another, apart from any agreement in the latter with the spirit of the former, would, in our estimation, amount to no fulfilment at all.

Verse 14
(14) That I might break the brotherhood.—This was the result of their rejection of the Good Shepherd, and of their consequent rejection by Him. It began with the civil discords which followed the victorious days of the Maccabees, and reached its worst in the horrible scenes which took place during the siege of Jerusalem by the Romans.

Verse 15
(15) Instruments of a foolish shepherd.—It is needless to inquire in what respects, if any, these instruments differed from those of a wise shepherd. The words merely imply that the prophet, having represented the one character, should now personate the other.

Foolish is almost equivalent to “wicked” in Bible language, whether this word be used, or that of Psalms 53:2.

Verse 16
(16) The young one.—Better, the scattered. The foolish shepherd we understand to mean all the misrulers of Israel from the time of the decline of the glories of the Maccabean period to the day when they themselves declared “We have no king but Cæsar.” With the latter part of the verse comp. Daniel 7:7; Daniel 7:19; Daniel 7:23, and contrast it with Ezekiel 34:16.

Verse 17
(17) Idol shepherd.—Better, useless shepherd. Though the wicked useless shepherd is allowed for a time to ill-treat and neglect the flock, in the end the judgment of God will fall upon him. (Comp. Daniel 7:26; and for the date of the prophecies of Daniel, see Introduction to that book.) Ewald has maintained that the passage Zechariah 13:7-9 is out of place where it now stands, and that it ought to be transferred to the end of this chapter. There is apparently some truth in this supposition. In particular, the expression “Awake, O sword, against my shepherd” (Zechariah 13:7) seems to follow naturally after Zechariah 11:17. The expression “my fellow” (Zechariah 13:7) would certainly be rather a strong one to be used of a “foolish shepherd;” but still, all shepherds of the people, whether good or bad, are looked upon as God’s ministers and representatives, so that we cannot regard the use of this expression as fatal to Ewald’s theory. The reader is recommended to turn to Zechariah 13:7-9 (and Notes), and to read that passage in close connection with Zechariah 11:15-17, and to judge for himself.

12 Chapter 12 

Verse 1
XII.

(1-9) The opening of this chapter is similar to that of Zechariah 9, and marks the beginning of the second half of these latter prophecies. This prophecy, as far as Zechariah 12:9, seems to recur to the same events as were foretold in Zechariah 9, 10 : viz., the successful contests of the Maccabean period.

(1) Israel.—Comp. Malachi 1:5, &c., and “all the tribes of Israel” (Zechariah 9:1). Elsewhere, in Zechariah 9-11 (except in Zechariah 11:14), the terms used are Ephraim (Zechariah 9:10; Zechariah 9:13; Zechariah 10:7) and Joseph (Zechariah 10:6), as well as Judah (Zechariah 9:8; Zechariah 9:13; Zechariah 10:3; Zechariah 10:6; comp. Ezekiel 37:15-28). These and similar terms were interchangeable after the captivity, and refer, with a few exceptions, to the nation of the Jews in general. With this verse comp. Isaiah 42:5; Amos 4:13.

Verse 2
(2) The first part of this verse seems to imply that all who should attack Jerusalem would do so to their injury. The second part should perhaps be translated, And also over Judah shall be (the trembling, or reeling) in the siege against Jerusalem: i.e., Judah should suffer as well as Jerusalem, though, as is promised before and after, they should both come out victorious. This rendering seems, on the whole, the best. The rendering of the E.V. cannot be supported; while that of the margin requires too much to be supplied. Some would refer back to the opening words of the chapter, and render: “and also concerning Judah (is this burden of the word of the Lord).” The explanation of Ewald, “And also upon Judah shall it be [incumbent to be occupied] in the siege against Jerusalem,” is grammatically correct, as he shows from the expression (1 Chronicles 9:33) “upon them [it was incumbent to be occupied] in the work.” And, if we could understand by it that Judah was to be co-operating with (not against) Jerusalem in the siege (see Zechariah 12:5), this translation would have much to recommend it.

Verse 3
(3) A burdensome stone.—In lifting which the builders might lacerate themselves: meaning that those who should endeavour to build Jerusalem into the fabric of their own dominion should injure themselves in the attempt. But some (as Jerome) suppose the figure to be borrowed from some such athletic sport as “lifting the weight;” while others take the expression in a more general sense, as referring merely to a weight which is too heavy to be borne.

Verse 4
(4) Horse—viz., of the enemy. (Comp. Deuteronomy 28:28 with Deuteronomy 30:7.)

Open mine eyes.—Comp. 1 Kings 8:29.

Verse 5
(5) For shall be, read are. The strength of the fortress of Jerusalem should be the saving of Judah, but that strength would depend on the protection of “the Lord of Hosts, their God.”

Verse 6
(6) Comp. Obadiah 1:18.

People.—Better, nations. (Comp. Zechariah 11:10.)

Verse 7
(7) First.—There is another reading, supported by the LXX. and a few MSS., as in former times. This variant does not materially alter the sense, for in any case the deliverance of Judah is made to take precedence (in importance, if not in time) of that of Jerusalem. “Judah” seems here to denote the rest of the people, in contradistinction to the inhabitants of Jerusalem and the princes of the house of David. The Maccabees were deliverers raised up from the people—viz., Levi (see Macc. )—not from the royal house.

Verse 8
(8) In that day an almost supernatural power will be given to Jerusalem through God’s favour, so that the weakest (comp. Psalms 105:37) inhabitant will be a hero like David (see 1 Samuel 8:18), and the house of David will be “as God,” or rather, as supernatural beings, even “as the angel of the Lord before them.” (Comp. Exodus 23:20, et seq.; Joshua 5:13, et seq.) The first part of this promise was signally fulfilled in the fact that the aged Mattathias was the initiator of that glorious struggle for liberty, which was afterwards carried on by his sons (the Maccabees).

Verse 9
(9) Seek.—This word is only twice used of God, here and in Exodus 4:24, where “He sought to slay Moses”: i.e., He expressed His determination to do so, but for certain reasons did not carry it out. So in this case He would have utterly destroyed the nations: that is, have given the Jews complete victory over them, but for Israel’s sin. (Comp. the case of the Canaanites, Joshua 23:5; Joshua 23:12-13.)

Verse 10
Contrition

And I will pour upon the house of David, and upon the inhabitants of Jerusalem, the spirit of grace and of supplication; and they shall look unto me whom they have pierced: and they shall mourn for him, as one mourneth for his only son, and shall be in bitterness for him, as one that is in bitterness for his firstborn.—Zechariah 12:10.

This is one of the prophecies given to Israel during its later period, when the vigorous spiritual life of the nation had already departed. But Moses expressed the same thought in his prophetic prayer: “Would God that all the Lords people were prophets, and that the Lord would put his spirit upon them!” (Numbers 11:29). These prophecies are evidence of the Old Testament prophetic conviction that the dispensation of the Holy Spirit in those days was exceedingly limited; that the real dispensation of the Holy Spirit was still tarrying; and that only in the days of the Messiah was it to come in all its fulness and glory.

1. In this remarkable prophecy, dealing with national repentance, the state of things usually depicted in the Old Testament Scriptures is inverted; for while we are generally shown a people undergoing misery and suffering, and then raised, as the result, to heights of prosperity, we see here a people delivered from their straits and hardships and brought forth into a large place, and thereby awakened to a sense of fault, and laid low in the dust of contrition.

The Jewish Remnant returned from the Babylonian Captivity, and, occupied with efforts to re-establish themselves in their land and to rebuild their ruined Temple, were enduring many difficulties and severities, especially from the opposition of neighbouring tribes, whose hostility was for ever harassing and thwarting them; and into the breast of the anxious prophet, whose mission it was to cheer and animate, there steals, amid his broodings, a vision of all these pestering tribes, uniting at length in a tremendous assault upon the poor struggling Remnant—to be utterly routed and destroyed. He sees Jerusalem made a cup of trembling to its foes; the Lord smiting every horse with astonishment and his rider with madness; the governors of Judah—like a hearth of fire among the wood, and like a flaming torch in a sheaf—devouring the assailants on the right hand and on the left; the feeblest of Israel as irresistible as David, and the house of David as God. It was one of those visions, in dark times, of triumph and glory beyond that are never fulfilled; and, in dreaming thus of marvellous blessing for his country, Zechariah was only following in the wake of the prophets who had preceded him. His distinction is that he dreams of this splendid victory to come as bringing with it a great national mourning and lamentation for sin. He sees the whole land, not surrendered to rejoicing, not jubilant with feast and song, but clothed from end to end in sackcloth of repentance—a solemn silence in the streets; every family withdrawn to weep apart. That was his idea of what should be—a people stirred by extraordinary mercies to a deep impression of their unworthiness.

2. Sorrow or disaster, whether by inducing a humbler temper and self-estimate, or by giving an impression of wrath and punishment, or by desolating the external scene and driving the heart in upon itself, is often the means of rousing men to a recognition and conviction of their sins. It was so continually with the ancient Hebrews; reverse and suffering awoke them time after time to the error of their ways, and set them repenting—with tears, perhaps, that were sincere enough, and not without some temporary purifying effect. Is it not, however, a finer thing, and the sign of a finer nature, when good fortune provokes earnest thoughts with regard to duty and our imperfect discharge of it; when discontent with ourselves and our moral attainment, regret for past deficiencies and failings, with anxiety to be worthier than we are, are excited by signal benedictions, by some great deliverance or success; when, the more life smiles for us and brings us of pleasantness and beautiful possession, the more we yearn to be deserving? Such was the nobler disposition which Zechariah dreamt of being manifested in his countrymen. He imagined them no longer swept to repentance merely before the cutting blast of affliction, but softly constrained to it by the magnitude of their mercies; when most exalted and enriched in condition, then, most deeply penetrated with the sense of their shortcomings, and most burdened with aspiration to amend and excel. He saw the whole nation in the hour of their grand triumph moved to confess and renounce their sins at the feet of God; not, as we have often been called to do, in a season of sharp distress or imminent peril, when harvests have failed or pestilence has stalked through the land, but when trouble has given place to the brightness of unexampled prosperity. To be moved thus was something higher than Israel had yet attained to; and this, after all, is true gratitude to heaven beneath a shower of blessings; to have the sweet shower touching us with unrest and pain that we were not worthier, and kindling new solicitude for self-improvement. To give true thanks for what we receive is to throb with passion, to be comelier and more perfect men.

3. It is God Himself who begins the work of grace in the heart of man. “I will pour out—the spirit of grace and supplication.” It is not in fallen man to renew his own heart. Can the adamant turn itself to wax, or the granite soften itself to clay? Only He who stretches out the heavens and lays the foundation of the earth can form and reform the spirit of man within him. The power to make the rock of our nature flow with rivers of repentance is not in the rock itself. As long as the heart is untouched by the spirit of grace, it either remains in a state of utter insensibility in reference to God and sin on the one hand, or, on the other hand, it is troubled with feelings of reproach and fear, but without being persuaded and changed. In ordinary circumstances the sinner is disposed to think as seldom as possible of God and the relation in which he stands to Him. There may be times, however, when he is shaken out of his habitual self-complacency. Possibly disease has seized upon him, and death seems in hard pursuit, and hell appears not far behind. Or the conscience is awakened, he cannot tell how, from its habitual lethargy; it speaks to him as one having authority, and summons him as it were to the bar of Gods judgment, to give an account of his actions. Now, the great body of mankind flit between these two extremes, being generally in a state of insensibility, but at times troubled with regrets as to the past and fears as to the future. But as the heart when in the one state, that of unconcern, is in a sinful condition, so in the other state, of mere compunction and fear, it is far from being in a healthy condition. We need the power from on high on the one hand to arouse us from our habitual carelessness, and on the other hand to conduct to genuine faith and true peace. We may seek for repentance, and like Esau seek it carefully with tears; but we can “find no place for repentance” till He who knows our hearts and has access to them unlocks them and opens up fountains within us. Mere natural reproaches of conscience and alarms of coming judgments may stun the heart for a time, but they cannot break or melt it.

4. When the heart grows sensitive to the touch of Gods Spirit, the result is seen in prayer and supplications. Prayer is just the breathing of the Spirit in us; power in prayer comes from the power of the Spirit in us, waited on and trusted in. Failure in prayer comes from feebleness of the Spirits work in us. Our prayer is the index of the measure of the Spirits work in us. To pray aright, the life of the Spirit must be right in us. For praying the effectual, much-availing prayer of the righteous man everything depends on being full of the Spirit. God in heaven gives His Spirit in our hearts to be there the Divine power praying in us, and drawing us upward to our God. God is a Spirit, and nothing but a like life and Spirit within us can hold communion with Him. It was for this that man was created, that God might dwell and work in him, and be the Life of his life. It was this Divine indwelling that sin lost. It was this that Christ came to exhibit in His life, to win back for us in His death, and then to impart to us by coming again from heaven in the Spirit to live in His disciples. It is this, the indwelling of God through the Spirit, that alone can explain and enable us to appropriate the wonderful promises given to prayer. God gives the Spirit as a spirit of supplication, too, to maintain His Divine life within us as a life out of which prayer ever rises upward.

McCheyne used to say that a great part of his time was occupied in getting his heart in tune for prayer. It does take time sometimes, and the heart never would get in tune if it were not for the Holy Spirit of God. It is He who prepares the heart for prayer; He who creates within us the desire to pray. This does not mean that we ought never to pray save as we are certain of the impulse of the Holy Spirit. We “ought always to pray,” and even though the heart be out of tune, though it be dull and cold and heavy, even though we do not feel like praying, we ought to bow humbly and reverently before God, and tell Him how cold and prayerless our hearts are, and as we thus wait in silence before Him our hearts will be warmed and stirred and strangely impressed with the mind of God, and coming thus into tune with the heart of God it shall be made indeed a heart of prayer.1 [Note: W. E. Biederwolf.] 

We always receive three gifts from God when we pray humbly and earnestly. The first, St. Nilus says, is the gift of prayer itself. “God wishes to bless thee for a longer time while thou art persevering in thy prayer; for what more blessed than to be detained in colloquy with God?” We pretend for a while not to hear the petitions of those we love, because we so love to hear them asking. So Joseph feigned with his brethren. “You say,” observes St. John Climacus, “I have received nothing from God, when all the while you have received one of His greatest gifts, perseverance in prayer.” “He delays to hear His saints,” says St. Gregory, “that He may increase their merits. By this perseverance we prepare ourselves to receive the Grace with much greater fruit than if it were given us at once.” St. Isidore says, “God delays to hear your prayer either because you are not in good dispositions to receive what you ask, or that you may be able to receive more excellent gifts which He is desirous of conferring upon you.” So, says Gerson, “it happens to us as it does sometimes to a beggar, to whom men give a more liberal alms because they have kept him waiting at their door so long.”2 [Note: The Spirit of Father Faber (1914), 39.] 

5. Supplication melts into contrition as we direct our eyes to the cross, which our sins erected. “They shall look unto me whom they have pierced: and they shall mourn for him, as one mourneth for his only son.” Calvin and other commentators interpret the “piercing” of the text metaphorically for the continual provocation of their God. In the Septuagint the reading is, “They shall gaze upon me because they insulted.” But St. John, who, if he did not translate for himself from the Hebrew, used another version than the Septuagint, has, “They shall look on him whom they pierced.” The Fourth Evangelist, at any rate, has no hesitation in applying the prophecy to the piercing of the Saviour on Calvarys cross.

Many years ago there was a striking picture to be seen in one of the galleries of Paris. It was the picture of the dead Christ. On the left side was a child holding in its two tiny hands the pale, worn, strained Hand of the Saviour. The child had been gazing on the dark, blood-stained wound in the centre of the Palm, and the eyes were brimful of tears, the brows were knit, the face was grieved with anguish, and the lips quivered!1 [Note: F. Harper, Echoes from the Old Evangel, 44.] 

You all remember the action of Michael Angelos Christ,—the right hand raised as if in violence of reprobation; and the left closed across His breast, as refusing all mercy. The action is one which appeals to persons of very ordinary sensations, and is very naturally adopted by the Renaissance painter, both for its popular effect, and its capabilities for the exhibition of his surgical science. But the old painter-theologian [Orcagna], though indeed he showed the right hand of Christ lifted, and the left hand laid across His breast, had another meaning in the actions. The fingers of the left hand are folded, in both the figures; but in Michael Angelos as if putting aside an appeal; in Orcagnas, the fingers are bent to draw back the drapery from the right side. The right hand is raised by Michael Angelo as in anger; by Orcagna, only to show the wounded palm. And as, to the believing disciples, He showed them His hands and His side, so that they were glad,—so, to the unbelievers, at their judgment, He shows the wounds in hand and side. They shall look on Him whom they pierced.2 [Note: Ruskin, Val d Arno, x. § 256 (Works, xxiii. 149).] 

(1) The cross reveals our sin.—The vileness of an object is revealed by contrast with some other of perfect purity. The shadows of the mountains are best realized when we can contrast them with their lights; dark caves are appreciated properly only in the day, as they defy the sunbeams of heaven. So is it with these vile souls of ours; they never seem so vile as when they are brought alongside the pure heart of Christ, and are seen in their natural relations to Him.

(2) The cross condemns our sin.—It is apparently easy to shuffle off responsibility by affirming that we were not partakers in the blood of the prophets, that we were not parties to the crucifixion of Christ; we may even subscribe, as the Jews did, to build monuments for the martyrs, and condemn their murderers, yet our spirits may be all the while such as to make us responsible for the past. We cannot cut ourselves adrift from our antecedents or our ancestry, as sailors slip a cable in the night. Christ indeed affirmed a principle in His day about descending and accumulating responsibility which we must recognize. He told His contemporaries that their treatment of Himself demonstrated that they were the persecuting children of those persecuting sires who had shed the blood of the prophets, and that all that blood would be required of them since they were about to murder Him. Their repudiation of the murder of the prophets, their subscriptions to build their tombs, their effort to sever themselves from the responsibilities of the past, would not avail them so long as they cherished vindictive feelings towards the incarnate God.

(3) The cross is the instrument of true repentance.—We cannot intelligently contemplate the crucifixion without feeling that our spiritual attitude is naturally such towards Christ as to involve us in the crime of His death. Sin we see clearly is Deicide, and deserves death and exile from God for ever. We come, in fact, through the cross into a state of apprehension lest the just judgment of God overtake us on account of sin.

But once the love of the cross is felt as a regenerating power, we come to feel very differently regarding our sins. That is to say, we do not so much fear the punishment they deserve, we do not sorrow over them as those that have no hope, but we come to sorrow over them as wrongs done to our nearest and dearest friend, and we turn from them and from ourselves with deepest loathing. In a word, we come to “sympathize with the law that condemns us; we take Gods side against ourselves, and hate the sin more than we fear the punishment.”

(4) This repentance is of a most thoroughgoing kind.—The grief for sin itself is overborne and compassed about by the greater grief occasioned by the sad results of sin upon the person of the pierced One. Sin is grieved over as it is against the Lord: even as David cries, “Against thee, thee only, have I sinned.” The mourning of a penitent is not because of hell; if there were no hell he would mourn just as much. His grief is not for what sin might cost himself, but for what it has cost the Substitute. He bemoans himself thus: “Oh, how could I have pierced Him? How could I have wounded the Beloved? Lover of my soul, how could I have pierced Thee?” True penitents smite upon their breasts as they behold their Saviour bleeding on the tree. This is genuine contrition.

They “shall be in bitterness for him, as one that is in bitterness for his firstborn.” The Israelite was specially sensitive concerning the death of his offspring. To lose his firstborn was as when a nation loses its prince. To lose his only son was to quench the light of the house. The old man mourns, “I am as good as dead. I am blotted out of the book of the living, for I have now no son to bear my name. The lamp has gone out in my tent, for my son, my only son, my firstborn, has gone down to the gates of the grave!” The case was hopeless for the future; none remained to continue his family among those who sit in the gate, and the old man rent his clothes and wept sore.

The prophet could not recollect any mourning which he had ever heard of that was like it, except the lamentation of the people for the death of Josiah. Then all Judah mourned, and Jeremiah wrote sad dirges, and other prophets and poets poured forth their lamentations. Everywhere throughout the land there went up an exceeding great and bitter cry, for the good king had fallen, and there were no princes of like mind to follow him. Alas, poor nation, it was thy last bright hour which saw him ride to the battle; in his death thy star has set! In the valley of Hadadrimmon the lamentation began, but it spread through all the land. The fatal fight of Megiddo was mourned by every woman in Jerusalem. Bravely had Josiah kept his word, and sought to repel the Egyptian invader; but the hour of Judahs punishment was come and Josiah died. A mourning as sincere and deep comes to us when we perceive that Jesus died for us. Blessed be His name; the joy that comes of it when we see sin put away by His death turns all the sorrow into joy.

The text is one of those prophetic passages which, viewed from whatever standpoint, are luminous with rays of prophetic anticipation. Jehovah speaks. The time cometh when the rebellious people shall mourn, beholding the pierced One. That piercing became a possible and literal event when the Incarnate Son of Jehovah yielded His body to the nails and to the spear. The evangelist St. John quotes the ancient prediction, “They shall look on him whom they pierced,” as having become a fact through the cross on Calvary. His application of the words to Christ expresses a prophecy of continued fulfilment in the New Testament age. The words of Zechariah are a Messianic prophecy, and applicable only and wholly to our Lord and Saviour Jesus Christ. We see the fulfilment of them commencing in the circumstances of His crucifixion, but continued in a nobler sense after Pentecost, when many of those who had clamoured for His blood, looked back with horror on their deed, and, repenting, were converted. We find the prophecy fulfilled in the mental gaze on Him whom their sins have pierced, which is repeated in the daily conversion of souls, both of Gentile and of Jew. That look is the essence of Christian worship, in the approach to God through Christ the crucified, in the continual memorial of Christs death at the altar, in the observance of holy Passiontide.1 [Note: G. H. Gwilliam, in The Expository Times, xi. 395.] 

6. Contrition issues in cleansing. The prophet goes on to promise in the name of God, “In that day there shall be a fountain opened to the house of David and to the inhabitants of Jerusalem, for sin and for uncleanness.” We are delivered from guilt, we are saved from sin, through the grace and Spirit of God. A radical change is wrought within us; grace “bringeth salvation”; “what the law could not do, in that it was weak through the flesh, God sending his own Son in the likeness of sinful flesh, and for sin, condemned sin in the flesh: that the righteousness of the law might be fulfilled in us, who walk not after the flesh, but after the Spirit.” The blood shed, instead of crying out for vengeance, is found to cry out for pardon to be extended to the guilty; the place of our deep conviction becomes the scene of our deliverance. The valley of Achor is constituted a door of hope; inability yields to the triumphant grace of God; salvation reaches us through the cross.

The propitiation of His blood lies on our part in its humbling, convicting, melting power upon human souls, in the power which it has to make us ashamed, and discontented with our poor quality, with our low level, and to agitate us with strong sighs after nobler being and living. In proportion as He sets us weeping with pungent regret and wistful aspiration, there is a fountain opened for sin and for uncleanness.

It was from this passage that Cowper got his idea of the guilt-cleansing fountain of Christs blood; yet, instead of a fountain filled with the blood of an atoning victim, what the Jewish writer had evidently in his mind was a fountain filled with the tears of the peoples genuine and deep contrition. Such was the fountain in which he conceived of them as losing “all their guilty stains.” Like another Jewish writer, he had learnt to feel, “Thou desirest not sacrifice; thou delightest not in burnt offering. The sacrifices of God are a broken spirit; a broken and a contrite heart, O God, thou wilt not despise.” He saw heavens pardon granted at once to repentance. “What a fountain for washing,” he thought, “in those silent and sincere tears of which I dream!”1 [Note: S. A. Tipple.] 

In a work jointly written by [the Quaker saint] William Bayley [who died in 1675] and John Crook, the following remarks occur:—“We do in the sight of God really own the blood of the Son of Man, … both as bespeaking the remission of sin past, through faith in it, and as sprinkling the conscience of true believers, and cleansing them from all sin.… By all which it is manifest to be of infinite value.… But because we testify that it is not the bare, historical, and literal belief of those things that justifies or makes us really free from that wrath which comes upon every soul of man that doeth evil; but only the life and virtue of this blood, received into the heart by that living faith which Christ alone is author of: therefore we are branded with slighting the blood of the Christ though we testify that without the life and virtue of this blood there is no remission.”2 [Note: F. A. Budge, Annals of the Early Friends, 211.] 
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Verses 10-14
(10-14) These are verses of almost unprecedented difficulty. If the words “and they shall look on me whom they pierced” stood alone, they might possibly be taken in a figurative sense, as denoting that they shall look to the Lord whom they had so grievously contemned (see Notes on John 19:37). Such is the view of the passage taken by Calvin, Rosenmüller, Gesenius, &c., and apparently by the LXX.; but this figurative sense of the word cannot be supported by usage; it always means “to thrust through” (see my Hebrew Student’s Commentary on Zechariah, pp. 111, 112). Moreover, the words which follow, “and they shall mourn for him,” can only mean, according to the said interpretation, that they shall mourn over the slain Jehovah—a notion grotesque, if not blasphemous. We might, indeed, get somewhat over this difficulty by rendering the words and they shall mourn over it—viz., the matter; but such an explanation would be forced, and greatly destroy the effect of the following words, “as for his only son and for his firstborn.” Neither can we, reading on Him for “on me,” understand the words “and they shall look on him whom they pierced” as referring to some unknown martyr, or to the Messiah directly, since such a reference would be so abrupt as to have presented no meaning to the prophet’s original hearers. We are compelled, therefore, to propound a theory, which we believe to be new, and which will obviate most of the difficulties of the passage. We consider these verses to be misplaced, and propose to place them after Zechariah 13:3, and will comment further on them there.

Verse 11
(11) Hadadrimmon, says Jerome, “is a city near Jezreel, now called Maximianopolis, in the field of Mageddon, where the good king Josiah was (mortally) wounded in battle with Pharaoh-necho.” (Comp. 2 Chronicles 35:22-25). Assyriologists seem to be of opinion that the name should be pronounced Hadar-Ramman.

It has been urged as an objection to the post-exilic origin of this prophecy that the expression “as the mourning of Hadad-rimmon in the valley of Megiddon” is a note of time, which should fix the date of this prophecy to a time shortly after the death of Josiah. We reply that this mourning over Josiah was a typical instance, and became “an ordinance for Israel” (2 Chronicles 35:25’), and so was naturally cited with reference to a similar occasion. Moreover, the fact that a place in the tribe of Issachar was, in the prophet’s time, known by an Assyrian name seems to us a proof, in itself almost conclusive, that the date of this prophecy is post-exilian.

Verse 12
(12) Nathan.—Not the prophet, but the son of David (2 Samuel 5:14).

Verse 13
(13) Shimei.—Not the Benjamite tribe (2 Samuel 16:5), but of the family of Gershon, son of Levi (Numbers 3:17). Thus, of the two tribes, he mentions one leading family and one subordinate branch, and then (Zechariah 12:1) embraces all together, and mentions even “their wives apart,” to show how general, and yet particular, the mourning should be.
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Verse 1
(1) The meaning of this verse seems to be that the people would keep the law with more heartfelt earnestness, and consequently acceptably. There seems to be a reference to Numbers 8:7; Numbers 19:9, et seq.

Verses 1-3
XIII.

(1-3) Some critics consider that Zechariah 12, Zechariah 13:1-6, and Zechariah 14 were composed in the time of Jehoiakim (cir. 600), or that Zechariah 14 was written a little later, when the confidence of victory expressed in the earlier chapters was considerably lessened on account of the more threatening position of political affairs. To this we can only reply that, if so, the prophet was a false prophet, and proclaimed “Peace, peace, when there was no peace;” and we, at least, are not inclined to undertake the responsibility of making such a statement concerning the author of these chapters. We suggest that these verses should be placed between Zechariah 12:9-10.

Verse 2
(2) Unclean spirit.—This is the only passage in the Old Testament in which we find the expression “unclean spirit,” which is of such frequent occurrence in the New. (See on Zechariah 10:2.)

Verse 3
(3) The reaction from superstition would be scepticism. The people would no longer believe in prophecy at all, and the very parents of a prophet would slay him as an impostor, even though not legally convicted of falsehood (Deuteronomy 18:19-22).

But God would have pity of their “zeal not according to knowledge,” and “pour out . . . the Spirit . . . so that they should look on Him whom they pierced,” &c. The word “pierced” is the same as is better rendered in Zechariah 13:3 by “thrust through” The Hebrew has “shall look upon me,” but by the addition of the small letter, it would mean “upon him,” which suits better the succeeding clauses, and has the support of Aquila, Theodotion, and Symmachus, and is defended by Kennicott, Ewald. Geiger, Bunsen, &c. (and is so quoted in John 19:37). We, accordingly, adopt this rendering. If our conjecture concerning the original position of Zechariah 12:10 in the text be correct, the whole passage will run as follows (Zechariah 13:1): “In that day shall be a fountain opened, for the house of David and for the inhabitants of Jerusalem, for [removal of] sin and of uncleanness.—(2) And it shall be in that day (‘tis the utterance of Jehovah of Hosts) I will cut off the names of the idols from the land, and they shall not be remembered any more; and the [false] prophets and the unclean spirit will I cause to pass away from the land. (3) And it shall be, when a man shall prophesy, then they shall say to him, his father and his mother, they that bare him, “Thou shalt not live, because thou hast Spoken lies in the name of Jehovah;” and they shall thrust him through, his father and his mother, they that bare him, on account of his prophesying. (Zechariah 12:10) Then will I pour out upon the house of David, and upon the inhabitants of Jerusalem, the spirit of grace and supplication, and they shall look on him, even him whom they thrust through, and they shall mourn over him, as the mourning for an only son, and they shall make bitter mourning over him, as one mourneth bitterly for a firstborn. In that day . . . (14) . . . and their wives apart.”

When scepticism should have reached such a pitch that parents would without hesitation slay their son if he should pretend to prophetic powers, then God would smite the people with prickings of the heart, and they would look on such a case with the utmost remorse, and make great lamentation for the victim. As with Zechariah 11:12 (see Notes), so this prophecy must not be regarded as being fulfilled in one single event only. But, certainly, in the case of Christ it received its most signal fulfilment. There was One, professing more than prophetic powers, rejected by His people, and especially by His own relatives—slain, thrust through, and then deeply lamented (Luke 23:48; Acts 2:37-41).

Verse 4
(4) Now he reverts to those who are really false prophets.

Verse 5
(5) Taught . . . cattle.—Better, acquired, or bought me. He pretends to be a purchased slave, kept hard at work, and therefore as having no time for professing inspiration. His meaning is very different from that of Amos 7:14.

Verse 6
(6) In.—Better, between—i.e., on the hands and up the arms. His interrogator accuses him of having cut himself in idolatrous worship (1 Kings 18:28). The meaning of the latter part of the verse depends on the interpretation put on “my friends,” or “my lovers.” Some suppose these to be his false gods, and that he confesses with shame that he had so cut himself in idolatrous worship; but the passive verb is against this explanation. Others, better, suppose him to reply that they are the stripes he has received in loving chastisement in the house of his parents or relatives. In any case, he is anxious to disavow any pretence to prophecy.—Throughout these passages “that day” extends over a considerable period, the limits of which are hidden even from the prophet himself.

Verse 7
(7) My shepherd.—Unless we are to consider that these verses ought to be transferred to the end of Zechariah 11 (see Notes there), we must take this expression as a title of honour.

Fellow.—This word, except here, occurs only in Leviticus. It means either neighbour, fellow, or, according to others, neighbourly relationship, fellowship. Perhaps the “foolish shepherd” (Zechariah 11:15) could hardly be called by the Lord “the man of my fellowship.” If so, this argument is conclusive for the retention of this passage in its present position. Other arguments in the same direction are that the mention of the “third part” (Zechariah 13:8) is very similar to the mention of “half of the city” (Zechariah 14:2), and that the use of hââretz in the sense of “the land” (Zechariah 13:8) is parallel with Zechariah 14:9, rather than with Zechariah 11:6; but it must not be forgotten that, as far as the word itself is concerned, it may in all these passages mean “the land,” or in all “the earth.” It is only possible to decide on its meaning according to one’s own view of the context.

Wicked men are the Lord’s sword (Psalms 17:13); through them was to be executed His determinate counsel (Acts 2:23). The smiting of the shepherd was on account of the sin of the flock. The shepherd, then, must be understood to be He whom they are before represented as having insulted and rejected (Zechariah 11:12). Part of this verse is quoted by our Lord (Matthew 26:31).

I will turn mine hand—viz., in merciful chastisement. (Comp. Isaiah 1:25.)

The little ones.—The word occurs only here in this form. It means perhaps the humble and patient, and so denotes those who are called afterwards “the third part” (Zechariah 13:9).

Verses 7-9
(7-9) It has been objected that “The mention of the ‘house of David’ (Zechariah 12:7; Zechariah 13:1) is inconsistent with the supposition of the authorship of Zechariah.” The answer is obvious, viz., that the house of David had not ceased with the captivity; on the contrary, Zerubbabel was its representative on the return. There is, too (not to mention cases more generally known), a family living to this day at Aleppo, the members of which, on account of its claim to be descended from the “house of David,” are, in accordance with Genesis 49:10, always allowed to take precedence of all others in exercising the functions of dayyânîm, “judges”; the famous Abarbanel also laid claim to be a descendant of David. Moreover, the thought expressed by the prophet in Zechariah 12:7, that the glory of the house of David, and that of the inhabitants of Jerusalem, should not magnify itself over Judah, is one which could never have entered into the conceptions of a prophet writing before the exile.

Verse 8
(8) The land.—viz., of Israel. (Comp. Zechariah 14:9.)

Verse 9
(9) The third part.—Amidst all the calamities which should overtake the land, a remnant should be saved and purified. In the light of the Gospel we may (if we retain them in their present context) understand these words as fulfilled in those who embraced Christianity; but the prophet, from the Old Testament stand-point, speaks vaguely, and after the analogy of the past captivity (Isaiah 6:13).
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Introduction
XIV.

THE DAY OF THE LORD.

The eleventh book of the minor prophets is acknowledged on all sides to be the most difficult of all the prophets. Jews (Talmudists, cabbalists, and literalists) and Christians (fathers, orthodox divines, and rationalists) are all loud in their complaints with regard to the difficulties of interpreting this book. But, difficult as are all the preceding chapters, this chapter surpasses them all in obscurity. It is a chapter which seems to defy all historical explanation. We show in our Notes that the mention of “the earthquake in the days of Hezekiah, king of Judah,” gives no secure trace of the date of the delivery of this prophecy; and before proceeding, we may observe that Ewald’s idea, that Zechariah 14:14 indicates that Judah is to take up arms against Jerusalem, is entirely erroneous. We may also dismiss as hardly worthy of notice literal interpretations of Zechariah 14:4; Zechariah 14:8; Zechariah 14:16, &c. But even when we have dismissed these preliminary difficulties, which come upon us from without, we have done but little to clear the way for a lucid interpretation of this chapter. (1) If we suppose the writer to have prophesied before the captivity of Judah, we are met by the following difficulties. Other prophets, who uttered their oracles before the taking of Jerusalem by Nebuchadnezzar, always—while, with our prophet, they foretold the salvation of a part of the nation (see Zechariah 14:2)—spoke clearly of a deportation of the people, and a subsequent return, but of neither of these does our prophet say anything. He says nothing of deportation, and Zechariah 14:10-11 are the only ones that could, even by an immense stretch of imagination, be interpreted to refer to a return from captivity. Nor, again, can Zechariah 14:8-9 be fairly interpreted of the state of things at any period of Jewish history, either before the captivity or after the return. Witness the whole of the prophecy of Malachi to the contrary. (2) If we, on the other hand, suppose the prophet to be speaking of some catastrophes which were to take place after the return from the captivity, to what historical events could he have referred? An extract from Josephus, given in our Note on Zechariah 14:2, shows that if the destruction of Jerusalem by Titus was the subject of his prophecy, he was woefully deceived in his anticipations. But we cannot, from a priori considerations, suppose that he did literally refer to so distant an event. For though we hold that a prophet might foretell distant events, when there were already indications on the political horizon of coming storms—so that Zechariah, in his latter days, might well have foretold the victories of the Maccabees over the Greeks—and though a prophet might, through being imbued with the traditions of his order, foretell, hundreds of years before the event, circumstances in connection with the advent of the Messiah, we cannot imagine that a prophet could, when the Greeks were only just becoming of importance in the East, foresee, and in any way consciously foretell, the destruction of Jerusalem by the Romans. Compelled, then, by the lack of any historical fulfilment, and guided by the highly figurative language of the whole chapter, we decide to interpret it entirely in a figurative and Messianic sense. The prophet, amid the corruptions of his age, perceives that it is only by passing through the furnace of affliction that his nation can become sufficiently purified to be fit recipients of the spiritual blessings which the whole prophetic school, in one stream of unbroken continuity, had foretold should be the portion of Israel in the days of the Messiah. He foresaw the glorious Messianic “day”—he rejoiced to see that day; “he saw it, and was glad.” But what he sees, he sees from the Old Testament point of view. The greatest affliction that had as yet visited the nation was the destruction of Jerusalem by Nebuchadnezzar (comp. Josephus. Bel. Jud. x.), and accordingly, after the analogy of this catastrophe, the prophet draws the picture of the troubles which should precede the advent of the Messiah. It is true that there is here no definite reference to the Messiah, the spirit in which this chapter is conceived being that of the Psalms of the Theophany (96-99). God is here, as there, to appear in person to fight the battles of His people. But none the less, on that account, are those Psalms and this prophecy Messianic. The two ideas, viz., that of the reign of God Himself, and that of the reign of His anointed, run in parallel, and sometimes even in converging lines, but they never actually meet in the Old Testament. It remained for the Gospel revelation to show how the reign of Jehovah and that of the ideal David were to be combined in one Person. The prophet, in this chapter, by faith and inspiration, foresees, with no degree of uncertainty, that the day will come when Jehovah shall be One, and His name One; but the manner was not revealed until “these last days” to the Christian Church, while the complete fulfilment of this prophecy, and the full consummation of that day, will not take place until (1 Corinthians 15:28) God shall be all in all, and (Revelation 11:15) the kingdoms of this world shall have become the kingdom of the Lord and of His Christ.

Verse 1
(1) The day of the Lord cometh.—Better. A day cometh for the Lord—viz., on which He will signally manifest His glory. (Comp. Psalms 2:12, &c.) The second half of the verse gives with, as it were, one stroke of the pen the most vivid description of the first feature of this “day,” viz., judgment upon Jerusalem.

Verse 2
(2) This verse is but a further description of the event depicted in the second half of the preceding verse.

And the residue of the people shall not be cut off from the city.—This was the case (with regard to Judah) in the Chaldæan conquest (2 Kings 25:22). Whether or no this can be interpreted of the taking of Jerusalem by Titus, we leave our readers to decide, after placing before them the following words of Josephus (Bel. Jud. vi. 9, § 2):—“And now, since his soldiers were already quite tired of killing men, yet there appeared to be a vast multitude still remaining alive, Caesar gave orders that they should kill none but those that were in arms and opposed them, but should take the rest alive. But, together with those whom they had orders to slay, they slew the aged and the infirm; but for those that were in their flourishing age, and who might be useful to them, they drove them together into the Temple, and shut them up within the walls of the court of the women, over which Caesar set one of his freedmen, as also Fronto, one of his friends, which last was to determine every one’s fate according to his merits. So this Fronto slew all those that had been seditious and robbers, who were impeached one by another; but of the young men he chose out the tallest and most beautiful, and reserved them for the triumph; and as for the rest of the multitude that were above seventeen years old, he put them in bonds, and sent them to the Egyptian mines. Titus also sent a great number into the provinces, as a present to them, that they might be destroyed upon their theatres by the sword and by wild beasts; but those that were under seventeen years of age were sold for slaves.” We simply ask, what room is there for a remnant?

Verse 3
(3) Then shall the Lord go forth.—In the hour of Israel’s direst need the Lord will appear as their champion, as of old. (Comp. Joshua 10:14-42; Joshua 23:3; Judges 4:15; 1 Samuel 7:10; and especially 2 Chronicles 20:15.)

Verse 4
(4) And his feet . . .—The language is, of course, figurative.

Shall cleave.—Earthquake is commonly represented as an accompaniment of the Lord’s appearing (Exodus 19:18; Isaiah 29:6; Ezekiel 38:19-20). The Mount of Olives shall be cleft eastward to westward, and its two halves will be removed northward and southward respectively, so that a valley will be formed between them.

Verse 5
(5) And ye shall flee to.—The Hebrew will not bear the rendering of Luther, “and ye shall flee before.” The Oriental Jews, Targ., LXX., &c., by a different vocalisation, read, “And the valley of my mountains shall be stopped;” but this reading is inappropriate. “My mountains,” the Mount of Olives, which is divided in twain by the advent of the Lord, he calls “my mountains” (Marg.). It seems that they would flee thither for fear of being overwhelmed in the destruction of Jerusalem, “for the valley of the mountains” will afford a ready place of refuge, for it “shall reach unto Azal.” Some suppose Azal to be a place near Jerusalem (some placing it to the west of the Temple-Mount, others to the east of the Mount of Olives), but others take the word as a preposition, and render it “very nigh.” In any case, they flee to the valley because of its convenient proximity.

The earthquake in the days of Uzziah is not mentioned in the sacred history, but it was an event that left such an impression on the popular mind that it became an era from which to date (Amos 1:1). “Similarly in Crete recent events are dated by such eras as in the year before the great earthquake.” (Blakesley’s Herodotus i. 263.) Thus the mention of this earthquake does not “fix the date of the prophecy to the days of Uzziah” as some commentators have affirmed. The second person, “ye fled,” need not be taken as referring directly to the persons addressed; but, considering the fact of the continuity of the national existence, may be understood as denoting the same nation at an earlier period, as in Joshua 24:5. Moreover, if we cared to dwell on the fact of the addition of the words “king of Judah” to the name of Uzziah, it might be taken to imply that the prophecy was delivered so long after the time of Uzziah that it was necessary for the prophet to remind his hearers who this Uzziah was.

Saints.—Better, angels. (Comp. Deuteronomy 33:2; Psalms 89:5 (6).)

With thee.—The change into the second person denotes the prophet’s own joyful waiting for his God’s advent. Some versions and MSS. read “with him.”

Verse 6
(6) That the light shall not be clear, nor dark.—Better, there shall not be light; the glorious ones (i.e., the heavenly bodies) shall fail (literally, become coagulated).

Verse 7
(7) One day.—i.e., an extraordinary, unique day. (Comp. Ezekiel 7:5.) “An evil, an only (literally, one) evil, behold, is come.” (Also Jeremiah 30:7.)

Not day, nor night.—But a kind of murky gloom, such as accompanies a sand-storm in the deserts of the East.

It shall be.—Better, there shall be. As the darkest hour precedes the dawn, so the climax of man’s direst need is the precursor of the day-spring of God’s saving power. And so now, when “at evening time” they shall be expecting the gross darkness of night to set in, suddenly they shall be flooded with the light of God’s salvation. This second half of Zechariah 14:7 is to Zechariah 14:6-7 (a) what Zechariah 14:3 is to Zechariah 14:1-2. In each case the brightness of the Theophany dispels the darkness of despair.

Verse 8
(8) Living waters.—The symbol of Divine knowledge and spiritual vitality (Joel 3:18; Ezekiel 47).

Former.—Or front, i.e., eastern (marg.)—meaning the Dead Sea.

Hinder.—i.e., western, meaning the Mediterranean. These boundaries denote the whole of the Holy Land.

In summer and in winter.—The stream shall be perennial, not drying up in summer, as the Eastern wadis do.

Verse 9
(9) All the earth.—In accordance with the context, we can only understand this in the sense of “all the land” (Zechariah 13:8). But though this is undoubtedly the meaning of the prophet, there is no reason why his words may not have a wider application than he himself ever contemplated.

Shall there be one Lord.—Better, Jehovah shall be One: i.e., “God shall be all in all.”

And his name one.—i.e., and He alone shall be worshipped as God.

Verse 10
(10) The land . . . from Geba to Rimmon south of Jerusalem.—i.e., Judah, from north to south, as in 2 Kings 23:8 it is said, “from Geba to Beersheba.” Geba, modern “Jeba,” is about three hours north of Jerusalem. Rimmon, south of Jerusalem, not Rimmon in Galilee, which was north of Nazareth (Joshua 19:13), nor the rock of Rimmon, north of Jerusalem (Judges 20:45), but Rimmon, modern Umm er Rummanin, four hours to north of Beersheba.

Shall be turned as a plain.—Better, as the plain, called in Hebrew the Hâ Arâbâh, and now in Arabic Al Ghor. It extends with some interruptions from the slopes of Hermon to the Elamitic gulf of the Red Sea.

And it.—viz., Jerusalem. The idea of the lifting up of Jerusalem is suggested by its geographical position, situated, as it is, in a nest of mountains (Psalms 125:2). The language is, of course, figurative, and denotes the religious prominence of Jerusalem. The very name of Jerusalem at the present time, Al Kuds, “the holy place,” is so far a testimony to the truth of the prophecy, in that the nations, by adopting this appellation (Jerusalem ha Kedoshah) from the Jews, acknowledge the holy city to have been the fountain-head of religious knowledge.

In her place.—Comp. Zechariah 12:6.

Benjamin’s gate was doubtless in the northern wall.

The place of the first gate was, perhaps, at the north-eastern corner, and “the corner gate” at the north-western corner (2 Kings 14:13; Jeremiah 31:38). Thus this description denotes the whole breadth of the city, from east to west.

The tower of Hananeel (Jeremiah 31:38; Nehemiah 3:1; Nehemiah 12:39) was at the north corner of the city; and “the king’s wine-presses,” no doubt, in the king’s gardens, at the south end of the city (Nehemiah 3:15); thus these latter are the northern and southern boundaries.

Verse 11
(11) Utter destruction.—Better, ban. (Comp. Malachi 4:6; Revelation 22:3.)

Verse 12-13
(12, 13) In the description of the plague, and confusion, and rout with which the hostile nations are to be smitten, the prophet had in mind several historical events: e.g., Exodus 9:14; Psalms 37:36; 1 Samuel 5:9; 1 Samuel 14:20; Isaiah 22:5.

Verse 14
(14) Judah.—Then, taking courage from the panic which had struck their adversaries, the whole people of Judah—not merely those who had escaped out of the city, but also those outside the walls—fight once more “at Jerusalem,” or in its very streets,” against the terror-driven, plague-stricken, God-confounded foe” (Wright).

And the wealth. . . .—Oriental armies always march with quantities of gold, silver, and other valuables. (Comp. 2 Chronicles 20:25; and for an instance in India, year of the Hejra 964, see Al Badaoni’s Reign of Akbar, Transl. pp. 9, 10.)

Verse 15
(15) The war-horse (see Note on Zechariah 9:9) and beasts of burden (see Note on Zechariah 9:9) are to be included in the destruction, even as were the cattle of Achan (Joshua 7:24).

Verse 16
(16) Go up . . . to worship.—The judgment on the nation is to be remedial. The result of it is to be that they will earnestly embrace the worship of the one only true God. “The Feast of Tabernacles” (lasting from the 15th to the 22nd of Tishri) is called par excellence “The Feast.” The chief object in its observance is, from a material point of view, the thanksgiving for the in gathering of the harvest and vintage. On the 21st (called Hosha’na Rabba) the Jews always pray that the coming year may not be one of drought. It is most appropriate, then, that the prophet should represent the nations of the earth as joining the Jews in keeping their festival, which is that on which the Lord is especially praised as the beneficent God of nature. This prophecy is, of course, not to be taken literally. The prophet is merely foretelling in Old Testament language the future in gathering of the nations. Our Lord refers to the gathering of people into the kingdom of heaven as a harvesting (John 4:35).

Verse 17
(17) No rain.—Though the worship of the Lord is to become universal, apostacy is not regarded as impossible. The punishment for such deflexion is spoken of in such figurative language as suits the symbolic description of the nations’ conversion.

Verse 18
(18) That have no rain.—This is an impossible rendering of the original. We must read these words in connection with those which follow, and either take the clause as interrogative, and render, then will not (nonne?) the plague fall upon them wherewith, &c.,” or we must, with LXX. and six Hebrew MSS., omit the negative, and render, then shall fall on them the plague wherewith, &c. Lange (quoted by Wright) has observed rightly that if the family of Egypt were to be punished by the deficiency of water, the Abyssinians, even though they attended the feast at Jerusalem, would have to suffer at the same time, as Egypt can only suffer from scarcity of water in connection with all the lands in the south of that country. The fact, then, that the withholding of rain is described as the particular punishment of the nations that will not go up to the feast is sufficient proof that the prophecy is not to be taken in its literal sense.

Verses 19-21
(19-21) We cannot see, as many commentators affirm, that these concluding verses clearly indicate a passing away of everything that is distinctly Levitical. They only state that in that day there will be a general elevation of everything in sanctity. Even “the bells upon the horses” will, like the plate of gold on the mitre of the high priest, have inscribed on them “HOLINESS TO THE LORD” (Exodus 28:36, &c.). The pots of the sanctuary in which the “peace offerings” were cooked will be raised to the grade of sanctity of the bowls in which the blood was caught; and ordinary pots will be raised to the grade of sanctuary pots. Neither can we see in this passage a promise of the restoration of the Mosaic ritual, for the whole chapter is composed in most unmistakably figurative language.

Verse 20
(20) Canaanite, in reference to the early days of Israel’s existence, denotes alien, unbeliever. The word implies just what “Jew,” would in the present day to an illiberal German or Russian, or Cáfir, or Frangi (Frank) to an orthodox Moslem.

